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Preface
Sri	   Sankara	   Bhagavatpadacarya	   stands	   unique	   as	   a	   subtle	   metaphysician,	   a	  
distinctive	   dialectician,	   a	   prolific	   writer,	   a	   commendable	   commentator,	   a	  
praiseworthy	  poet	   and	  a	  world	  preceptor.	   	   The	  Acarya’s	  name	  is	  a	  household	  
word	  in	  India.	   	  His	  name	  and	  His	  fame	  as	  a	  philosopher	  has	  spread	  far	  beyond	  
the	  seas.	  	  Sankaracarya’s	  Bhasyas	  (Commentaries)	  on	  the	  Brahmasutras,	  on	  the	  
Bhagavat	  Geeta	  and	  the	  Upanisadas	  and	  His	  other	  important	  works	  constitute	  
the	   rich	   legacy	  that	   has	   been	   inherited	  by	  the	   people	   of	   this	   land,	   by	   those	  
professing	  the	  Vedic	  Dharma.	  	  The	  institutions	  founded	  by	  the	  Great	  Acarya,	  in	  
different	  places	  of	  the	  land,	  stand	  as	  living	  monuments	  to	  his	  memory.

Some	  sacred	  spot	  or	  other	  in	  many	  parts	  of	  our	  country	  has	  been	  related	  with	  
some	   event	   in	  Sankara’s	   life-‐story.	   	   Kanchipuram,	  the	  Southern	  Moksapuri	  of	  
Bharat	   is	  intimately	  connected	  with	  Sri	  Sankaracarya	  in	  many	  ways.	   	  A	  number	  
of	  works,	  Voluminous	  and	  short,	  of	  different	  ages	  and	  climes,	  in	  different	  forms	  
and	   in	   diverse	   languages	   narrating	   the	   life-‐history	   of	   Sankara,	   contain	  
information	  about	  Sankaracarya’s	  conncections	  with	  the	  sacred	  city	  of	  Kanchi.	  	  
An	  attempt	  has	  been	  made	  in	  this	  work	  to	  present	  the	  above	  said	  connections	  
as	  gleaned	  from	  such	  works	  and	  also	  to	  include,	  in	  the	  work,	  pictures	  of	  some	  
of	  the	  sculptures	  of	  Sankaracharya	  found	  in	  the	  temples	  of	  Kanchi	  and	  around.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Our	  thanks	  are	  due	  to	  the	  Sri	  Mahalakshmi	  Temple	  Charities,	  Mumbai	  
for	  the	  financial	  assistance	  rendered	  for	  bringing	  out	  this	  publication.

A.Kuppuswami



CHAPTER – 1
Sri Sankara’s Digvijaya Yatra

Bhaskaracharya	   the	   celebrated	   commentator	   of	   the	   Lalitasahasranama	   (the	  
one	   thousand	  names	  of	  Lalita	  Devi),	   in	  his	  preface	   to	  his	  commentary,	  pours	  
forth	  his	  tribute	  to	  Sri	  Sankara	  Bhagavatpada,	  in	  a	  verse	  in	  which	  he	  cites	  the	  
explanation	  for	  the	  Rg	  Veda	  mantra,	  ‘Dhenumpahvayami	  sidhugham’,	  found	  in	  
an	  ancient	  work	  by	  name	  ‘Vishnjudharmottara’.	   	  This	  work	  is	  a	  puranic	  treatise	  
containing	   the	   teachings	  of	  a	  great	   Yaksha,	  by	   name	   Pushkara,	   to	   Sri	  Rama.	  	  
Bhaskaracharya’s	  verse	  runs	  thus:

	   	   	  

	  

In	   the	   above	   verse	   it	   is	   stated	   that	   “in	   the	   course	   of	   the	   explanation	  of	   the	  
contents	  of	  the	  three	  Vedas	  by	  the	  great	  Yaksha,	  named	  Pushkara,	  to	  Sri	  Rama	  
specially	  narrated	  in	  the	   ‘Vishnudharmottara’,	  the	  meaning	  of	  the	  Rg	  (mantra)	  
–	  ‘Etam	  Sankaracarya.	   	  I	  bow	  unto	  that	  preceptor	  of	  preceptors,	  Sankaracarya,	  
with	  his	  four	  disciples.”

References	   to	  Sankaracarya	   as	   an	   incarnation	  of	  Siva,	   Surya	   etc.,	  are	   seen	   in	  
some	  of	  the	  puranas	  and	  some	  other	  ancient	  works.	   	  Perhaps	  the	  earliest	  of	  
references	  to	  Sankara	  (or	  to	  one	  of	  his	  illustrious	  successors	  bearing	  his	  name),	  
by	  foreigners,	  is	  to	  be	  found	  in	  an	  inscription	  of	  a	  king	  of	  Cambodia	  of	  the	  9th	  
century	  A.D.	  	  This	  inscription	  in	  Cambodia	  speaks	  of	  the	  king	  having	  undergone	  
study	  of	   the	   Sastras	  under	  Sankara,	   an	  all-‐knowing	  person.	   	  The	   verse	   in	  the	  
inscription	  is	  as	  follows:-‐



(Yenadhitani	  Sastrani	  Bhagavacchankarahvayat;
Nissesasurimurdhalimalalidhanghripankajat)

Sri	   Sankara	   was	   born	   at	   Kaladi	   near	   Tiruchivapperur	   (modern	   Tiruchur),	   in	  
Kerala	  to	  Sivaguru	  and	  Aryamba.	   	  A	  few	  years	  after	  his	  birth,	  Sankara	   lost	  his	  
father.	   	  Sankara	  took	  to	  the	  study	  of	  the	  Veda,	  after	  having	  been	  initiated	  into	  
brahmacharya(batcherlorhood).	   	   The	   young	  boy	  showed	  marks	   of	   a	   genius.	  	  
One	  day	  he	  was	  bathing	  in	  the	  river	  nearby.	  	  A	  crocodile	  caught	  one	  of	  his	  feet	  
and	  began	  to	  drag	  him	  deep	  into	  the	  river.	  	  Knowing	  that	  the	  only	  way	  open	  for	  
escaping	  from	   the	   danger	  was	  by	  turning	  an	  ascetic,	  Sankara	  quickly	  uttered	  
the	   mantras	   and	   did	   in	   short	   the	   necessary	   things	   for	   getting	   into	   the	  
sannyasasrama.	   	  The	   crocodile	   too	   left	  his	   foot.	   	   The	   young	  ascetic’s	   strong	  
resolve	  was	  approved	  by	  his	  aged	  mother,	  though	  reluctantly,	  for	  she	  desired	  
her	  only	  son	  should	  be	  alive	  at	  any	  cost.

Ramabhadra	   Deekshita,	   an	   erudite	   scholar,	   presents	   a	   succinct	   sketch	   of	  
Sankara’s	   	   life-‐story	   in	  his	   kavya,	   ‘Patanjali	   Caritam’.	   	   The	   scholar	   begins	   the	  
story	   in	   the	   eighth	   canto	   of	   his	   work,	   with	   this	   incident	   of	   the	   crocodile’s	  
catching	  the	  foot	  of	  Sankara:-‐

	   	  
	   	   	   	  



(Attrantare	  sariti	  nakragrhita	  padah,
Sannyasya	  Sankaramunirduritadvimuktah.)

The	  verse	  says	  that	  his	  food	  having	  been	  caught	  by	  a	  crocodile,	  in	  the	  river,	  the	  
sage	  Sankara	  took	  to	  the	  ascetic	  order	  and	  got	  freed	  quickly	  from	  the	  clutches	  
of	  the	  crocodile.

Then	  Sankara	  arranged	  for	  his	  mother	  being	  taken	  care	   of	  properly,	  and	  with	  
her	   consent	   left	   Kaladi.	   	   He	   began	   to	   travel	   northwards	   for	   being	   formally	  
initiated	  in	  the	   sannyasa	  ashrama,	  by	  a	  good	  preceptor.	   	   In	  course	  of	  time	  he	  
reached	   the	   bank	   of	   the	   Narmada	   river.	   	   According	   to	   tradition	   and	   most	  
literary	   evidences,	   the	   boy	   ascetic	   got	   formally	   initiated	   by	   Govinda	  
Bhagavatpada	  who	  was	   residing	  in	  a	  small	  cave	  on	  the	  bank	  of	  the	  Narmada.	  	  
According	   to	  a	  verse	   in	  the	  Sankara-‐vijaya,	  authorship	  of	  which	   is	   ascribed	  to	  
Madhava	   Govinda	   Bhagavatpada	   initiated	   Sankara	   by	   imparting	   all	   the	  
mahavakyas	  to	  him.	  The	  verse	  is	  as	  follows:

	   	   	   	  

	  

(Bhaktipurvakrta	  tatparicarya	  tosito	  (a)	  dhikataram	  yativaryah;
Brahmatamupadidesa	  caturbhir	  vedasekharavacobhiramusmai.)

Chidvilasa’s	  biography	  of	  /Sankaracharya	  also	  notes	  that	  Sankara	  was	  initiated	  
into	  all	  the	  mahavakyas	  by	  Govinda	  Bhagavatpada,	  thus:-‐



(“Mahavakyani	  divyani	  tattvamasyadikanyapi;
	  	  	  Mumuksubhih	  sada	  dhyeyam	  rahasyam	  yadyadasti	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  

	  	  	  Upadisadatah	  sarvam	  vedantartha	  viniscitam;	  	  	  	  	  	  	  
	  	  	  Sanyasibhirvidheyamstu	  visvesassmrticoditan.’)

The	  several	  biographies	  dealing	  with	  the	  life-‐story	  of	  Sankara	  and	  other	  works	  
giving	  brief	  sketches	  as	  well	  are	  not	  completely	  uniform	  in	  details.	   	  But	  still	  all	  
these	  works	  indicate	  Sankara’s	   long	  and	  extensive	   tour,	  on	  foot,	  through	  the	  
length	  and	  breadth	  of	   the	   country	  (perhaps	  even	  twice),	   for	   the	   purposes	  of	  
condemning	   heretic	   religious	   sects,	   of	   safeguarding	   the	   Vedic	   Dharma,	   of	  
establishing	  the	  six-‐	  fold	  path	  of	  devotion	  on	  a	   sound	  Vedic	   base	  and	  for	  the	  
propagation	  of	  Advaita	  Vedanta.	   	   It	   is	  no	  wonder	  that	  many	  a	  holy	  spot	  in	  the	  
country	   claims	   some	   kind	   of	   association	   or	   other	   with	   the	   name	   of	   Adi	  
Sankaracarya.

Most	  biographical	  works	  on	  Sankara	  and	  other	  works	  having	  some	   incidental	  
information	   about	   the	   great	  Acarya	  uniformly	  narrate	  Sankara’s	   covering	  the	  
four	   dhams	   or	   the	   traditional	   four	   Corners	   of	   India	   –	   Dvarka	   in	   the	   west,	  
Badrinath	  in	  the	  north,	  Jagannath	  Puri	  in	  the	  east	  and	  Ramesvaram	  in	  the	  south	  
–	   during	   the	   course	   of	   his	   digvijaya	   or	   tour	   of	   the	   victory	   of	   the	   directions.	  	  
Moreover	   the	   three	   popular	   biographies	   of	   Sankara	   viz,	   the	   Sankaravijaya	  
ascribed	   to	   Madhava,	   (Navakalidasa)	   Cidvilasa’s	   biography	   and	   Anandagiri’s	  
work	  agree	   in	  the	  Acarya’s	   visists	  to	   four	  of	   the	  seven	  sacred	  mokshapuris	   –	  
Kasi,	  Kanchi,	  Ujjain	  and	  Dvaraka.	   	   His	  visits	   to	   Ayodhya,	  Maya	   (Hardvar)	   and	  
Madhura	  are	  not	  ruled	  out.



Sri Sankara’s Digvijaya Yatra  - Sankaracarya at Varanasi

As	  regards	  Kasi,	  the	  celebrated	  mokshapuri	  on	  the	  bank	  of	  the	  sacred	  Ganga,	  it	  
is	   stated	   in	   all	   biographies	   that	   Sankaracarya	   stayed	   in	   that	   holy	   city	   for	   a	  
considerably	  long	  period	  in	  his	  teen	  years.	  It	  was	  during	  his	  long	  stay	  there	  that	  
the	  commentaries	  on	  Vyasa’s	  Brahmasutras	  and	  on	  the	  Upanishads	  and	  on	  the	  
Bhagavat	  Gita	  were	  produced.	  The	  historic	  meeting	  of	  Sankara	  and	  Vyasa,	  and	  
Sanandana	   becoming	  a	  disciple	   of	   the	  Acarya	  are	   some	  of	  the	   other	  notable	  
events	  of	  the	  stay	  at	  Varanasi.

Select	  passages	  from	  some	  of	  the	  Sankaravijaya	  works	  regarding	  the	  Acarya’s	  
visit	  to	  Varanasi,	  the	  spiritual	  capital	  of	  India	  and	  his	  stay	  there	  will	  be	  of	  
interest.

a. 	  Madhava’s	  Sankaravijaya:-‐

	   	   	   	  

	  

(The	  great	  tapasvin	  (Sankara)	  reached	  Kasi,	  with	  jungles	  of	  Kadamba	  trees	  near	  
by	  and	  on	  the	  bank	  of	  the	  river	  Ganga	  and	  resplendent	  with	  sacarificial	  pillars	  
of	  gold).

	   	   	   	  

	  



(The	  residents	  of	  Kasi,	  whose	  minds	  were	  filled	  with	  great	  wonder	  on	  
beholding	  the	  superhuman	  brilliance	  of	  the	  boy	  ascetic,	  (Sankara),	  praised	  him	  
thus).

	   	   	   	   	  

	  

(Having	  been	  pleased	  by	  the	  wonderful	  self-‐control	  and	  skill	  of	  Sankara,	  Lord	  
Siva	  manifested	  himself	  before	  him	  and	  persuaded	  him	  to	  write	  commentari	  on	  
the	  Brahmasutras).

	   	   	   	  
	  

(The	  above	  verse	  records	  the	  words	  of	  Sage	  Vyasa	  at	  the	  end	  of	  a	  heated	  
debate	  between	  the	  sage	  and	  Sankara’s	  commentary	  on	  the	  Vedantasutras.	  	  
Vyasa	  expresses	  his	  great	  satisfaction	  and	  appreciation	  of	  the	  commentary	  and	  
suggests	  that	  Sankara	  may	  produce	  commentaries	  on	  (uncoverd)	  Upanishads.	  	  
Then	  the	  sage	  states	  that	  he	  will	  be	  going	  away	  according	  to	  his	  own	  desire).

b. Chidvilasa’s	  Biography:

This	  work	   devotes	   four	  chapters	   for	   the	   stay	  of	  Sankara	  at	   Varanasi	   and	   the	  
happenings	  during	  the	  period.	  	  The	  first	  stanza	  of	  the	  12th	  Chapter	  of	  the	  work	  



relates	   Sankara’s	   arrival	   at	   the	   sacred	   city	   along	   with	   his	   disciples.	   	   Some	  
subsequent	  verses	  narrate	  his	  residing	  at	  the	  Manikarnika	  ghat,	  the	  daily	  bath	  
in	  the	  Ganga	  and	  worship	  of	  Visvanatha,	  the	  great	  rejoicing	  of	  the	  people	  who	  
chanted	  to	  see	  the	  great	  young	  ascetic,	  the	  respect	  shown	  by	  the	  ruler	  of	  Kasi	  
and	  the	  devotion	  of	  Sanandana	  (padmapada),	  to	  Sankara.	  	  In	  the	  next	  chapter,	  
(13)	  the	  disciple	  Totaka	  is	  introduced.	  	  The	  14th	  and	  15th	  chapters	  deal	  with	  the	  
production	  of	   the	   famous	  bhashyas,	  Vyasa’s	  meeting	  Sankara,	  (the	   former	   in	  
the	   disguise	   of	   an	   old	   Brahmin),	   the	   protracted	   on	   Vyasa’s	   sutras,	   Vyasa	  
revealing	   at	   last	   his	   true	   self	   and	   expressing	   his	   great	   satisfaction	   and	  
appreciation	  of	   Sankara’s	   gloss	   and	  his	   blessings	   etc.;	   after	   Sankara’s	  having	  
gone	  round	  Vyasa	  and	  bowed	  to	  him.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  The	  Verses,	  the	  purport	  of	  which	  has	  been	  given	  in	  brief	  above,	  read	  as	  
follows;-‐

	   	   	   	   	   	  

	  



c. In	  Anandagiri’s	  Sankaravijaya	  the	  52nd	  prakarana	  with	  the	  heading	  ‘Vyasa-‐
darsanam’	  commences	  with	  the	  following	  passage	  :-‐

(At	  noon,	  one	  day,	  when	  the	  great	  Guru	  (Sankara)	  was	  sitting	  in	  deep	  
meditation	  at	  the	  Manikarnika	  ghat	  in	  Varanasi.	  	  Vyasa	  came	  there	  in	  the	  
disguise	  of	  an	  old	  man,	  Vyasa	  saw	  the	  young	  Sankara	  surrounded	  by	  six	  
thousand	  disciples	  and	  looking	  like	  Siva	  in	  the	  midst	  of	  pramathaganas,	  as	  Indra	  
in	  the	  centre	  of	  celestials	  and	  like	  Brahma	  seated	  in	  the	  middle	  of	  sages.	  	  Vyasa	  
asked	  the	  disciples	  who	  the	  young	  man	  was).	  	  Thereupon	  they	  told	  the	  
disguised	  man	  in	  reply:-‐

	   	   	   	   	   	  

	  

(“Oh	  old	  man!	  This	  is	  Sankara	  the	  preceptor	  steeped	  in	  bliss.	  	  Having	  
annihilated	  heretic	  sects	  in	  places	  like	  Ramesvaram,	  having	  produced	  a	  
commentary,	  with	  decided	  meanings,	  of	  the	  Brahmasutras	  and	  having	  trained	  
wise	  and	  discerning	  students	  for	  expounding	  the	  Advaita	  discipline,	  he	  shines	  
as	  Rudra	  on	  the	  bank	  of	  the	  Ganga.”)



	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Then	  ensues	  a	  long	  debate	  between	  the	  aged	  man	  and	  Sankara	  on	  the	  
meaning	  of	  some	  of	  the	  Brahmasutras.	   	  Learning	  from	  his	  disciple,	  Padmaada,	  
that	  the	  old	  man	  was	  Vyasa	  in	  disguise,	  sankara	  pays	  obeisance	  to	  Vyasa.	  	  Vyasa	  
having	  been	  satisfied	  with	  Sankara’s	   exposition	  of	   the	   sutra	  blesses	   Sankara	  
and	  departs	  along	  with	  Brahma	  who	  has	  come	  there	  to	  grant	  an	  extension	  of	  
life	  to	  Sankara.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  These	  details	  are	  narrated	  in	  the	  major	  part	  of	  the	  52nd	  	  prakarana	  and	  
in	  the	  next	  two	  prakaranas	  of	  Anandagiri’s	  work.

Sri Sankara’s Digvijaya - At the Four Dhams

Sankaracarya’s travel to the four sacred traditional corners of India, 
popularly known as ‘Chardham’, is noted. Dasnami ascetics mak 
pilgrimages to these four corners Dvaraka, Badrinath Jagannath (Puri) and 
Ramesvaram to this day. Sankara Digvijaya narrates Sankara’s yatra to 
these traditional corners. The work describes the Acarya’s visit to 
Ramesvaram thus:

The above lines indicate that Sankara, accompanied by thousands of 
disciples and king Sudhanva, at first started for Ramesvaram where he 
worshipped Sri Ramanatha).



      

      

 



      

 

Five	  verses	  (56	  to	  60)	  in	  the	  6th	  canto	  of	  the	  same	  work	  points	  to	  Sankara’s	  
visit	  to	  the	  northern	  Badrinath,	  while	  verse	  73	  of	  Canto	  XV	  notes	  the	  Acarya’s	  
trip	  to	  Dvaraka,	  the	  Western	  Dham.	  The	  verse	  reads:-‐



     
 

The Chidvilasiya Sankaravijaya points to Sankara’s formal initiation into 
sannyasa by Govinda Bhagavatpada as having taken place at Badari, 
instead of at the bank of the Narmada, as stated in other biographical 
works.
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	   	  The	  following	  three	  verse(37,38	  &	  46)	  of	  the	  8th	  Chapter	  of	  the	  work	  
relates	   that	   Sankara	   gradually	   reached	   Badarinath,	   in	   the	   north,	   during	   the	  
course	   of	  his	  tour	   in	  search	  of	  a	  preceptor	  for	  being	  initiated	  into	   the	   regular	  
ascetic	  order	  and	  that	  at	  Badari	  he	  found	  Govinda	  Bhagavatpada:-‐

	   	   	   	   	   	   	   	  

	  

Sankaracarya’s	  reaching	  Jagannatha	  (Puri),	  the	  eastern	  corner	  is	  narrated	  by	  
Cidvilasa:-‐



	   	   	   	   	  

	  

The	  Acarya’s	  pilgrimage	  to	  Dvaraka,	  at	  the	  western	  end,	  where	  Mahavisnu	  
shines	  with	  Mahalaksmi	  and	  Sankara’s	  stay	  there	  for	  a	  month	  are	  narrated	  in	  
this	  biography	  as	  follows:-‐

	   	   	   	   	  

	  

The	  verses	  in	  Cidvilasa’s	  work	  pointing	  to	  Sankara’s	  stay	  at	  Ramesvaram,	  the	  
southern	  dham,	  read	  as	  follows:-‐



      
 

(The	  verses	  found	  above	  speak	  of	  the	  Acaryas’s	  arrival	  at	  Ramesvaram,	  his	  
bathing	  in	  the	  Mahodadhi	  and	  the	  Ratnakara	  	  (the	  Bay	  of	  Bengal	  and	  the	  
Arabian	  Sea),	  his	  glance	  at	  the	  various	  sacred	  water	  spots	  and	  hutments	  of	  the	  
place,	  himself	  performing	  abhisheka	  with	  great	  devotion	  to	  Sri	  Ramanatha	  with	  
Ganga	  water	  brought	  all	  the	  way	  from	  the	  north	  and	  his	  worship	  of	  Sri	  
Ramanatha	  with	  bliva	  petals.)

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Anandagiri	  Sankaravijaya	  records	  the	  coverage	  of	  the	  four	  dhams-‐	  the	  
traditional	   corners	   during	   his	   digvijaya	   by	   Sankara,	   Sankara’s	   reaching	  
Ramesvaram	   at	   the	   Southern	   end,	   his	   worship	   of	   Sri	   Ramanatha	   with	   the	  
sacred	  water	  of	  the	  Ganga	  and	  with	  lotus	  flowers,	  during	  his	  stay	  at	  the	  place	  
for	  two	  months	  etc.,	  in	  the	  following	  lines:-‐

The	   	   Acarya’s	   yatra	   to	   Badari	   in	   the	   north,	   to	   Dvaraka	   in	   the	   west	   and	   to	  
Jagannath	  Puri	  in	  the	  east	  is	  hinted	  at	  briefly	  in	  the	  56th	  Prakarana	  of	  the	  work.

	   	   	   	   	   	  Sankara’s	  worship	  of	  	  Sri	  Mahakalesvara	  and	  Bhagavati	  Mahachandi	  in	  the	  
Mokshapuri	   of	   Ujjain	   in	   Central	   India,	   is	   related	   in	   both	   Cidvilasa’s	   and	  
Anandagiri’s	   biographics.	   	   Sankaracharya’s	   visit	   to	   and	   stay	   at	   the	   Southern	  
Moksapuri	   of	   Kanci	   is	   vividly	   described	   in	   almost	   all	   biographies	   and	   other	  
works	  narrating	  the	  life-‐story	  of	  the	  Acarya.



CHAPTER –2

Kanchi the Southern Mokshapuri

An	   oft	   quoted	   and	   popular	   verse	   enumerates	   the	   moksapuris	   (cities	   of	  
liberation	  from	  the	  bondage	  of	  births	  and	  deaths)	  as	  seven	  in	  number:

     

 

(Ayodhya;	   Mathura,	   Maya	   or	   Hardwar,	   Kasi,	   Kanci,	   Avantika	   or	   Ujjaikn	   and	  
Dvaraka	  are	  the	  seven	  cities	  bestowing	  moksa	  i.e.	  deliverance.)

Of	  these	  seven,	  Hardvar,	  Kasi	  and	  Ujjain	  are	  sacred	  to	  devotees	  of	   Lord	  Siva,	  
while,	  Ayodhya,	  Mathura	  and	  Dvaraka	   are	  holy	   to	  devotees	   of	  Vishnu,	  Kanci,	  
the	   southern	  Moksapuri	   is	   sacred	   to	   devotees	   of	   Siva,	  Visnu	  and	   Sakti	   alike.	  	  
Kanci,	   popularly	   known	   as	   Kancipuram,	   is	   a	   city	   of	   celebrity	   according	   to	   a	  
widely	  common	  saying,	  (Nagaresu	  Kanci).	  	  The	  Perumpanarrupadai,	  an	  ancient	  
work	  of	  the	  Tamil	  Sangam	  age,	  points	  to	  Kanci	  as	  an	  old	  city	  of	  the	  world:-‐

(Malartalai Ulagathullum palar tozha 
Vizhavu mempatta pazaviran moodur)

The	  two	   lines	   (in	  Tamil)	   found	  above	   indicates	  that	  Kanci	   is	  an	  ancient	  city	  of	  
the	  world,	  the	  fame	  of	  which	  is	  highlighted	  by	  festivals	  celebrated	  by	  devotees	  
of	  all	  faiths.

Kanci	  is	  pointed	  out	  as	  the	  navel	  of	  the	  Earth	  in	  the	  Kancimahatmyam:-‐



The	  Kamaksivilasam	  also	  speaks	  of	  Kanci	  as	  the	  navel	  of	  the	  Earth	  in	  Chapters	  
11	  and	  13:-‐	  	  	  	  	  	  	  	  	  	  	  	  	  (Chapter	  11-‐6-‐13-‐73)

Geographically	  speaking	  Kanci	  may	  be	   taken	  as	  situated	  roughly	  at	   the	  Centre	  
of	   the	   Eastern	   Hemisphere.	   	   The	   Latitude	   of	   the	   city	   is	   approximately	   12.5	  
north.	   	   It	  may	  be	  noted	   that	   the	  navel	   of	  a	   human	  body	   is	   a	   little	   above	   the	  
centre	  of	  the	  human	  frame.	  	  The	  Merutantra	  also	  speaks	  of	  Kanci	  as	  the	  ‘Navel	  
of	  the	  Earth’.	   	  The	  Azimuthal	  map	  of	  the	  World	  will	   show	  that	  Kanci	  is	  almost	  
the	  navel	  spot’	  of	  the	  Earth.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Cidambaram	  is	  famous	  as	  the	  akasaksetra	  (the	  sacred	  place	  of	  Ether)	  
of	  Siva.	  	  Even	  so	  Kanci	  is	  the	  akasa	  pitha	  of	  Devi.	  	  The	  Kamaksivilasa	  says:-‐

     

 

The	  meaning	  of	  this	  verse	  is	  that	  the	  subtle	  cave	  inside	  the	  sanctum	  sanctorum	  
of	  the	  temple	  of	  Sri	  Kamaksi,	  at	  Kanci),	  which	  is	  the	  place	  of	  penance	  of	  Devi	  is	  
deemed	  as	  the	  supreme	  atmosphere	  or	  akasa.	   	  The	  Tantric	   text	   ‘Saubhagya	  –	  
Cintamani	  too	  points	  to	  Kanci	  as	  the	  place	  of	  the	  Akasa	  Pitha	  of	  Sakti.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  The	  Kancipurana	  of	  Sivajnana	  Munivar	  refers	  to	  Kanci	  as	  the	  navel	  spot	  
of	  Mother	  Earth	  and	  as	  the	  all-‐pervading	  atmosphere	  inside	  the	  biola,	  in	  one	  of	  
the	  verses	  as	  follows:-‐



Anaiyal parappu nun bilamaki arutpara veliyaitikazhum 
Anaikadal Udukkai nilamakatkundi sthanamam

(Kancipuram – Veerattahasappatalam – 31)

Kanci	   is	   described	   as	   a	   sacred	   centre	   of	   pilgrimage	   in	   Puranas.	   	   In	   the	  
Umasamhita	   about	   eleven	   verses	   speak	   of	   the	   tirthayatra	   (pilgrimage)	   of	  
Vyasa,	  the	  great	  seer,	  to	  sacred	  places	  such	  as	  the	  seven	  moksapuris.	   	  One	  of	  
these	  verses	  reads:-‐

	   	   	   	   	  

	  

In	  the	  above	  verse	  it	  is	  stated	  that	  Vyasa	  visited	  the	  delta	  of	  the	  Godavari.	   	  The	  
confluences	  of	  the	  seven	  sacred	  branches	  of	  the	  Godavari	  with	  the	   sea	  go	  by	  
the	   name	   ‘Saptagodavaritata’.	   	   An	   anecdote	   about	   Vyasa’s	   visit	   to	   the	  
Saptagodavari	  area	  and	  to	  Kanci	  will	  be	  interesting	  in	  the	  context.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  While	  Vyasa	  was	  residing	  at	  Varanasi,	  some	  sages	  approached	  him	  and	  
asked	   him,	   “which	   God	   needs	   be	   worshipped	   for	   attaining	  moksha?”	   Vyasa	  
raised	   both	   his	   hands	   above	   the	   head	   and	   said	   “Why?	   It	   is	   Narayana	   the	  
greatest	   of	   all	   Gods.	   	   “Nandikesvara,	  who	  was	   nearby,	   got	   wild	   and	   cursed	  
Vyasa,	  saying,	   	  ‘Let	  thy	  raised	  hands	  remain	  as	  such	  for	  ever.”Unable	  to	  get	  his	  
hands	  down.	   	   Vyasa	   prayed	  to	  Vishnu	   for	   relief.	   	   Vishnu	  manifested	   Himself	  
before	  Vyasa	  and	  said	  “Siva	  is	  Para.	   	  You	  should	  not	  have	  forgotten	  it.	   	  Pray	  to	  
Lord	   Siva	   and	   adore	   him,	   spending	   some	   time	   on	   pilgrimage.	   “Accordingly,	  
Vyasa	  made	  a	  long	  pilgrimage	  from	  Varanasi	  down	  south.	   	  In	  course	  of	  time	  he	  
reached	   the	   delta	   of	   the	   Godavari.	   	   Vyasa	   bathed	   at	   the	   sacred	   spot	   called	  



‘Brahmasamvedyam’,	  where	  one	  of	  the	  seven	  branches	  of	  the	  Godavari	  enters	  
the	   sea.	   	   There	   he	   is	   said	   to	   have	   got	   the	   clue	   for	   deliverance	   from	  
Nandikesvara’s	  curse	  from	  the	  effects	  of	  which	  he	  had	  been	  still	  suffering.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Vyasa	  reached	  Kanci	  in	  course	  of	  time	  with	  his	  hands	  still	  unable	  to	  be	  
brought	  down.	  	  It	  is	  strongly	  believed	  that	  on	  singing	  the	  praise	  of	  Lord	  Siva,	  at	  
Kanci,	   Vyasa	   got	   freed	   from	   Nandikesvara’s	   curse.	   	   Stucco	   images	   of	   Vyasa	  
reliefs	  seen	  in	  the	  base	  of	  the	  Vimana	  of	  this	  temple,	  one	  is	  in	  the	  pose	  of	  both	  
the	  hands	  of	  the	  sage	  lifted	  up	  above	  head	  and	  the	  palms	  closed	  one	  upon	  the	  
other.	   	  Immediately	  adjacent	  to	  this	  (on	  the	  left	  side)	  can	  be	  seen	  an	  image	  of	  
Vyasa	   with	   the	   hands	   in	   the	   natural	   form	   after	   the	   sage’s	   deliverance	   from	  
Nandikesvara’s	  curse,	  cited	  above.

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  While	  giving	  a	   list	  of	  places	  where	  sages	  have	   taken	  abode	  for	  
performing	  penance,	  the	  Markandeya	  Purana	  refers	  to	  those	  seers	  residing	  at	  
Kanci.

Dakshinah	  kaurusa	  ye	  ca	  Rskastapasasramah:
Rsabhah	  simhalascaiva	  tatha	  kanceenivasinah

A	   verse	   in	   the	   Teerthayatraprakarana	   of	   the	   Bhagavata	   Purana	   links	   the	  
Kamakotipuri	   –	   Kanchi,	   the	   Southern	   Moksapuri,	   with	   Kaveri,	   the	   southern	  
sacred	   stream	   (of	   the	   seven	   holy	   rivers	   of	   India)	   and	   Srirangam,	   the	   most	  
sacred	  of	  Vishnu	  shrines.	  	  The	  verse	  runs	  thus	  in	  the	  Telugu	  and	  other	  southern	  
recensions:-‐

Kamaktipurim	  Kancim	  Kaverim	  ca	  saridvaram:
Srirangakhyuam	  mahapunyam	  Yatra	  Sannihito	  Harih



In	  Agama	  texts	  such	  as	   the	  Suksma	  Agama	  and	  the	  Karana	  Agama	  the	  word	  
‘Kamakosta’	   is	   used	   to	   denote	   the	   abode	   of	   Devi	   in	   Siva	   temples.	   	   In	   the	  
Silpasastra	  text,	  called	  Manasara	  (Patala	  65	  –	  verse1)	   it	   is	  seen	  that	  the	  words,	  
are	   used	   with	   regard	   	   the	   plan	  of	   construction	   of	   Devi	   shrines.	   	   The	   name	  
Kamakostam’	   signifies	   the	   central	   area	   of	   Kanci	   city	   where	   Kamaksi,	   the	  
presiding	  deity	  of	  Kanci	   is	   enshrined	  and	   so	   it	   can	  be	   easily	  understood	  that	  
‘Kamakotipuri’	  is	  only	  Kancipuri.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Sakti	  Tantras	  spot	  out	  Kanci	  as	  one	  of	  the	  most	  important	  Sakt	  ithas	  of	  
Bharat.	  	  Mahalaksmi	  –	  tantra	  speaks	  of	  three	  as	  the	  foremost	  of	  the	  108	  pithas	  
of	  Devi.	   	  They	  are	   the	  Kamaraja	  Pitha	  at	  Kanci,	  the	  Pitha	  at	  Kamarupa	  and	  the	  
one	  at	  Jalandhara.	  	  The	  Bengali	  Visvakosa,	  an	  encyclopaedia,	  marks	  Kanci	  as	  an	  
ancient	  and	  greatly	  sacred	  place	  and	  as	  the	  place	  of	  a	  great	  Pitha:-‐

There	   are	  many	  temples	   in	  Kanci	   sacred	   to	  devotees	   of	   Siva,	  Vishnu,	  Ganesa	  
etc.	  Some	   are	   very	   large	   and	   some	   are	   small.	   	   Some	   of	   the	   temples	   are	   of	  
exceptional	  architectural	  beauty.	  	  Of	  the	  temples	  dedicated	  to	  Siva,	  the	  temple	  
of	  Sri	  Ekamranatha	  is	  the	  most	  important.	   	  The	  temples	  of	  Sri	  Kailasanatha,	  Sri	  
Kachapasvara	   and	   the	   small	   temple	   at	   Sivasthanam,	   near	  Vishnu	  Kanchi,	   are	  
notable	   ones.	   	   The	   temples	   of	   Sri	   Varadaraja,	   Sri	   Vaikuntha	   Perumal	   and	  
Ulakalanda	  Perumal	  are	  important	  among	  Vishnu	  temples.	   	  The	  niche,	  in	  which	  
the	   murti	   of	   Adi	   Varaha	   is	   enshrined,	   on	   the	   right	   side	   of	   the	   sanctum	   of	  
Kamakshi,	  is	  one	  of	  the	  108	  sacred	  Vishnu	  shrines	  in	  India.

The	   temple	   of	   Sri	   Kamaksi,	   standing	   almost	   in	   the	   middle	   of	   the	   numerous	  
temples	  in	  Kanchi	  is	  one	  of	  the	  most	  ancient	  ones	  of	  our	  country.	  	  An	  	  old	  Tamil	  
song	   cited	   by	   Adiyarkunallar,	   of	   olden	   times,	   in	   his	   famous	   commentary	   on	  
Silappadikaram,	   one	   of	   the	   five	   great	   Tamil	   classics,	   refers	   to	   this	   temple,	  
particularly	  to	  the	  deity	  of	  Sasta,	  the	  guardian	  angel	  of	  the	  Kamakottam	  of	  Sri	  
Kamaksi.	   	  In	  this	  verse	   the	  Devi	   is	  described	  as	  wearing	  bangles	  on	  her	  hands.	  	  
The	  verse	  also	  refers	  to	  the	  victories	  of	  Karikala	  Cola	  as	  having	  been	  due	  to	  the	  
grace	  of	  the	  Sasta	  of	  Kamakottam	  	  The	  verse	  reads	  as	  follows:-‐



	   	   	   	   	  
	  

Further,	  in	  the	  Lalitastottara	  –	  Satanamavali,	  in	  the	  Lalitatrisati	  and	  in	  the	  Lalita	  
–	   sahasranama	   we	   find	   the	   epithets	   ‘Kamakoti	   –	   mahapeetha	   -‐	   madyastha,	  
“Kamakoti	  –	  nilaya’	  and	  ‘Kamakotika’	  respectively.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  As	  such,	  Kanci	  city	  is	  ‘Kamakotipuri’.	  	  One	  significant	  feature	  that	  is	  apt	  
to	  strike	  the	  shrewd	  observing	  pilgrim	   is	  that	  the	  main	  gopuras	  (towers)	  of	  all	  
the	  important	  temples	  in	  Kanci,	  far	  and	  near,	  are	  facing	  the	  temple	  of	  Kamaksi.	  	  

Moreover,	  the	  processions	  of	  yattrotsava	  –	  murtis	  of	  all	  temples	  in	  the	  city	  are	  
routed	  only	  along	  the	  four	  principal	  streets	  (Rajaveethis)	  around	  the	  temple	  of	  
Sri	  Kamaksi.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Above	  all,	  it	  is	  rather	  peculiar	  to	  note	  that	  in	  none	  of	  the	  Siva	  temples	  
within	  the	  limits	  of	  Kanci	  city,	  there	  is	  either	  a	  separate	  sanctum	  sanctorum	  for	  
Devi	  or	  a	  stone	   icon	  as	  mulavigraha	  of	  Devi,	  except	   in	  the	  temple	  of	  Kamaksi.	  	  
But,	  when	  one	  passes	  just	  beyond	  the	  limits	  of	  the	  city,	  mulavigrahas	  of	  Devi	  in	  
separately	  allotted	  sanctums	  are	  seen	  in	  all	  Siva-‐temples,	  near	  or	  far	  away	  from	  
Kanci.	   	   The	   reason	   for	   this	   phenomenon	   is	   explained	   in	   some	   verses	   in	   the	  
‘Kamaksi	  –	  vilasa’.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  The	  relevant	  verses	  are:-‐



	   	   	   	   	   	  

	  

The	  substance	   of	  the	   above	   verses	   is	   that	  Kamaksi	   having	  been	  pleased	  with	  
the	  penance	  of	  Kama	  (Cupid),	  and	  after	  having	  blessed	  him,	  drew	  into	  her	  bila	  
of	  ether,	  the	  powers	  of	  Devis	  enshrined	  in	  all	  Siva	  temples	  of	  the	  land,	  including	  
Kailasa.	   	   Thereafter	   (according	   to	   Kamaksi	   –	   Vilasa)	  Brahma	   prayed	   to	   Devi,	  
whereupon	  Kamaksi	  vouchsafed	  that	  all	   Siva	  temples,	  save	  those	  within	  Kanci	  
City,	   would	   have	   shrines	   of	   Devi.	   	   Henceforth,	   Kanci	   came	   to	   be	   known	   as	  
‘Sivajitksetra’.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  In	  Sanskrit	  classical	  literatre,	  the	  earliest	  references	  to	  Kanci	  is	  found	  in	  
Patanjali’s	  Mahabhasya.	   	  Historians	   are	   inclined	  to	  assign	  the	   second	   century	  
B.C.,	  as	  the	  period	  when	  Patanjali	  produced	  this	  work.	  	  Sriharsha	  of	  much	  later	  



times	   mentions	   the	   presence	   of	   a	   ruling	   prince	   of	   Kanci	   at	   Damayanti’s	  
svayaamvara	  and	  of	  a	   ‘Yogesvara	  Murti’	  in	  Kanci,	  is	  his	  ‘Naisadhacarita,	  one	  of	  
the	  Panca	  –	  Mahakavyas	  (five	  great	  classics).

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	   	  Abundant	  references	  to	  Kanci	  are	  found	  in	  Tamil	  classical	  literature	  of	  
the	   Sangam	   age	   and	   of	   medieval	   age.	   	   The	   Sangam	   classic,	  
‘Perumpanarrupadai’,	   notes	   Kanci	   as	   a	   celebrated	   ancient	   city	   of	   boundless	  
educational	  advancement	  (Vide	  lines	  408-‐41).

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Manimekalai’,	  one	  of	  the	  five	  great	  Tamil	  classical	  poems,	  of	  the	  post	  –	  
Sangam	  period,	  speaks	  of	  the	  destroyal	  of	  Puhar,	  capital	  of	  ancient	  Cola	  rulers,	  
caused	  buy	  erosion	  of	  the	  sea	  and	  the	  consequent	  migration	  of	  a	  large	  number	  
of	  survivors	  from	  the	  ruined	  city	  to	  Kanci.(Vide	  canto	  20).

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Saiva	  Nayanmars	  and	  Vaisnava	  Alwars,	  who	  have	  sung	  in	  praise	  of	  the	  
deities	  in	  the	  temples	  of	  Kanchi,	  refer	  to	  the	  greatness	  of	  Sri	  Kamaksi	  thus:-‐

Even	  when	  singing	  the	  praise	  of	  Tiruvadikai	  Virattanam	  (near	  Pannurutti,	  in	  the	  
South	  Arcot	  Dt.	  Of	  Tamilnadu),	  Appear	  refers	  to	  ‘Kamakoti’	  (i.e.	  Kamaksi,	  of	  the	  
Kamakottam	  in	  Kanci).

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  Tirujnana	  Sambandar,	  a	  contemporary	  of	  Appar,	  (7th	  century	  A.D.),	  
adoring	   the	   Lord	   of	   Irumbulai	   (Alangudy	   in	  the	   Thanjavur	   Dt.	  Of	  Tamilnadu),	  
describes	  the	  Isvara	  of	  the	  temple	  at	  Alangudi,	  as	   ‘resident	  at	  Irumbulai	  along	  
with	   the	   Kamakoti	   shining	   at	   Kanci.	   	   The	   second	   line	   of	   this	   verse	   reads	  
(Kaccippoli	  Kamakkodiyudan	  Kudi)	  –	  II	  Tirumurai	  –	  Irumbulai	  –	  4)	  In	  another	  of	  
his	  Tevaram	  verses	  Sambandar	  speaks	  of	  Kanci	  as	  highly	  prosperous	  and	  rising	  
high	  upto	  the	  sky	  in	  the	  following	  lines:-‐



In	   the	   seventh	   Tirumurai,	   a	   Tevaram	   verse	   	   by	   Sundrarar	   in	   praise	   of	  
Onakantanrali,	  refers	  to	  ‘Kamakottam	  in	  the	  ancient	  city	  of	  Kanci’

Naccinarkiniyara,	  Cekkishar	  and	  many	  other	  great	  Tamil	   Scholars	  have	  praised	  
the	  city	  of	  kanci	  and	  its	  importance,	  in	  their	  works.	  	  Cekkizhar	  says:-‐

Tirumangai	  Alavar,	  in	  one	  of	  his	  hymns	   in	  praise	  of	  Kanci,	  refers	   to	  the	   ‘stone	  
ramparts	  of	  the	  city’.	  	  The	  Tamil	  words	  used	  in	  the	  verse	  are:-‐	  (Kallal	  madil	  swzh	  
kacchinagar).

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Vedanta	  Desika	  of	  the	  recent	  past	  speaks	  of	  his	  adject	  ‘surrender	  unto	  
Sri	  Varadaraja	  shining	  at	  Kanci,	  important	  among	  the	  seven	  Moksapuris’

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Appaya	  Diksita,	  has	  to	  his	  credit	  a	  beautiful	  devotional	  lyric,	  ‘Varadaraja	  
–stavam’,	  extolling	  Sri	  Vardaraja	  at	  Kanci.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	   	  From	  the	  historical	  point	  of	  view	  too,	  Kanci	  City	  is	  an	  important	  one.	  	  
Some	  of	  the	  Edicts	  of	  Asoka	  refers	  to	   the	  kingdom	  of	  Satyaputra,	  among	  the	  
independent	   Kingdoms	   south	   of	   the	   Mauryan	   Empire.	   	   On	   a	   careful	  
examination,	  it	   can	  be	  concluded	   that	   this	  Satyaputra	  Kingdom	   of	  old	   is	   only	  
the	  Tondaimandalam	  or	  neck	  region	  of	  the	  Tamil	  country.	  	  It	  may	  be	  noted	  that	  
there	   is	   a	  name	   ‘Satyavrataksetra’	  for	  Kanci.	   	  A	  verse	  of	   the	   celebrated	  Tamil	  
poet,	  Pukazendi,	  states	  that	  ‘the	   people	  of	  Tondaimandalam	  will	  never	  speak	  
untruth	  even	  if	  they	  were	  to	  gain	  the	  world	  as	  recompense	  for	  uttering	  a	  lie’

History	  tells	  of	  the	  Gupta	  Emperor,	  Samudragupta,	  having	  reached	  Kanci	  at	  the	  
end	   of	   his	   southern	   expedition.	   	   Kanci	   has	   been	   the	   capital	   of	   successive	  



dynasties	  of	  Kings	  such	  as	  the	  Pallavas,	  the	  Colas	  and	  also	  of	  the	  Governors	  of	  
Vijayanagar	  Kingdom.

Kanci	   has	   been	   a	   centre	   of	   literary	  eminence	  with	   its	   Ghatikas	   or	   centres	   of	  
education	  which	  have	  flourished	  in	  the	  early	  centuries	  of	  the	  Christian	  Era.	  The	  
Talgaunta	  copper	  plates	   refer	  to	  the	  Kadamba	  King	  Mayuravarman	  of	  the	  4th	  
century	   A.D.),	   as	   having	   come	   over	   to	   the	   Ghatika	   at	   Kanci	   for	   advanced	  
studies,	  along	  with	  his	  teacher	  Veerasanman.	  	  That	  the	  study	  of	  four	  Vedas	  was	  
in	   vogue	   at	   Kanci	   is	   clear	   from	   one	   of	   the	   Kasakudi	   plates	   of	   Nandivarman	  
Pallava,	  (826	  –	  849	  A.D.)	  which	  states,	  among	  other	  things:-‐

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  That	  Skanda	  Sisya,	  ruler	  of	  Kanci	  (early	  4th	  century	  A.D.)	  captured	  the	  
ghatika	   (educational	   centre)	   from	   a	   king	   called	   Satyasena.	   	   (South	   Indian	  
Inscriptions	  –	  Vol	  II,	  Part-‐	  III	  –	  Page	  349).

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  An	  inscription	  on	  a	  pillar	  in	  the	  Mahamandapa	  of	  Sri	  Kailasanatha	  
Temple	  at	  Kanci,	  of	  Vikramaditya	  Satyasraya	  (533	  -‐545	  A.D.),	  refers	  to	  a	  Ghatika	  
educational	  centre)at	  Kanci.(Epigraphica	  Indica	  –	  Vol	   III,	  page	  –	  360).	   	  Another	  
inscription	   at	   Velurpalayam,	   near	   Arakonam	   (North	   Arcot	   Dt.)	   points	   to	   the	  
revival	  of	  the	  Ghatika	  and	  the	  construction	  of	  the	  Kailasanatha	  temple	  at	  Kanci	  
by	  Narasimha	   Varma	  Pallava	   (S.Ind.	   Inscriptions,	  VolI	  part-‐V).	   	  The	   Ghatika	   at	  
Kanci	  is	  noted	  to	  have	  been	  famous	  all	  over	  the	  country.

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  Great	  scholars,	  like	  Bharavi,	  flourished	  at	  Kanci.	   	  The	  Pallava	  King,	  
Simhavisnu,	   was	   instrumental	   in	   bringing	   Bharavi	   to	   his	   court	   at	   Kanci.	  	  
Mahendravarman	  Pallava,	  a	  scholar	  King,	  who	  ruled	  from	  kanci,	  was	  the	  author	  
of	  a	  fine	  Sanskrit	  frace	  named	  ‘Mattavilaa-‐Prahasana’.	   	  Dandin,	  the	   rhetorician	  
author	  of	   the	   famous	   ‘Kavyadarsa’,	   adorned	  the	   court	  of	  Raja	   Simha	   Pallava,	  
who	  ruled	  at	  Kanci	   from	  685	  A.D.,	  to	  705	  A.D.	  Mayura	  Kavi,	  the	  author	  of	  the	  
century	   of	   verses	   on	   Surya,	   known	   as	   ‘Mayurasataka’	   is	   said	   to	   have	   spent	  
many	  years	  at	  Kanci.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Thus,	  Kanci,	  the	  Satyavrata	  Ksetra’,	  the	  city	  of	  temples	  and	  Mathas,	  a	  
great	   and	   renowned	   centre	   of	   education	   and	   literary	   pursuits,	   a	   city	   of	  
historical	   importance,	   the	   capital	   of	   rulers	   of	   different	   dynasties,	   associated	  
with	   the	   names	  of	   great	   saints	   and	   scholars	   believed	   to	  be	   the	   navel	   of	   the	  
Earth,	   praised	   by	   Nayanmars,	   Alwars	   and	   great	   scholars,	   stands	   as	   the	  
important	   Southern	   Moksapuri	   with	   Kamakostam	   at	   the	   centre,	   with	   the	  
Parasakti	  Kamaksi’s	  generous	  grace.



CHAPTER –3

Sri Shankaracharya at Kanchi

The	  biographies	  giving	  purely	  the	   life	  story	  of	  Sankaracarya	  are	  not	  uniform	   in	  
details	   as	   already	   observed.	   	   As	   regards	   the	   places	   that	   the	   Acarya	   visited	  
during	  his	  digvijaya	   tours,	   the	   order	   of	   the	   places	  given	   in	   the	  biographies	   is	  
variant	   from	  one	  another.	   	  But,	  not	   only	  the	  biographical	  skestches	  but	  even	  
some	   other	   works	   having	   incidental	   references	   to	   Sankara’s	   stay	   at	   Kanchi,	  
though	  there	  are	  discrepancies	  regarding	  the	  events	  during	  the	  stay.	  A	  study	  of	  
the	   information	   contained	   in	   each	   of	   the	   biographical	   treatises	   and	   other	  
works	  regarding	  the	  Acarya’s	  arrival	  at	  Kanci,	  his	  stay	  in	  the	  city	  and	  connected	  
events	  will	  be	  found	  useful	  and	  interesting.

Sankara’s	  arrival	  at	  Kanchi

Among	  the	  biographies,	  the	  one	  ascribed	  to	  Madhava	  alone	  gives	  scanty	  
details	  about	  Sankara’s	  stay	  at	  the	  sacred	  city.	  	  In	  the	  fourth	  verse	  of	  the	  15th	  
canto	  of	  this	  work,	  Sankara	  is	  said	  to	  have	  reached	  Kanci	  after	  his	  worshipping	  
at	  Sri	  Ramanatha	  at	  Ramesvaram:-‐

The	  Dindima	  commentary	  on	  the	  fourth	  line	  of	  the	  verse	  says-‐



From	   this	   it	   is	   to	   be	   understood	   that	   Sankara	   reached	   the	   city	   of	   Kanci	  
surrounding	   the	   rock	   named	   ‘Hastigiri’	   (the	   rock	   on	   which	   the	   shrine	   of	  
Varadaraja	  stands),	  like	  a	  girdle	  round	  the	  rock’s	  waist.

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  Cidvilasa’s	  Sankaravijaya	  says	  that,	  after	  leaving	  the	  valley	  of	  the	  
Tungabhadra,	  reached	  Kanci,	  the	  capital	  of	  Sri	  Varadaraja:-‐

	   	   	   	  

	  

This	  line	  suggests	  that	  the	  Acarya	  might	  have	  reached	  Vishnu	  Kanci	  initially.
Anantanandagiri’s	  work	  relates	  Sankara’s	  arrival	  at	  Kanci	  as	  follows:-‐

The	   above	   passage	   purports	   to	   say	   that,	   after	   worshipping	   Sri	   Nrsimha	   at	  
Ahobilam	  and	  Sri	  Venkatesa	  at	  the	  Tirupati	  hill,	  and	  Sankara	  entered	  	  the	  city	  of	  
Kanci.

Sankaracarya	  Caritam	  by	  Govindanatha	  has–

	   	   	   	   	   	  

	  

(Having	   worshipped	   Sri	   Ramanatha	   at	   Ramesvaram	   with	   abhiseka	   of	   Ganga	  
water	  and	  bowing	  before	  Ramanatha,	  the	  all	   knowing	  great	  ascetic	   (Sankara)	  
reached	  Kanci)

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  	  Sankarabhyudaya	  of	  Rajacudamani	  Diksita	  notes	  Sankara’s	  reaching	  
Kanci	  from	  Arunachalaksetra(Tiruvannamalai	  in	  Tamilnadu).	   	  The	  45th	  verse	  of	  
the	   seventh	   canto	   of	   the	   Kavya	   states	   that	   the	   Acarya	   reached	  



Satyavrataksetra	   i.e.,	  Kanchipuram	   (Vishnu	  Kanci).	   	   The	   four	   verses,	  after	  the	  
45th,	  describe	  Sankara’s	  visit	  to	  the	  temple	  of	  Punyakotisvara	  and	  his	  worship	  
of	  Sri	  Varadaraja	  and	  Mahadevei	  at	  Hastigiri.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  The	  list	  of	  Bharati	  Gurus	  of	  the	  Tungabhadra	  region:	  published	  by	  Dr.	  
Hultzch(“Search	   fro	   Sanskrit	   Manuscripts	   in	   South	   India”)	   says	   that	   Sankara	  
came	   to	  Kanci	  of	  his	  own	  desire	  at	   the	   end	  of	  his	  wanderings	  begun	  after	   a	  
long	   stay	   on	   the	   bank	   of	   the	   Tungabhadra.	   	   This	   piece	   of	   information	   is	  
confirmed	   by	   a	   verse	   in	   the	   ‘Giriparampara	   –	   Namamala’(list	   of	   successive	  
preceptors	   of	   the	   Sankarite	   Institution),	   at	   the	   confluence	   of	   the	   rivers,	   the	  
Tunga	   and	   the	   Bhadra,	   in	   the	   Karnataka	   region.	   	   According	  to	   tradition,	   the	  
Acarya	  entered	  Kanci	  and	  stayed	  for	  a	  short	  time	  at	  the	  Muktimandapa	  on	  the	  
banks	  of	  the	  Sarvaatirtham	  Tank,	  in	  Kanci.

Kanchi	  City	  Remodelled

Sankara	   reached	   Siva-‐Kanci,	   worshipped	   Sri	   Ekamranatha	   and	   Devi	   Kamaksi	  
and	   thought	   of	   remodellling	  the	   city	  and	   the	   three	   important	   temples	   of	   Sri	  
Ekamranatha,	  of	  Varadaraja	  and	  Devi	  Kamaksi.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Chidvilasa’s	  narrivate	  describes	  in	  detail,	  the	  remodeling	  of	  the	  city	  of	  
Kanci	  by	  King	  Rajasena	  of	  Kanci,	  at	   the	   bidding	  of	  Sankaracarya,	  and	  also	  the	  
construction	  of	  the	  temples.	   	  The	  following	  verses	  of	  the	  25th	  chapter	  narrate	  
how	  King	  Rajasena	  quickly	  acted	  in	  accordance	  with	  Sankara’s	  desire,	  and	  how	  
the	  city	  presented	  a	  new	  and	  beautiful	  appearance	  to	  the	  great	  satisfaction	  of	  
the	  Great	  Acarya.



       

 

In	   Anantanandagiri’s	   Sankaravijaya,	   the	   following	   passage	   in	   the	   63rd	  
Prakarana,	  under	   the	   caption	  ‘Kancinagaranirmanam’,	  speaks	  of	  Kanci	  having	  
been	  remodeled	  and	  of	  the	  consecration	  of	  the	   temples	  of	  Ekamranatha	   and	  
Varadaraja	  and	  arrangements	  for	  worship	  at	  the	  two	  temples.

The	  first	  two	  lines	  of	  verse	  35,	  Canto	  III	  of	  the	  Guruvamsakavya	  (Sringeri)	  state	  
that	   Sankara	   got	   the	   twin	   cities	   Siva	   Kanci	   and	   Visnu	   Kanci	   constructed	  
(probably	  remodeled).	  	  The	  lines	  read	  thus:



Madhaviya	   Sankaravijaya	   mentions	   Sankara’s	   having	   been	   instrumental	   for	  
building	   the	   temple	   of	   Kamaksi	   according	   to	   the	   rules	  of	  Paravidya	   (Srividya	  
and	   replaced	   the	   tantic	   mode	   of	   	  worship	  by	  the	   Vedic	  mode.	   	   Though	   the	  
name	   ‘Kamaksi’	   is	   not	   expressed	   in	   the	   pertinent	   verse(quoted	   below),	   the	  
word	  ‘Bhagavatyah’	  found	  in	  the	  verse	  clearl	  indicates	  Kamaksi	  Devi.

Consecration	  of	  Sricakra	  and	  Devi	  Kamakshi

The	   verse	   in	   the	   Madhaviya	   Sankaravijaya	   (quoted	   above)	   hints	   at	   the	  
consecration	  of	   Sricakra	   by	  Sankara	   in	  the	   Suradhama	   (temple)	  of	   Bhagavati	  
(Kamaksi).	   	  ‘Paravidya’	  and	   ‘carananusari’	   (words	  used	   in	  the	   verse)	   indicates	  
the	  konas	  of	  the	  Sricakra.

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  In	  the	  Cidvilasa	  Sankaravijaya,	  eleven	  verses(35	  to	  45)	  of	  the	  25th	  
chapter	  of	  the	  work	  relate	  the	  drawing	  of	  the	  Sricakra	  before	  Kamaksi	  and	  the	  
arrangements	  made	  for	  the	  proper	  worshiup	  of	  the	  Devi	  ‘Sri	  Ekamranatha	  and	  
Sri	  Varadaraja.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Sankarabhyudaya	  narrates	  Sankara’s	  having	  darshan	  of	  Ekamranatha	  
under	   the	   mango	   tree,	   describes	   the	   Kampasaras,	   relates	   his	   entering	   the	  
temple	  of	  Kamaksi,	  and	  the	   prayers	  to	  Kamakshi,	   in	  the	  7th	  canto.	   	  The	  eight	  
canto	   of	   the	   work	   is	   almost	   entirely	   devoted	   to	   the	   details	   of	   Sricakra,	   the	  
angles,	   the	   bindu	   etc.,	   and	   the	   Sakti’s	   residing	   in	   them.	   	   Evidently,	   the	  
references	  are	  to	  the	  Sricakara	  consecrated	  by	  Sankara	  before	  Devi	  Kamaksi	  in	  
the	  temple	  at	  Kanci.

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  Guruvamsa	  Kavya	  refers	  to	  Sankara’s	  consecration	  of	  Kamaksi	  very	  
briefly	  thus:

	   	   	   	   	   	  

	  



The	   Sankaravijaya	   of	   Anantanandagiri	   states	   that	   Bhagavatpada	   Sankara	  
consecrated	   Devi	   Zamasi,	   who	   is	   described	   by	   the	   author	   as	   ‘Cidrupini;’	  
‘Brahmavidya’	   and	   ‘Rudrasakti’.	   The	  work	   refers	   to	   the	   etheric	   aspect	   of	   the	  
Devi	   residing	   in	   a	   bila	   (cave	   under	   the	   ground)	   and	   Kamaksi	   being	   ‘Para	  
Devata’	  (the	  supreme	  Goddess).

The	  establishment	  of	  the	  Sricakra	  by	  Sankara,	  and	  the	  component	  angles	  etc.,	  
of	   the	   Cakra	   are	   described	   in	  parakarana	   65.	   	   It	   is	  also	   said	   therein	   that	   the	  
Acarya	  consecrated	  the	  Sricakra	  there	  (before	   the	  Devi)	  with	  the	  view	  that	  by	  
the	  mere	  darshan	  of	  it,	  the	  fruits	  of	  moksa	  (deliverance	  from	  earthly	  bondage)	  
can	  be	  had	  by	  all.

The	  consecration	  of	  Kamaksi	  is	  also	  spoken	  about	  in	  the	  Guruparampara	  (list	  of	  
Preceptors)	  of	  the	  Bharati	  order	  of	  the	   Tungabhadra	  region,	  published	  by	  Dr.	  
Hultzch	  and	  the	  Kudaliguruparamparanamamala.

Manimanjaribhedini	   (Canto	  IV	  –	  verse	  32)	  notes	  Sankara’s	  consecration	  of	  the	  
Sricakra	  at	  Kanci:-‐

Sankarabhyudaya	  of	  Raja	  Cudamani	  Dikshita,	  written	  in	  the	  middle	  of	  the	  19th	  
century	  hints	  at	  the	  consecration	  of	  Sri	  Kamaksi	  at	  Kanci	  by	  Sankara:-‐



“Yatiman	   pravarodhigatya	   Kancipuramasmin	   Subhamalayam	   Mrdanyah	  
Virachayya…(vi-‐5)

Bhagavatpadabyudaya,	   written	   by	   Mahamahopadhyaya	   Lakshmana	   Suri,	  
published	  by	  Vani	  Vilasa	  Press,	  Srirangam,	  refers	  to	  the	  Acarya	  consecration	  of	  
Sircakra	  in	  front	  of	  Devi	  Kamaksi.



CHAPTER –4

Sarvajnapitharohana

A	   significant	   event	   in	   the	   life	   story	   of	   Sri	   Sankaracarya	   is	   the	  
Sarvajnapitharohana	  i.e.	  Sankara’s	  occupying	  the	  Throne	  of	  Omniscience.

Among	   the	   biographical	   works	   giving,	   in	   full,	   the	   history	   of	   the	   Acarya,	  
Cidvilasa’s	   Sankaravijayavilasa,	   the	   Sankaracarya	   Caritam,	   and	   Rajacudamani	  
Diksita’s	  Sankarabhyudaya,	  state	  that	  this	  event	   took	  place	  at	  Kanci.	   	   Implied	  
references	  are	  found	  in	  some	  other	  works	  also	  about	  Sankara’s	  ascending	  the	  
Sarvajna	  Pitha	  at	  Kanci.

Sixteen	   verses	   of	   the	   25th	   chapter	   of	   Cidvilasa’s	   biography	   (Quoted	   below)	  
describe	  the	  Great	  Acarya’s	  occupying	  the	  seat	  of	  Omniscience	  at	  Kanci.	   	  The	  
verses	  relate	  how	  an	  air	   noise	   informed	  the	  Acarya,	  that	   it	  will	   be	  proper	   for	  
him	  to	  ascend	  the	  Pitha	  after	  winning	   in	  debate	  all	  scholars	  assembled	  there.	  	  
Sankara	   thought	   for	   a	   while.	   	   Scholars	   from	   the	   Tamraparni	   valley	   gathered	  
there	   and	  put	   some	   questions	   to	   Sankara	   on	  his	   abhedavada,	   the	   theory	  of	  
illusion,	  devabheda,	  murtibheda	  etc.	   	   In	  reply,	  Sankara	  explained	  to	   them	   the	  
eternal	   nature	   of	   Brahman,	   the	   Brahman	   being	   the	   one	   reality,	   the	   non-‐
existence	  of	  a	  second	  other	  than	  Brahman	  and	  also	  imparted	  them	  the	  means	  
of	  attaining	  deliverance.	  	  Fully	  convinced	  ,	  the	  scholars	  bowed	  before	  the	  Great	  
Preceptor.	   	   Thereafter,	   Sankara	   ascended	   the	   Sarvanja	   Pitha	   amidst	   the	  
sounding	  of	  musical	   instruments	  and	   tumultuous	   shouts	  of	   joy	  made	   by	   the	  
spectators.	   	  Showers	  of	  flowers	  rained	  and	  fragrant	  breeze	  blew.	   	  The	  verses	  
are	  given	  below:-‐

	  



	   	   	   	   	   	   	   	   	  

	  

	   	   	   	   	   	   	   	  



	   	  
	   	   	   	   	   	  

The	   Sankaracarya	   Caritam	   of	   Govindanatha	   relates	   Sankara’s	   wish	   to	   ascend	  
the	  Sarvajna	  Pitha	  at	  Kanci	  in	  verses	  3	  and	  16	  of	  Canto	  IX	  as:

	   	   	   	   	  

	  

Sankara’s	   	  occupying	  the	  seat	  is	  mentioned	  in	  the	  Acarya	  Astaka	  at	  the	  end	  of	  
the	  work,	  as:-‐

	   	   	  

Rajacudamani	   Diksita’s	   Sankarabhyudaya	   narrates	   this	   important	   event	   in	  
seven	  verses	  in	  canto	  seven	  (verses	  64	  to	  70),	  Verse	  NO.66	  runs	  thus:-‐



	   	  

Since	   Verses	   45	   to	   63	  of	  Canto	   7	   (Verses	   61	   and	  62	   found	  partly	   torn	   in	   the	  
original	  manuscript)	  indicate	  the	  Bhagavatpada’s	  arrival	  at	  Kanci,	  his	  praise	  of	  
the	  Mango-‐tree	  in	  the	   temple	  of	  Ekamranatha,	  extolling	  of	  Devi	  Kamaksi	  etc.,	  
and	   verses	   71	   to	   86	   of	   the	   same	   canto	   are	   pieces	   adoring	   Sri	   Kamaksi,	   it	   is	  
perfectly	   clear	   that	   the	   above	   quoted	   verse	   (NO.66)	   points	   to	   Sankara’s	  
ascending	  the	  Bhadrasana,	  or	  the	  Sarvajna	  Pitha	  at	  Kanci.

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  A	  great	  ascetic,	  by	  name	  Jnanottama,	  has	  written	  a	  commentary,	  
entitled	  ‘Candrika’,	  on	  Suresvaracarya’s	  ‘Naiskarmyasiddhi’.	   	  Suresvara’s	  work,	  
along	  with	  the	  commentary	  ‘Candrika’,	  has	  been	  edited	  by	  Professor	  Hiriyanna	  
of	   the	   Maharaja’s	   College,	   Mysore,	   and	   published	   as	   No.33	   of	   the	   Bombay	  
Sanskrit	  and	  Prakrit	  Series	  in	  1955	  A.D.	  	  In	  the	  preface	  to	  this	  edition	  (page	  33),	  
Professor	   Hiriyanna	   observes:-‐	   “The	   second	   sloka	   (at	   the	   end	   of	   the	  
commentary)	   alludes	   to	   the	   author	   of	   the	   Candrika	   as	   the	   glory	   of	   the	  
Sarvajanasrama,	  probably,	  the	  successor	  of	  Suresvara),	  by	  which	  term	  we	  have,	  
probably,	  to	  understand	  the	  Sarvajna	  Pitha	  or	  the	  Pontifical	  Seat	  at	  the	  Advaita	  
Matha	   in	  Conjeevaram.	   	   ‘These	   remarks	  of	   the	   learned	  professor	  corroborate	  
Sankara’s	   occupying	   the	   Sarvajna	   Pitha	   at	   Kanci*	   ,	   as	   described	   in	   the	  
biographies	  noted	  above.

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   Though	  Anandagiri’s	  Sankara	  vijaya	  does	  not	  note	  the	  Acarya’s	  
occupying	   the	   seat	   of	   Omniscience	   at	   Kanci	   clearly,	   mention	   is	   made	   of	   a	  
pontifical	  seat	  of	  Sankara	  at	  Kanci,	  as	  established	  by	  him	  for	  his	  residence,	  and	  
his	  ordaining	  Suresvaracarya	   to	  be	   in	  charge	  of	   that	   institution.	   	   This	   seat	   is	  
mentioned	  in	  the	  work	  as	  Kamakoti	  Pitha(vide	  prakarana	  65):-‐

	   	  



The	   Sarvajana	   Pitha	   or	   Sarvajna	   Asrama	   or	   the	   Kamakoti	   Pitha	   all	   signifying	  
decidedly	  the	  matha	  where	  Sankara	  shone	  in	  the	  evening	  of	  his	  life	  –	  has	  been	  
cited	  as	   a	   Sankarite	   institution	  of	   importance	   not	   only	   in	   biographies	   of	   the	  
Acarya	  but	  also	  in	  various	  works	  of	  modern	  thinkers	  and	  scholars.

* (The	   Sankaravijaya,	   attributed	   to	   Madhava,	   and	   the	   Guruvamsa	   Kavya	  
(Sringeri)	   mention	   Kashmir	   as	   the	   place	   where	   Sankara	   ascended	   the	  
Sarvajna	  Pitha.)



CHAPTER –5

Kanci – Sankaracarya’s Last Resort

Bhagavatpada	  Sankara	  repaired	  to	  Kanci,	  the	  southern	  Moksapuri,	  towards	  the	  
end	  of	  his	  earthly	  career.	  	  A	  number	  of	  work’s	  speak	  of	  this	  fact.

1.	   Anandagiri’s	   biography	   of	   Sankara	   (all	   versions	   printed	   manuscripts,	  
including	  the	  Madras	  University	  Edition),	  has:-‐

(Prakarana	  74)

(Therefore,	  the	  World	  Preceptor	  (Sankara),	  desiring	  to	  leave	  for	  his	  own	  abode,	  
sitting	   once	   in	   the	   Moksapuri	   of	   Kanci,	   having	   absorbed	   the	   gross	   physical	  
frame	  into	  the	  subtle	  one,	  turning	  into	  the	  shape	  of	  a	  thumb,	  attained	  eternal	  
bliss	  and	  remains	  as	  the	  all	  pervading	  ‘Cit’	  to	  this	  day).

2.The	  concluding	  verse	   of	  Rajacudamani	  Diksita’s	  Sankarabhyudaya’,	   refers	  to	  
Sankara’s	  worshipping	  Kamesvari(Kamaksi)	  every	  day	  attaining	  supreme	  bliss:-‐	  	  	   

  

3.	  The	  ancient	  and	  voluminous	  work,	  ‘Sivarahasya’,	  gives	  a	  brief	  sketch	  of	  the	  
Acarya’s	   life	   in	   the	   16th	   chapter	   of	   the	   ninth	   section.	   	   This	   work	   has	   been	  
published	  as	  NO.32	   in	  the	  Jayachamarajendra	  Granthamala	  Series,	  in	  Canarese	  
script,	  with	  translation	  in	  Kannada	  language.	  	  Besides,	  manuscript	  copies	  of	  the	  
work	   are	   available	   in	  many	   of	   the	   manuscript	   libraries	   of	   India,	   such	   as	   the	  
Oriental	  Manuscripts	  Library	  at	  Baroda,	  the	  Government	  Oriental	  Manuscripts	  
Library,	   Madras,	   the	   Adyar	   Library,	   Madras,	   the	   Sarasvati	   Mahal	   Library	   at	  



Thanjavur	   etc.	  The	   pertinent	   lines	   found	  below	  purport	   to	  state	   that	   Sankara	  
came	   to	   the	   earth	   in	   haste	   after	   obtaining	   the	   five	   sphatika	   Lingas-‐	   Yoga.	  	  
Bhoga,	  Vara,	  Mukti	   and	  Moksa;	  vanquished	  Buddhist,	  Jain	  and	  other	  scholars	  
and	  attained	  Siddhi	  (eternal	  bliss)	  at	  his	  own	  asrama	  at	  Kanci.

	   	  

4.	  Markandeya	   Samhita,	   an	  ancient	   puranic	   treaties	   consists	  of	   100	  Khandas,	  
each	  having	  subsections,	  called	  parispandas.	   	   Sub	   –	   sections	  7	  and	   	   8	  of	  the	  
72nd	  Khanda	  of	  this	  work	  narrate	  briefly	  the	  history	  of	  Sankara.	   	  This	  is	  evident	  
from	   the	   colophon	  at	   the	   end	   of	   the	   7th	  parispanda	   of	   the	   72nd	  Khanda,	  as	  
noticed	  in	  the	  Descriptive	  Catalogue	  of	  Sanskrit	  Manuscripts,	  volume	  VI	  of	  the	  
Oriental	  Research	  Institute,	  University	  of	  Mysore,	  1981	  –	  page	  191	  (Appendix	  –	  I	  
-‐332,	  Serial	   No.18179,	  Ms.No.P.3387/1	   –	   title:	   ‘Sankaracaritam’).	   The	   colophon	  
reads:-‐

	   	  
A	  verse	  in	  the	  seventh	  parispanda	  of	  the	  72nd	  khanda	  of	  this	  work	  relates	  that	  
the	   Mahatma,	   Sankara,	   attained	   the	   cisvarupa,	   i.e.	   attained	   eternal	   bliss,	   at	  
Kanci	   after	   having	   consecrated	   Kamaksi	   and	   ordaining	   Suresvara	   for	   the	  
worship	  of	  the	  ‘Srividya	  raja	  –	  Pitha.’

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  The	  verse	  indicating	  Sankara’s	  leaving	  off	  his	  mortal	  coils	  at	  Kanci	  reads	  
as	  follows:-‐	  



	   	   	  

5.‘Patanjali	  Vijayam’,	  by	  Ramabhadra	  Diksita	  (Kavyamala	   series	  No.51,	  Nirnaya	  
Sagar	  Press,	  Bombay),	  has	  the	  following	  verse:-‐

	   	  

These	  above	  verse	   indicates	   that	  Sankara,	  after	   having	  produced	  the	  Bhasyas	  
and	  conquered	  the	  directions(digvijaya),	  stayed	  permanently	  at	  Kanci.

6. A	  Report	  on	  Search	  for	  Sanskrit	  Manuscripts	  in	  South	  India,	  by	  Dr.	  Hultzch,	  a	  
German	   scholar,	   (published	  by	   the	   Government	  Press,	  Madras,	   in	  1908	  –	   No.
2146	  –	  Part	   III),	  contains	  a	   list	   of	  pontifical	   preceptors	  of	  the	   BHarati	   ascetic	  
order	  of	  the	  Tungabhadra	  region.	   	  Some	  verses	  are	  found	  in	  this	  list	  about	  Adi	  
Sankaracarya.	   	   The	   verse	   quoted	   below	   related	   that,	   after	   travelling	  widely,	  
Sankara	   reached	  Kanci	  of	   his	  own	  accord,	   consecrated	  Kamaksi	   and	  attained	  
final	  beautitude	  at	  Kanci	  itself.	  	  The	  verse	  reads	  thus:-‐

	  	   	  
7.The	  Guruparampara	  Namamala	  of	  the	  Sankarite	  Institution	  	  at	  the	  confluence	  
of	   the	   rivers,	   Tunga	   and	   Bhadra	   (Kudali),	   also	   speaks	   of	   the	   Great	   Acarya’s	  
reaching	  Kanci	  after	  long	  and	  wide	  travels,	  of	  his	  own	  desire,	  the	  consecration	  
of	  Devi	  Kamaksi	  and	  his	  Siddhi	  there,	  in	  the	  verse	  found	  below:



	   	  

Coming	  to	  modern	  times,	  there	   is	  quite	  a	  large	  number	  of	  works,	  in	  different	  
languages,	  by	  erudite	  scholars	  mentioning	  Kanci	  as	  the	  last	  resort	  of	  Sankara.

8. The	  Bengali	  Visvakosa	  (Hindi	  Edition),	  an	  encyclopaedia,	  gives	  the	   following	  
information	  under	  the	  word	  ‘Kanci’:-‐

	  

The	   above	   Hindi	   passage	   notes	   Kanci	   as	   the	   place	   where	   Sankara	   attained	  
Siddhi.

9.	   Pandit	   Mahamahopadhyaya	   Gopinath	   Kaviraj	   (Padma	   Vibhushan)	   in	   his	  
‘Bharatiya	   Samskriti	   aur	   Sadhana’,	   (in	   Hindi),	   has	   stated	   that	   the	   temple	   of	  
Kamaksi	   at	   Kanci	   is	   famous	   and	   in	   that	   temple	   there	   is	   the	   stone	   icon	   of	  
Sankara	   and	   that	   spot	   is	   the	   place	   where	   he	   attained	   siddhi.	   	   The	   passage	  
reads:-‐

Dr.S.K.	   	   Belvalkar	   says	   “…According	  to	   one	   set	   of	   traditions	   Kanci	   in	   South	  
India	   is	  given	  as	  the	  place	  where	  the	  Acarya	  (Sankaracarya)	  breathed	  his	   last.	  	  



According	   to	   other	   sources,	   he	   died	   at	   Badarikasrama	   (Kedaranath)	  
disappearing	  in	  a	  cave	   in	  the	  Himalayas.	   	  The	  weight	  of	  probablility	  belongs	  to	  
the	   first	   view.”	   	   (Page	   240,	   Gopal	   Basu	  Mallik	   Lectures,	  by	   Dr.S.K.Belvalkar,	  
Poona,	  1929).

Pandit	  N.	  Bhashyacharya	  (of	  Madras)	  in	  his	  ‘Age	  of	  Sankaracarya(Adyar	  Library,	  
Madras	  –	  1980	  A.D.	  –	  page	  22),	  says”Lastly	  towards	  the	  end	  of	  his	  life	  he	  came	  
to	  the	   south	  but	  had	  to	   leave	  his	  body	  and	   this	  world	  at	  Conjeevaram	  at	  the	  
early	  age	  of	  thirty	  two.”

It	   needs	   mention	   that,	   in	   the	   Srimukha	   Birudavali	   (the	   string	   of	   honorific	  
epithets)	  of	   Sankaracarya	  Mutt	   and	  Kanci	   existing	  without	   change	   from	   very	  
ancient	  times	  –	  the	  following	  epithet	  is	  found:-‐

 

It	   is	   to	   be	   noted	   that,	   in	   the	   commentary	   on	   verse	   103,	   Canto	   XVI	   of	   the	  
‘Sankaadigvijaya’,	  ascribed	  to	  Madhava,	  it	  is	  stated:

	  

Thereafter,	  the	  whole	  of	  Chapter	  16	  of	  the	  9th	  amsa	  of	  ‘Sivarahasya’	  is	  quoted	  
in	  full.	  	  The	  46th	  verse	  i.e.,	  the	  last	  stanza	  of	  the	  16th	  chapter,	  ends	  with	  the	  
words	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	   	  	  	  	  	  	  	  	  	  	  	  	  in	  the	  commentary.	  

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Some	  forty	  years	  ago,	  an	  image	  of	  Adya	  Sankara	  was	  installed	  at	  
Kedarnath	  by	  the	  Head	  of	  the	  Dvaraka	  Matha.	  	  Prominent	  among	  those	  who	  
were	  instrumental	  in	  the	  erection	  of	  this	  memorial	  at	  Kedarnath	  was	  late	  Dr.	  
Sampurnanand,	  the	  then	  Chief	  Minister	  of	  Uttar	  Pradesh.	  	  His	  views	  regarding	  
the	  place	  where	  Sankara	  attained	  eternal	  bliss	  were	  made	  clear	  in	  a	  letter	  by	  
him	  to	  Dr.T.N.Ramachandran(late	  Joint	  Director	  of	  Archaeology,	  Government	  
of	  India).	  The	  letter	  was	  dated	  6th	  July	  1958.	  	  Among	  the	  contents	  of	  the	  
letters,	  the	  following	  is	  worth	  perusing:-‐



	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   “Recently,	   I	   had	   occasion	   to	   discuss	   the	   matter	   with	   the	  
Shankaracharya	  of	  Dvaraka	  Pitha	  also.	   	   In	  the	  first	  place,	  the	  word	  ‘samadhi’,	  
(at	  Kedarnath),	  is	  a	  misnomer	  in	  this	  connection.	  	  There	  is	  nothing	  to	  prove	  that	  
Shri	  Shankaracharya	  died	  at	  this	  spot.”

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  About	  a	  year	  after	  the	  above	  mentioned	  letter	  of	  Dr.	  	  Sampurnanand,	  a	  
prominent	   Sadhu	   of	   Kerala,	   Sri	   Sahajananda	   of	   Guruvayur,	   in	   his	   letter	  
(published	  in	  the	  ‘Hindu’	  dated	  16th	  June	  1959)	  has	  stated	  “On	  enquiry	  at	  Joshi	  
Matha,	  they	  say	  it	  (the	  memorial	  at	  Kedarnath)	  is	  only	  a	  sankalpa	  samadhi	  and	  
the	  actual	  Samadhi	  is	  not	  at	  that	  spot.”



CHAPTER –6

Sankaracarya Sculptures in Kanci

In	  the	   Sacred	  city	  of	  Kanci	  numerous	  sculptures	  of	  Sri	  Sankaracarya	  are	   to	  be	  
seen	  to	  this	  day.	  These	  sculptures	  are	  found	  mostly	  in	  the	   temples	  of	  the	  city.	  
Some	  of	  these	  stone	  images	  are	  large	  and	  some	  are	  small.	  Besides,	  they	  are	  of	  
different	   poses.	   Moreover,	   they	   are	   found	   in	   almost	   all	   important	   temples	  
irrespective	  of	  their	  being	  dedicated	  to	  Siva,	  Visnu	  or	  Sakti.	  Not	   only	  in	  Kanci	  
such	  sculptures	  are	  found	  but	  also	  in	  temples	  existing	  miles	  around.

In	  the	  Kamaksi	   temple	  of	  Kanci	   there	   is	  a	   life-‐size	   icon	  of	   Sankaracarya,	  on	  a	  
raised	   small	   mantap	   to	   the	   north	   eastern	   side	   of	   the	   sanctum	   sanctorum	   of	  
Devi	  Kamakshi.	   	   It	   is	   in	   daily	  worship.	   	   In	  this	   same	   temple,	  stone	   images	  of	  
Sankara	   can	   be	   seen	   in	   the	   shrines	   of	   the	   Yatrotsava	   Kamaksi	   and	   Bangaru	  
Kamaksi.

	  



Very	   near	   the	   Kamaksi	   temple	   is	   the	   temple	   of	   Skanda,	   popularly	   known	   as	  
Kumarakotam,	  wherein	  a	  Sankara	  Sculpture	   is	  found.	   	  About	  half-‐a	   furlong	  to	  
the	   south	   –	   west	   of	   the	   Kamaksi	   temple	   stands	   the	   Kachapesvara	   temple	  
where	  also	  a	  sculptured	  representation	  of	  Sankara	  is	  to	  be	  seen.

	   	   	   	   	  

	   	   	  



	   	  
On	  the	  left	  side	  of	  the	  main	  entrance	  to	  the	  Ekamresvara	  temple	  in	  Kanci,	  there	  
is	  a	  small	  shrine	  for	  Ganesa.	   	  In	  this	  shrine	  also,	  there	  is	  a	  small	  stone	  image	  of	  
Sankaracarya.	  	  An	  equisite	  sculpture	  of	  the	  Acarya	  is	  found	  on	  the	  front	  face	  of	  
a	   pillar	   before	   the	   small	   sub-‐	   shrine	   of	   Siva,	   south	   –	   east	   of	   the	   huge	   Nandi	  
inside	   the	   Ekamranatha	   temple.	   	   Around	   the	   figure	   of	   the	   Acarya	   are	   found	  
ghata	   (small	   water	   vessel),	   an	   umbrella,	   a	   camera	   (whisk)	   a	   Sivalinga	   and	   a	  
book	   on	   a	   stand.	   	   Another	   Sankara	   sculpture	   in	   the	   pose	   of	   performing	  
penance	   (standing)	  along	  with	  a	  Linga,	  a	  book	  and	  whisks	  etc.,	  distributed	  on	  
all	   sides	   of	   the	   sculpture,	   is	   seen	  by	   the	   side	   of	   the	   time	  –	   honoured	   sacred	  
mango	   tree(Mavadi)	   in	  the	  Prakara	  of	  Ekamranatha	  temple.	   	  A	   slightly	   larger	  
stone	  image	  of	  Sankara,	  in	  a	  similar	  penance	  pose,	  can	  be	  seen	  in	  the	  Vaikunta	  
Perumal	  temple	  in	  Siva	  –	  Kanci.

Stucco	  images	  of	  Sankara	  and	  Vyasa	  are	  seen	  in	  the	  Kailasanatha	  temple	  at	  
Kanci.	  	  In	  a	  sculptural	  panel	  in	  the	  Iravattanesvara	  temple	  at	  Kanci	  one	  can	  see	  
by	  the	  side	  of	  Daksinamurti	  (	  in	  the	  centre),	  images	  of	  the	  old	  sage	  Vyasa	  and	  
Sankara	  chiseled	  as	  a	  young	  boy	  in	  his	  early	  teens.



!



(Sculptures	  of	   Sage	   Vyasa(sitting)	   and	   Sankaracharya(standing)	   on	  a	  pillar,	   in	  the	   mantap	  
near	   the	   entrance	   to	   the	   shrine	   of	   Perundevi	   Thayar	   Shrine	   in	   Sri	   Varadaraja	   Temple	   at	  
Vishnu-‐Kanchi)

In	  the	  Varadaraja	  temple	  in	  Visnu	  Kanci,	  in	  a	  pillar	  on	  the	  mantapam	  before	  the	  
shrine	  of	  Mahadevi	  the	   images	  of	  Vyasa	  showing	  one	  finger,	  as	  if	  denoting	  the	  
advaita	   concept	   and	   Sankara	   standing	  near,	  have	   been	   chiseled.	   	   In	  the	   four	  
pillared	   mantap,	   to	   the	   south	   of	   the	   Anantasaras	   tank	   in	   the	   same	   temple,	  
there	   is	   a	   sculpture	   	   of	   Sankara	   in	  standing	  posture.	   	   In	   the	   Punyakotisvara	  
temple	   in	   Visnu	  Kanci	   there	   is	   a	   stone	   image	   of	   Sankara.	   	   In	   Srivasthanam	  
temple,	   about	   a	  mile	   off	  Visnu	  Kanci,	   there	   is	   a	   sculptural	   panel,	   in	   the	   wall	  
inside	   the	   sanctum	   sanctorum,	   portraying	   Sankara	   as	   performing	  
dandavandana	  (obeisance	  with	  the	   danda,	  the	  holy	  staff	  of	  anscetics)	   to	  Siva	  
and	  Parvati.

	  

On	   the	   wall	   inside	   the	   sanctum	   of	   the	   Kamakoti	   Sankaracarya	   math	   at	  
Kanchipuram,	   there	   is	   a	  sculptured	  image	  of	  Sankara	   flanked	  by	  six	  disciples.	  	  
On	  the	  outer	  side	  of	  the	   shrine	  there	  are	  two	  fragmentary	  inscriptions,	  of	  the	  



end	   of	   the	   14th	   century,	   which	   refer	   to	   gifts	   of	   lands	   to	   the	   math	   by	   King	  
Kampanna.	   	   In	   a	   village	   called	   Sevilimedu,	   some	   five	   kilometers	   away	   from	  
Kanci	   and	   even	   in	   distant	   places	   such	   as	   Pappancavadi,	   Poonamallee,	  
Tiruvottiyur	   (near	   Madras)	   there	   are	   Sankara	   sculptures	   in	   the	   important	  
temples	  of	  those	  places.

A	  note	  on	  the	  Sankaracarya	  –	  murti	  in	  worship	  at	  the	  Kamaksi	  temple	  and	  the	  
one	  in	  the	  Sankaracarya	  Matha	  at	  Kanci:



! !

In	  Sankaracarya’s	  Laghunamavali	  and	  in	  the	  Astottarasatanamavali	  there	  is	  one	  
name	   Sanmatasthapanaacarya.	   All	   biographers	   of	   Sankaracarya	   speak	   of	   his	  
having	   established	   six	   devotional	   paths(Sagunopasana)	   namely,	   Saiva,	  
Vaisnava,	  Sakta,	  Saura,	  Ganapatya	  and	  Kapalika	  on	  a	  sound	  Vedic	  footing.	  	  The	  
Guruvamsakavya	  (in	  verse	  34	  of	  Canto	  III	  )	  indicates	  that	  Sankara	  left	  the	  banks	  
of	   the	   Tungabhadra	   with	   his	   disciples.	   	   The	   next	   verse	   speaks	   of	   the	  
consecration	  of	   Kamaksi.	   	   Verse	   No.36	   states	   that	   six	   disciples,	   after	   taking	  
leave	  of	  the	  Acarya,	  departed	  for	  different	  parts	  of	  the	  country	  for	  propagating	  
the	  six	  paths	  of	  devotion	  such	  as,	  Saiva,	  Sakta,	  etc.	   	   In	  the	  comments	  on	  this	  
verse	  written	  by	  the	  author	  of	  the	  Kavya	  himself,	  the	  names	  of	  the	  six	  disciples	  



are	   given	   as	   Paramatakalanala,	   Laksmana,	   Truipurakumara,	   Ravikumara,	  
Girijakumara	  and	  Vatukanatha.	  	  The	  Dindima	  commentary	  on	  verse	  174	  of	  canto	  
XV	  of	  Madhava’s	  Sankara	   –	  digvijaya	   too	  gives	  the	  same	   information	  and	  the	  
same	  names	  of	  the	  six	  disciples.	   	  The	  departure	  of	  the	  six	  disciples	  from	  Kanci	  
for	   propogating	   the	   six	   faiths	   after	   receiving	   the	   blessings	   of	   Sankara,	   is	  
narrated	  in	  chapter	  67	  to	  72	  of	  Anantanandagiri’s	  Sankara	  –	  Vijaya.	   	  The	  names	  
of	  the	  six	  disciples,	  as	  started	  in	  this	  work,	  are	  identical	  with	  the	  names	  given	  in	  
the	  Guruvamsakavya.	   	  Ten	  verses	   in	  chapter	  31	  of	  the	  Sankaravijaya	  –	  vilasa	  of	  
Cidvilasa	   describe	   how	   the	   six	   disciples	   bowed	   to	   Sankara	   and	   with	   his	  
blessings	  departed	  for	  propagating	  the	  six	  paths	  of	  devotion.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  It	  will	  not	  be	  apocryphal	  to	  infer	  that	  this	  piece	  of	  uniform	  information	  
about	   Sankara,	   given	   in	   four	   works,	  authored	   by	   scholars	   of	   different	   times,	  
gets	  corroborated	  by	  the	  existence	   in	  daily	  worship	   of	  Sankaracarya	  with	  Six	  
disciples	   in	   the	  Kamaksi	  temple	  at	   Kanci	  and	  in	  the	  Sankaracarya	  Math	  of	  the	  
same	  place.
	  	  	  	  	  	  	  	  	  	  	  	  	  	  In	  no	  other	  part	  of	  the	  country	  can	  such	  a	  large	  number	  of	  Sankaracarya	  
sculptures	   be	   found.	   	   It	   is	   evident	   that	   the	   name	   of	   Sankaracarya	   and	   his	  
connection	  with	  Kanci	  have	   taken	  such	  deep	  roots	  in	  the	  minds	  of	  the	  people	  
of	  the	  region,	  as	  that	  his	  memory	  has	  been	  perpetuated	  in	  stone.



APPENDIX -I

Some References to Sankaracarya 
In Relation to Kanci

(1)	   Mahamahopadhyaya	   Lakshmanasuri	   in	   his	   Bhagavatpadabhyudayam	  
(Sanskrit)	  says:

Guru	   (Sankara)	   consecrated	   Sricakra	   in	   front	   of	   Sri	   Kamaksi	   and	   also	  
established	  a	  mantha	  there	  (at	  Kanci).

(2)	   	   Late	   Dr.	   	   Ganganatha	   Jha,	   Mahamahopadhyaya	   and	   former	   Vice	   –	  
Challencor	  of	  the	  Allahabad	  University),	  in	  an	  article	  in	  the	  ‘Bhaktakusumanjali’,	  
presented	   to	   the	   late	   Sri	   Chandrasekhara	   Bharati	   Swami,	   Acarya	   of	   Sringeri	  
Math	  (1912	  –	  1954)	  has	  written	  :

“The	   establishment	   of	   seats	   of	   worship	   at	   places	   like	   Kanchi,	   Sringeri	   etc.,	  
where	   his	  successors	   carry	  on	  the	  worship	  of	   the	   deities	  even	  today	  in	  all	   its	  
fullness	  is	  a	  further	  proof	  of	  the	  view	  held	  by	  the	  Acarya	  that	  due	  performance	  
of	   rites	   is	   an	   integral	   feature	   of	   his	   teaching.”	   (Page	   1,	   Bhaktakusumanjali	   –	  
English	  section	  –	  printed	  by	  Vani	  Vilas	  Press,	  Srirangam	  –	  1938).

(3)	  Late	  mahamahopadhyaya	  N.s.Anantakrishna	  Sastri,	  (a	   former	  Professor	  of	  
Vedanta	  of	  the	  Calcutta	  University),	  in	  an	  article	  is	  Sanskrit,	  contributed	  to	  the	  
same	  ‘Bhaktakusumanjali	  noted	  above	  has	  stated	  that	  Sankara	  founded	  several	  
pithas	  during	  the	  course	  of	  his	  digvijaya	  (at	  	  different	  places)	  and	  among	  them	  
five	  stand	  predominant	  and	  that	  one	  of	  these	  five	  is	  the	  pitha	  at	  Kanci.

(4)	   Late	   K.A.Nilakanta	   Sastri	   (Professor	   of	   Indology,	   Mysore)	   has	   made	   the	  
following	  observations	  in	  his	  ‘History	  of	  South	  India’	  (Page	  428,	  Fourth	  Edition	  
1975,	  1987,	   III	  Edition	   -‐1966,	  page	  410):-‐	   	  “He	   (Sankara)	   founded	  a	  number	  of	  
mathas	   in	   different	   parts	   of	   India,	   the	   best	   known	   being	   those	   of	   Sringeri,	  
Dvaraka,	  Badrinath,	  Puri	  and	  Kanci.”



(5)Late	   S.S.	   	   Suryanarayana	   Sastry,	  a	   former	   Professor	   of	   Philosophy	   of	   the	  
University	   of	   Madras,	   in	   his	   work	   ‘Sankaracharya,	   Philosopher	   and	  
Mystic’	  (1938),	  states	  “Sri	  Sankara	  established	  several	  mutts	  the	  most	  notable	  
of	  which	  are	  perhaps	  those	  of	  Sarada	  Peeta	  and	  Kamakoti	  Peeta.

(6)Mahamahopadhyaya,	  Padmavibhushan	  Gopinath	  Kaviraj	   observes	   (in	  page	  
113	  –	  of	  his	  work,	  ‘Bharatiya	  Samskriti	  aur	  Sadhana’:-‐

(For	  his	  own	  residence	  Acarya	  Sankara	  founded	  a	   seat	   in	   the	   Kanci	  Kamakoti	  
Pitha).

(7)	   	   In	  the	  Karnataka	  Visesasancika	  (Published	  by	  the	  Sankaravijaya	  Karyalaya,	  
Mysore	   1935),	   Saligram	   Srikanta	   Sastri,	   has	   specified	   about	   Adya	  
Sankaracarya’s	  own	  asrama	  at	  Kanci.

(8)	  Late	  Dr.	  Sir.	  C.P.	  Ramaswami	  Iyer	  a	  veteran	  Jurist,	  a	  former	  Dewan	  of	  the	  
Travancore	  State	  and	  a	  prominent	  citizen	  of	  our	  country,	  in	  his	  brochure	  ‘World	  
Religious	   –	   a	   study	   in	   Synthesis’,	   	   (Pulished	   by	   the	   Government	   Press,	  
Trivandrum	   –	   1942)Refers	   to	   Kanci	   as	   one	   of	   Sankara’s	   capitals	   and	   his	  
establishment	  of	  a	  math	  at	  Kanci.

(9)	   In	   the	   Chronology	   of	   Nepal	   History	   (Reconstructed)	   1953,	   by	   Sri	   Kota	  
Venkatachalam,	   the	   following	   information	   about	   the	   Sankarite	   Institution	   at	  
Kanci	  is	  found:-‐

“The	  Kamakoti	   Pitha	  at	   Kanci	   was	   founded	   in	  Vaisakha	   Sukla	  Purnima	  of	   the	  
Year	  Siddharti	  with	  Adi	  Sankara	   	  himself	  as	  the	  first	  Acarya	  –	  (2020	  of	  Kali	  era	  
-‐482	  B.C.)”

(10)	   Bharatiya	   Vidya	   Bhavan	   (Bombay)	   has	   published	   a	   short	   work	   by	   name	  
‘Indian	  Chronology’,	  written	   by	  Dr.S.S.	   Triveda,	  Ph.D.,	   (1959).	   	   The	  work	   is	   a	  
mere	   compilation	   of	   dates	   of	   historical	   events	   and	   personages	   from	   ancient	  
times.	  	  In	  page	  91	  of	  the	  work,	  dates	  are	  given	  for	  establishment	  of	  institutions	  
by	   Sankaracarya.	   	   There	   it	   is	   stated	   that	   the	   Kamakoti	   Pitha	   at	   Kanci	   was	  



founded	  on	  Vaisakha,	   Sukla	   Full	   Moon	   in	   Kali	   Saka	   2620	   =	   482	   B.C.	  with	   Sri	  
Sankara	  Bhagavatpada	  himself	  as	  the	  first	  Acarya.”

(11)	  Dr.T.M.P.	  Mahadevan	  Professor	   of	  Philosophy,	  University	   of	  Madras,	  has	  
observed	  (in	  his	  broadcast	   talk,	  published	  under	  the	   caption	  ‘Contribution	  of	  
the	  South	  to	   the	   Cultural	  Heritage	   of	  India’	  by	  the	  Publication	  Division	  of	  the	  
Ministry	  of	  Information	  and	  Broadcasting.	  	  Government	  of	  India	  -‐1961),	  that	  “he	  
(Sankara)	  set	  up	  at	  cardinal	  points	  of	  the	  country,	  monastic	   institutions	  which	  
would	  protect	  the	  spiritual	  interests	  of	  the	  race.	   	  Of	  these	  institutions,	  five	  are	  
the	  most	  important.	  	  Except	  the	  one	  at	  Badari	  in	  the	  Himalayas,	  the	  other	  four	  
are	  in	  the	  peninsular	  part	  of	  	  India	  at	  Puri,	  Dwaraka,	  Sringeri	  and	  Kanci.”

(12)	  Prof.	  Baladev	  Upadhyaya,	  former	  Head	  of	  the	  Purana	  and	  Itihasa	  Section	  of	  
the	   Benares	   Hindu	   University,	   has	   written	   a	   biography	   of	   Sankara	   Sri	  
Sankaracarya,’	  –	   in	  Hindi	  (Published	  by	  the	  Hindustani	  Academy	  of	  Allahabad	  –	  
1963).	   	   In	   the	   16th	   Pariccheda	   (Chapter)	   of	   the	   work	   having	   the	   heading	  
‘Mathom	  Kavivaran’	  (Details	  about	  maths)	  the	  following	  information	  is	  found:-‐

“By	   him	   (Sankaracarya)	   in	   southern	   Bharat,	   at	   Kanci,	   one	   of	   the	   seven	  
Moksapuries,	  a	  matha	  has	  been	  established”	  –	  page	  191.

(13).	  The	  Chengleput	  District	  Gazetteer,	  published	  by	  Charles	  Stuart	  Crole	  I.E.S.	  
in	   1879	   A.D.	   has	   the	   following	   details:-‐	   “The	   first	   of	   these	   wandering	  
controversialists	   	   was	   Shankarachari(who	   flourished	   in	   the	   9th	   or	   10th	  
century?)	   and	  wandered	  all	   over	   India,	   establishing	  the	  dying	  religion,	  Saivite	  
faith	  and	  fanning	  the	  persecution	  before	  which	  the	  last	  disciple	  of	  Sakiya	  fled.	  	  
He	  paid	  particular	   attention	   to	  Conjeevaram	  where	   he	  worked	  many	  miracles	  
and	   founded	   a	   Matham	   or	   Monastery.”	   (Chingleput	   District	   Gazetteer	  
Ethnological,	  Religious	  and	  Social	  page	  86	  and	  87).

(14).	   Justice	   P.	   Sathyanarayana	   Rao	   and	   Justice	   P.Rajagopalan,	   in	   their	  
Judgement	  in	  C.M.P.	  No.2591	  of	  1951,	  of	  the	  Madras	  High	  Court(Reported	  in	  ‘I	  
MLJ	  557	  A.I.R.	  1952,	  Madras	  –	  613),	  have	  observed.	   	  “Tradition	  has	  it	  that	  after	  
conquering	   the	   rival	   faiths	   he	   (Sankara)	   established	   the	   Advaita	   system	   of	  
philosophy	  and	  founded	  four	  Mutts	  or	  seats	  of	  learning	  in	  the	   four	  corners	  of	  
this	  vast	  sub-‐	  continent	   –	  Sringeri	   Sarada	  in	   the	  North,	  Jagannath	  or	  modern	  
Puri	  in	  the	  East,	  and	  Dwaraka	  in	  the	  Bombay	  Presidency	  in	  the	  west.	  	  In	  each	  of	  
these	  Mutts;	  as	  their	  heads,	  he	   installed	  his	   principal	   disciples	   and	  he	  himself	  



assumed	  the	  headship	  of	  Sarvajna	  Peetha	  or	  the	  central	  seat	  of	  Knowledge	  at	  
Kanci,	  the	  modern	  Kancipuram.”

(15).	  In	  the	  Report	  of	  the	  Hindu	  Religious	  Endowments	  Commission	  (1960	  –	  62)	  
published	  by	  the	   ministry	   of	   Law,	  Government	  of	   India	   (1962)	   it	   is	   stated	   as	  
follows:-‐	   	  “It	  was	  Adi	  Sankaracharya(8th	  century	  A.D.)	  who	  first	  began	  to	  the	  
theory	  of	  absolute	  Monism	   i.e.	  the	  Advaita,	  non-‐dualistic	  school	  of	  Philosophy,	  
combated	   the	   doctrines	   of	   Buddhism	   and	   Jainism	   and	   re-‐established	   the	  
religion	   of	   the	   Vedas	   and	   the	   Upanishads.	   	   According	   to	   tradition,	   he	  
inaugurated	   Several	   mutts	   or	   seats	   of	   learning	   in	   the	   four	   corners	   of	   India,	  
namely	   Sringeri(Sharada	   Peeth)	   in	  Mysore,	   the	   Kamakoti	   Peetha	   in	  Kanchi	   in	  
the	   South,	   Badrinath	   in	   the	   Himalayan	   region	   in	   the	   North,	   Jagannath	   or	  
modern	  Puri	  in	  the	  East	  and	  Dwaraka	  in	  Western	  Gujarat.”	  (Vide	  page	  10	  of	  the	  
Report)	  (The	  report	  is	  signed	  by	  Dr.C.P.Ramaswami	  Iyer,	  the	  Chairman,	  and	  the	  
other	  six	  members	  of	  the	  commission.

(16)	  	  In	  the	  English	  translation,	  made	  by	  Sri	  Lakshmi	  Datta	  Dikshit	  (Fellow	  of	  the	  
Punjab	  University)	   of	   “The	  Age	   of	   Shankar’	  written	   in	  Hindi	   by	  Vidyabhaskar	  
Udayavir	   Shastry	   and	   published	   by	   the	   Virajanand	   Vedic	   Research	   Institute,	  
Gaziabad	   (1981),	   references	   are	   made	   to	   the	   institutions	   established	   by	  
Sankaracarya.	  	  In	  page	  35	  of	  the	  work	  the	  following	  remarks	  are	  found.

	  	  	  	  	  	  “A	  number	  of	  Mathas	  in	  the	  name	  of	  the	  founder	  Acharya	  were	  established	  
in	  later	  years.	   	  But	   	  the	  Kanchi	  Kamakoti	  Peetha	   is	  almost	  as	  old	  as	  the	  other	  
main	  Mathas.”In	  Pages	  48,49,	  it	  is	  stated	  “A	  study	  of	  the	   literature	  on	  the	  life	  
of	   the	   Acharya	   makes	   it	   clear	   that	   after	   establishing	   the	   four	   Mathas,	   the	  
Acharya	  did	  stay	  at	  Kanchi	  Kamakoti	  for	  some	  years.	  	  This	  was	  towards	  the	  end	  
of	  his	  life.”

(17)	  Mr.	  William	  Cenkner,	  Professor	  of	  the	  History	  of	  Religions,	  in	  the	  School	  of	  
Religions	  of	   the	  Catholic	  University	  of	  America,	  Washington	  D.C.,	  author	  of	  a	  
number	   of	   research	   works	   on	   Education,	   of	   works	   on	   great	   Indian	  
personalities,	   and	  contributor	   of	  many	   articles	   on	   religion	  and	   philosophy	   to	  
European	  and	  American	  journals,	  in	  his	  work.	  ‘A	  Tradition	  of	  Teachers:	  Sankara	  
and	   the	   Jagadgurus	   of	   Today’(Published	   by	   Motilal	   Banarsidas,	   Delhi	   -‐1983,	  
reprinted	   1984)	   –	   writes;	   “Sankara	   reorganized	   Hindu	   ascetical	   life	   along	  



monastic	  lines	  by	  establishing	  mathas	  to	  propagate	  Sanatana	  Dharma	  and	  the	  
Advaita	   tradition….Tradition	   establishes	   the	  major	   mathas	   at	   Sringeri,	  Kanci,	  
Dwaraka,	  Puri	  and	  Badrinath.”(Part	  II	  Chapter	  V	  –	  Page	  109).

(18)	   “The	   Kalyan’,	   a	   premier	   Hindi	   periodical’	   published	   by	   the	   Gita	   Press,	  
Gorakhpur(U.P.)issued	  a	   special	  number	   called	  ‘Tirthank’,	  in	  January	  1957.	   	   In	  
this	   issue,	   the	   name	   of	   the	   monastic	   institutions	   established	   by	   Sankara	   are	  
mentioned	  under	  two	  categories.	   	  Under	  the	  category	  named	  as	  Sankaracarya	  
dvara	  sthapita	  pradhana	  pithas.’	  The	  Kanci	  Kamakoti	  Pitha	  is	  cited	  as	  one	  of	  the	  
important	  institutions	  founded	  by	  Sankara.

(19)	  The	  Guhyasahasranama	  (94)	   speaks	  of	  Sankaracarya’s	  presiding	  over	  the	  
Kamakoti	  Pitha.

(20)	   In	  the	  Annual	   Report	  of	  the	  Archealogical	  Department	  of	  Mysore	  for	  the	  
year	  1928,	  (page	  16)	  under	  the	  title	  ‘The	  Sringeri	  Math	  and	  its	  Gurus’	  ,	  a	  review	  
of	  the	  Sringeri	  ‘Guruvamsakavya	  –	  the	  Sankaracarya	  Math	  at	  Kanci	  is	  noted	  as	  
one	  of	  the	  five	  institutions	  established	  by	  Sankaracarya.

APPENDIX – II
Extracts from Madras University Historical Series No. 15

General	  Editor	  -‐Professor	  K.A.NILAKANTA	  SASTRI
Administration	  and	  social	  Life	  under	  Vijayanagar	  –	  1040
By	  T.V.MAHALINGAM,	  B.A.	  (Hons.)

“Another	   matha	   was	   originally	   located	   at	   Kanci	   and	   was	   known	   as	   the	  
Kamakoti	  Pitha,	  in	  honour	  of	  the	  Goddess	  at	  Kanci.	   	  This	  also	  appears	  to	  have	  
been	  ruled	  by	  a	  regular	  succession	  of	  pontificial	  heads.	  

Inscriptional	   records	  show	   that	   this	  matha	  was	  at	  Kanci	   at	   least	   in	  thirteenth	  
century,	  for	  a	  record	  of	  Vijayagandagopala,	  the	  Telegu	  Coda	   King,	  registers	  a	  
grant	   to	   the	   matha	  at	   the	   place	   in	   1293	  A.D.	   From	   the	   very	   beginning	   of	   its	  
foundation	   the	   matha	   appears	   to	   have	   been	   presided	   over	   by	   a	   regular	  
succession	   of	   pontiffs.	   	   Among	   them	   mention	   maybe	   made	   of	   Vyasacala,	  
Candracuda,	  Sadasivendra,	   Paramasivendra	   the	   guru	   of	  Sadasiva	  Brahman	  of	  
Nerur,	   and	  Atmabodhendra	   at	   whose	   instance	   Sadasiva	   Brahman	   composed	  



the	  Gururatnamala	  and	  Nama	  Bodhendra.	  	  According	  to	  a	  list	  of	  the	  acharya	  of	  
this	  matha	  published	  by	  T.S.	  Narayana	  Sastri,	  the	   55th	  Acarya	  in	  the	  apostolic	  
line	  was	  one	  Candracudendra	  who	  presided	  over	  it	  between	  1506	  and	  1512.	  And	  
the	  next	  was	  one	  Sadasivendra	  who	  presided	  over	   it	   between	  1512	   and	  1538.	  	  
According	  to	  two	  copper	  plates	  of	  1507(?)	  Vira	  Narasimha	  made	  two	  grants	  of	  
villages	   to	   one	  Mahadeva	   Sarasvati,	   the	   then	   presiding	   pontiff	   of	   the	   Kanci	  
Kamakoti	  Pitha.	   	  IN	  1522	   A.D.	  Krsnadeva	  Raya	  made	  a	  grant	  of	  two	  villages	  to	  
Candracuda	   Sarasvati,	  the	   disciple	   of	  Mahadeva	   Sarasvati.	   (E.I.xiii,pp,122-‐132).	  	  
He	  is	  called	  Sivacetas	  (having	  his	  mind	  devoted	  to	  Siva).	  	  Yatiraja	  (prince	  among	  
ascetics)and	   Dhimat	   (Philosopher).	   	   He	   is	   also	   said	   to	   have	   been	   a	   great	  
expounder	  of	  the	  doctrine	  of	  Maya.	   	  In	  the	  light	  of	  the	  date	  of	  this	  inscription	  
and	   of	   the	   two	  others	   of	   Vira	   Narasimha	   and	   the	   names	  of	   the	   pontiffs,	  we	  
have	  to	  doubt	  the	  value	  of	  the	  chronology	  of	  Narayana	  sastri’s	  list.

	  	  	   	   	   	   	   	   	   	   	   	   	   	   	   	  (According	  to	  Guruparamparastava,	  Purananada	  ,	  the	  guru’s	  guru	  of	  
Canderasekhara,	  went	  on	  a	  pilgrimage	  to	  Nepal.	   	  Buhler	  mentions	  an	  epigraph	  
which	  refers	  to	  the	  fact	  that	  a	  svami	  of	  South	  India	  named	  Somasekharananda	  
went	  to	  Nepal	   in	  1503	  A.D.	   	  An	  inscriptional	  evidence	  from	  Nepal	  corroborates	  
the	  tradition	  contained	  in	  the	  Guruparampara	  	  of	  the	  Sankaracarya	  math;	  there	  
can	   be	   no	   denying	   the	   fact	   that	   a	   svami	   of	   the	   math	   went	   to	   Nepal	  
S.V.Venkatesvara	  observes	  that	  “the	  svami	  referred	  to	  must	  be	  either	  the	  done	  
of	  our	   grant	  (Candrasekhara)	  or	   his	  guru’s	  guru,	  Purananda	  alias	  Candracuda.	  	  
“But	   since	   Buhler	   gives	   the	   date	   of	   the	   Svami’s	   visit	   to	   Nepal	   and	   since	   the	  
donee	  of	  the	  above	   	  grant	  (Candrasekhara)	  could	  have	  been	  living	  a	  that	  time	  
as	  the	  prospective	  successor	  to	  the	  pontificial	  throne,	  we	  can	  say	  that	  it	  was	  he	  
that	   went	   to	   Nepal	   for	   the	   names	   Somesekhara	   and	   Candrasekhara	   are	  
synonyms.	   	   In	   the	   face	   of	   such	   clear	   evidence	   we	   need	   not	   suppose	   that	  
Purnanda	  might	  have	  gone	  to	  Nepal.	  See	  E.I.xii	  pp.125	  ff.)

	  	   	   	   	   	   	   	   	   	   	   	   	   	   	  	  Candracuda	  Sarasvati	  or	  Candrasekhara	  Sarasvati	  was	  succeeded,	  in	  
apostolic	   line,	  by	  Sadasiva	  Sarasvati.	   	   He	   is	  said	   to	  have	  been	   the	   disciple	   of	  
Candrasekhara	  Sarasvati,	  apparently	  another	  name	  of	  Candracuda	  who	  was	  a	  
Paramahamsa	  and	  Parivrajakacarya.	   	  This	  succession	  is	  corroborated	  by	  the	  list	  
of	  Narayana	  Sastri	  also.	   	  Sadasiva	  was	  the	  recipient	  of	  a	  grant	  of	  the	  village	  of	  
Udayambakkam	  in	  the	  Chinglepet	  district	  by	  Krsnadeva	  Raya	  in	  1528	  A.D.

	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  Thus	  he	  appears	  to	  have	  succeeded	  Candrasekhara	  Sarasvati	  between	  
1522	   and	  1528	  A.D;	  but	  we	  are	  not	  able	  to	  know	  the	  exact	  date.	   	  He	  compiled	  



the	   Punyaslokamanjari	   containing	   the	   succession	   list	   of	   the	   pontiffs	   of	   the	  
Kamakoti	  Pitha.

	   	   	   	   	   	   	   	   	   	   	   	   	   	   	   	  But	  some	   time	   later	  this	  mantha	  seems	  to	  have	  been	  shifted	  to	  
Gajaranyaksetram	   or	   Jambukesvaram	   near	   Trichinopoly.	   	   In	   1708	   A.D.	   Vijaya	  
Ranga	   Cokkanatha	   Nayaka	   of	   Madura	  made	   a	   grant	   of	   land	   for	  maintaining	  
worship	   and	   for	   feeding	  Brahmans	   in	   the	   Sankaracarya	  matha	   	   at	   the	   place.	  	  
The	   copper	  plate	   inscription	  states	  that	   this	  matha	  was	   located	   in	  the	   street	  
called	  Ponvasikondan	  Street,	  at	  the	  village	  and	  had	  been	   in	  the	  Possession	  of	  
the	  pontiff	  from	  very	  early	  times.	   	  But	  the	  building	  which	  is	  pointed	  out	  as	  the	  
original	   one	   where	   the	   matha	   was	   located	   does	   not	   appear	   to	   be	   correct	  
according	  to	  the	  Government	  epigraphist.	  	  This	  apart	  we	  do	  not	  know	  why	  and	  
when	   the	   matha	   was	   transferred	   to	   Tanjore	   on	   account	   of	   the	   fact	   the	  
Conjeevaram	   was	   attacked	   frequently	  by	  the	   muhammadans.	   	   Hence	   it	   was	  
shifted	  to	  Kumbakonam.

APPENDIX -III
Some References to Sankaracarya Inscriptions

(1)	   	  A	  hamlet	   by	  name	   Surittil,	  on	   the	   border	  of	  Kudiyantandalam	   (known	  at	  
present	  as	  Kundiyantandalam)	  situated	  about	  9	  miles	  off	  kanci,	  is	  referred	  to	  as	  
‘Sankaracaryapuram	  alias	  Suruttil’	  in	  an	  inscription	  on	  the	  west	  wall	  of	  the	  rock,	  
in	   the	   Varadarajasvami	   temple	   at	   Kanchipuram.	   	   	   (Vide	   Annual	   Report	   on	  
Epigraphy	  –	  1919	  -‐20	  No.443	  of	  1919).

N.B.	   	  A	  copper	  –	  plate	   inscription	  of	  Vira	  Narasimha	  Deva,	  King	  of	  Vijayanagar,	  
of	  Saka	   year	   1428	  (1507	  A.D.)	  mentions	  the	   grant	   of	  Kudiyantandalam	   of	   the	  
Kacchinadu,	   to	   Mahadeva	   Sarasvati	   (of	   Kanci	   Sankjaracarya	  Matha).	   	   In	   the	  
coppet	   –	   plate	   it	   is	   stated	   that	   Kudiyantandalam	   is	   on	   the	   west	   of	   Surittil	  
village.

(2)	  William	  Taylor	  gives	  a	  short	  summary	  of	  a	  copper	  plate	  inscription	  of	  Visnu	  –	  
Kanci,	   in	  which	  the	  name	  of	  Sankaracarya	  appears	  among	  others	  as	  one	  who	  
had	  something	  to	  do	  with	  the	  temple	  of	  Sri	  Varadaraja	  (Vide	  Volume	  –	  III	  pages	  
340,341,	   of	   the	   Catalogue	   of	   Oriental	   Manuscripts	   relating	   to	   Mackenzie’s	  
collections).



(3)	  There	   is	   a	  copper	   –	   plate	   inscription	  of	   1111	  A.D.	   recording	  a	  grant	  of	   the	  
village	  of	   Ambikapuram	   to	   an	  Acarya	   of	   the	   Kanci	   Sankaracarya	  Math	  by	  the	  
Andhra	  Cola	  ruler	  Vijayaganda	  Gopala.	  	  It	  is	  to	  be	  noted	  that	  though	  the	  grant	  is	  
to	  an	  Acarya	  who	  lived	  long	  after	  Sri	  Sankaracarya,	  the	  done	  is	  referred	  to	  only	  
as	  Sankaracarya	  Guru’	  and	  not	  by	  the	  actual	  name	  of	  the	  Swami.

The	  pertinent	  lines	  of	  the	  copper	  plate	  are	  given	  below	  :

 


