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The teacher is one to whom the illusory magic of
miltitudinous existence of the world has ceased to exist due to
the strength of his inner experience; this experience (of the
ultimate reality of the soul) is extremely hidden to the intellect
- corrupted by the vices and is clear to the intellect of the wise.
For the easy comprehension of the true disciple (seeker) the

teacher recollects his personal inner experience of the ultimate
reality of the world.

(2)
w0 waRact wgfaafie fregr aw:wfcad
drd Arafafi weaer wrvada Rrg 7 i
TP W BRI ATE T a1 T
ST RISFTEY: Y ST AGUST STRIT Il
The differences that have sprung in me and around Me
are the illusory projections of mind, just as the illusion of water
in the mirage of desert where water doesnot exist -at all.
Therefore all that I experience is not Me or mine; I am that
supreme bliss, pure consciousness, and existing reality namely
Atman. T am partless whole. (Therefore there cannot be any
difference of the experiencer and the experienced).
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I am not the body which is as insentient as the wall and 1
am not the sheath of vital air which is like the air trapped in
(closed vessel); I am not the mental sheath which is blemishful
~ and as fickle as a monkey; I am not the intellect which is
* deceptible like the ancress who is in the Buddhist fold and nor
am I dark ignorance.
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I am not the elements such as space etc., as they too are
(illusory) like the water in the desert (mirage); whereas T am
endowed with qualities much different from them ( as [ am
the ever existing reality). Just as the rays of the sun illuminate
other objects without being attached to them, similarly I too
am unattached and ommpresent (But there is no difference
between the objects seen and me) as I am like the sea which
itself appears as waves (seemingly different from it); I too

appear on the objects seenin accordance to the status of objects.
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I am partless and pure consciousness. I shine forth
everywhere and am omnipresent. I am bereft of body, the senses
and indeed the vital airs. I am transcendental to the mental
sheath and sheath of knowledge (vijnanamayakosa). T am free
from ignorance and am continuous. I am of vast luminous
nature (i.e. as an illuminator of everything in the creation).
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There exist none other than Me. If there is something that
illumines due to the presence of consciousness it would be
illusion like the light falling on golden stud taken to be fire.
I amn the support of all projections and witness of them. I am
peaceful, blemishless, complete in all respects, one without the
second and eternal. I am of vast luminous nature.
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My nature is of supreme kind which is self-luminous and
which can be known only through the statements of
Upanishads. There can be no other opinion in the fact that only
due to my presence that all this (world) in illuminated. It is
just like the fact that a person who perceives with the help of
solar light does not doubt the existence of sun. I am pure,
auspicious and consciousness which cannot be defined through
words.
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I am ever luminous, pure and existing everywhere,
peaceful, ever-blissful, bereft of the great darkness of ignorance,
devoid of all inauspicious qualities. I am attainable o the people

who have attained emancipation; I am without any differences
and termed as one which stands alone.
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The multitudes of the waking state is mental projection
.just like in dream stage; hence we should disown it as unreal
and consider oneself as truth, consciousness and blemishless
Atman. One should consider onself tobe like the deep calmful
ocean not disturbed by any factors (like mind) after realising
that all the objects perceived are but my projections alone.
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Where is the place where T have to go as I am omnipresent
and partless! What is the action to be done by me, for, I am of
the nature of emancipation and actionless! There is nothing
which I have to remove (from myself) as I am partless Whole
and nothing new to attain. I am calm and pure like the cloud
which has shed all its waters.
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There is nothing which has been unattained or anything
to acquire. I am ever blissful and luminous. Where is the need
for any enquiry (which would be redundent). I am equipoised
without the nature of two-fold existence or unitary existence.
Silence would be the best way (to understand me). (Since Atma

is not sadhya but siddha vastu, Acarya shows the futility of equiry
from the supreme point of view).
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(Acarya goes on to show the futility of the other actions
for a Atmajnani). What is new existing for me to know through
lisetning for I am always known as complete and ever
conscious. There is no need to even contemplate as there exists
no doubt due to my luminous nature. There is no other action
(meditation) for me to do as I am the destroyer of differences
between the meditator and the meditated. And there is no state
of Samadhi for me as I am always existing as the nature of self
in everything.
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The enquiry conducted by the scholars regarding the
difference between self and non-self is not to my liking as there
exists no separate entity by name, non-self. If there were to
exist some entity called non-self then who would be capable
of negating it using logical means. Alas! itis only the ignorant
people who know not the nature of self, who engage themselves
in such debate, enquiry and contemplation. Such men are
confused, but not a person who has crossed (ie. liberated). Those
who have firm knowledge remain silent as a rock.
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I assume the form of the objects following the nature of
objects but surprisingly I am not them (ie. objects). I am
luminous self who does not become the object of knowledge
for the speech or mind and nor am I determinate. I am
blemishless and fearless. I am bereft of the ignorance which is
a tough defect {to be eradicated).Iam peaceful, uncomparable,
pleasant, and full of extreme brilliance.
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I am pure who had no function even before this (creation).
Iam enhghtened Salutation to myself who is self—suppornve
truth, consciousness and bliss, whose nature is supreme
knowledge, all pervaswe and from whom all this (creation) is
pro]ected inwhom it is sustained and in whom it finaily attains
union.
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Only one entity which is truth, knowledge and bliss exists;
neither do I nor you. Both (the concept of I and you) are not
ultimately real. Even this world does not exist nor do any of
the objects seen {or known). If you are sinless and with clear
intellect, understand what has been said by me to be the truth.
Let there be no doubt regarding this.
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This Praudhanubhuti, mustbe given only to a person who
is desirous of knowing the nature of one’s self. It should notbe
given to a person whose intellect is burnt by ignorance and
whose heart in full of defects. The garland of flowers would
beautify the person who wears it on the head knowing that it
would look good on him; but will the same garland given in
the hands of a monkey shine?

o
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