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(1)
PRSI TG fRIaf~aaq |
Ueh U9 HRATEN SIS S 1
The only causal factor for the appearance of the world is

nescience endowed with conscious (self) and the witness of
mind alone knows the three worlds perse.

(2)
frrpgmygearsg ARSI
dursft grem enfeegaer: gfad 1
[ know that the Self is one without the second using my
rational intellect but still the concepts such as binding, liberation
etc. keep surfacing (in my mind)
(3)
ferarettsf oot & Sreaazfy wean |
ghr Herrare g@tsE B derm
Though the appearance of the world is but illusory but

still itappears realistic to me.I am bound by these doubts hence,
(Oh Preceptor!) remove these shackles. -

(4)
Ud fRregeer: sjcar TeRrEIT W |
1S 9 9 gfgea 7 ST 7 wrféan I

Having heard the words of the disciple, the preceptor spoke
with clarity:

Nescience, intellect, world, witness, binding, liberation etc.
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(5)
TRHHISET: Hd Pal: AASE @Ry |
HIciTegth TRTeqd Asgd sl dgdd |l

do not exist essentially. They are all supermiposed on you
who are the absolute truth.,

(6)

[UTS) IFATT A5 9 Haer |
JUHTYRBU g T+ =l

If the world is said to exist it has to be the Supreme
Brahman which alone is existing reality. Just as the existence
of snake is due to the presence of rope so too Brahman’s
existence is the support for the world which doesn’t exist
essentially.

(7)

JAGHIAIT BT Tl T |
NI IGTHUS & ATHISRT SFTIH 1

Just as the (sweetness of) sugar is present uniformly all
over in the sugarcane similarly you pervade the three worlds
in the form of Brahman whose nature is a matter of surprise.

(8)
HOWH STot Wd ARYATAH |
SrTeafie wd R giemmsa: i
Just as the water perceived in mirage is an illusory
appearance of the sand of desert so too the three (perceived)

worlds are essentially conscious principle if analytically
analysed.

(9)
FeTferarau=ar: WfFR=aRy eiesar: |
gogaIfeaRgT=T f[AeRT: AR g i
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Just as the bubbles and waves are transformations of ocean
(and not separate entities), so too all the beings from Lord
Brahma upto an insect manifest on you.

(10)
TREed g4 fa=e aresft gur qoun |
fesam=areeT @ | AeFEHT: I

Just as the ocean would never desire to assume the form
of a wave, similarly you whose nature is ever bllissful would
not crave for sensual pleasures.

(11)
fore <areg 1€ ge=meR Afg arsef |
QU< SIEEaTe T A a8 ||

Just as the jaggery which pervades the flour doesn’t desire
the sweetness (of flour), similarly the self which is unalloyed
bliss does not desire to relish the world which it pervades.

(12)
SIRELN F2UT AR ey qAT T4 |

SEIR A fasnen 7 wad 1l

Just as the rich man would never yearn to be poor, similarly
the desire for sensual enjoyments would never sprout in you

who are ever immersed in the blissful state of Suprenve
Brahman.

(13)
f evgIsya evgt fad wgafer gl |
AT E85T & STSTTHTCATTHIERTS I

As a wise man rejects the fonia after seeing the difference
between the fonia and ambrosia, similarly may your attentively
abandon the non-self having realized the real self.
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(14)
FETaHIA®! WTH ISl 7 A2af |
SgraRTeD: W1eh SIS A AIf
The sun reflected in a pot of water in unaffected ever upon

the destruction of pot, so too the self as a witness and manifester
of body doesn’t perish upon the destruction of body.

(15)
PRIER SFTead e WiREHe |
FvTaTeY FEITEY QU d 9% 1l
The world essentially is the immaculate self which is the

only existing and conscious being. Then in absence of a second
thing, from whom can fear arise for you whois the whole being.

(16)

TR SFTed T gdhicaad |
e i & STeed B ol 9% |l
Lord Brahma and all the three perceivable worlds are your
manifestation (and depend on you for existence). Hence when

the world purges in you (being illusionary) how can you merge
with anything else?

(17)
e woE A & e
A 2= gToRTon | & |
= gfgferd 1 741 A $al
21T 9o GRATTRI |1
Ultimately the universe, the elemental creations, the senses,
the vital airs, the body, the faculty of reasoning and
discrimination, the mind, doership (ego) etc. are non-existing,
for the Supreme is the ultimate reality which is in the form of

self.
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(18)

od wd Rif gg-aer, e o wema |
Rremed afRrTe aerTeErs TR Il
Know everything to be Bliss due to absence of sorrow,
know everything to be Existence due to absence of non-
existence, know everything to be conscious due to absence of
ignorance hence the nature of Supreme Self is sole reality. (ie.
if an object exists at some time and doesn’t, it is not real, if an
object exhibits knowledge and ignorance, then it is not truly
conscious and if an object provides pleasure and also painitis
not truly blissful. All the other objects perceived in the world

are conditioned by time and space and are hence present in
multitudes, not the Supreme Brahma).

(19)

ﬁéaasﬁﬁlﬁaaﬂﬁrzﬁaaﬂmﬁﬁ:ﬁﬁmﬁn
et Rre=a:avvi Rréa fikg 9 axarerea |l

The body is conscious, SO are the worlds, the elements, the
sense organs, the ego, the inner faculties too conscious.
Consciousness is the ultimate form of reality. (ie. If the
consciousness is not present in the seen universe it can’t be
knowledgeable, hence they are manifestations of
consciousness). ;

-

(20
% gl 1 A giee 3 A 71 T |
AraTaEfeTa! & Arnsdisened: |

I am not fond by worldly clutches, nor doIgetliberated. I
have neither a preceptor nor am I guided by scriptures for all

these are products of nescience [ am beyond all the dualities
transcending ignorance.
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(21)
U FR1g s framaeg fnfa: |
A fora g&: ol i

A pure and self-realized person can either rule a kingdom
or he may beg for alms (in either states) he is not tainted by
any faults as the leaf of the lotus is not affected by the water.

(22)
quATH aTaeERiT e T S |
Td SIRIGUATTaeEifor = f& % gl 1
Just as the merits and demerits acquired in the dream state
have no impact in the waking stage similarly the effects of

merits and demerits do not affect me, the Lord of all (in the
absolute stage).

(23)

BIY-PRIY BAOT JAT AA[EIATE |
Y ST a1 gf: QUi 79 & afe: o)
Let the body function here, may the speech prattle, may

the mind ever think about the kingdom What harm can occur
to me, the infinite.

(24)
UTOMYER=] dgA: drat &= 7 |
ATITUIT A -1 & WA Il
May the vita airs move about in accordance to its nature,

may the mind be afflicted by the desires. How can any pain be
caused to me who am ever filled with the necter of happiness.

(25)

AF=rgierTAIsH I8 a3 7 297 |
AT STHETEd JUT TF &G T U
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The embodied self is not seen when He is immersed in the
ocean of blissjust as the salt rock is not seen when it completely
dissolves in the water.

(26)

The senses, the mind, the vital airs, ego etc. abandons the
insentient nature and get immersed in me, the ocean of
consciousness.

(27)
BITCHTHEAT AT s+ g9t fAa |
TejcaHel ¥ T8 el arf A e |l

Having realized the self well, the ignorance inherent in
me has drifted away. (In the present state) the sense of doership
has faded as there is nothing that need to be accomplished.

(28)
Rregagame ek faeis
grHferTa gd g |
feafreryags ffdee: goon: -
pufie 99 §:d Fa<PISTAH | 2
In the ocean of blissful sencience the foam called mind has
merged as the unsteady wave called mental activities settles

down. When this ocean of bliss turns still, I am always content
and free from activities. How can pain even approach me?

(29)
N EHUISEAEUSIE: URTCIRISE EFRITIL: |
Fur g7 Y 7 & waf= seRg:@ 7 |1 waf=
1



I'am blissful, partless and greater than the superior object.
I am intense luminence of consciousness. Just as the clouds do
not faint the sky similarly the sorrows of the worldly existence
do not disturbs me.

(30)
SfeRmAgANT=aHaAaAa: |
AT TYFIeE: TTAISE ERIE: 11
The conglomerate of bones, flesh, faces, intestines, skin,
(31)

TRICTRTIACT Ot TIeTTfcered & fe |
fors SreToTes T8 RreramlsewEg: |l
Scalp is the gross body which is the consumer of food. But
I am apart from it for I am pure consciousness. The
conglomerate are in relation to the gross body, not to me who
am apart from them.;
I am neither the causal body, nor I am consciousness one

without.
(32)

gfaregaTfeiamm e sRae: |
fersrmTtaa &1 Aanfergza | fam:
the second. The qualities such as thirst, blindness, deafness,
desire, anger, etc. are inherent in causal body. These qualities

don’t bother me, for I am apart from the causal body which I
envelope.

(33-34)
IFTEISITHHETT PN 38 T |
ATE PRUGEISY Tuwie fAE=: 1
STS@UTHISaE ] : BIRUSET: |
7 wf=a 79 o Afdersasiao: |
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The nescience with no beginning is said to be the cause for
the causal body which is characterised by qualities such as
insencience, dearness, pleasure, etc. but I am neither the causal
body due to my eternal and immutable nature; more over Iam
blemishless and self-manifest.

(35)
SiaTfae: wRensfeR merd Favwad |
TSI araaaR: BpadsyAT I

An enquiry is to be made into the statements of foolish
men who say - Isvara exists distinctly from you as how can
Godliness exist in you?

(36)
aiftrsT Rrervra gferad 79 91|
JFFTRHAZI oNa gegeaa aat Il
One is said to be a Jiva when three entities the substratum

of all (the pure consciousness), the reflection of consciousness
and intellect appear to be one due to nescience.

(37-38)

The substratum (pure consciousness) can’t be individual
Jiva as it is immutable, even the reflected consciousness
(reflected in intellect) can’t be a Jiva as it is not really existing
(independently), even the intellect cant be individual Jiva as
itis insentient. Hence the reflection of consciousness in intellect,
the immutable consciousness and intellect are said to be
collectively as Jiva.
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(39-40-41)
HRATSSHTT RIgETeT Taia=ReR: |
ATATHIRT SRR RaTe e ds VRT3 |1

iaTRfsRE a7 9o |
SSEEAHIARTIAR § gier |

T Rream def AaR) g |
giT SRR Hrer: TSR R

Isvara is said to be a tripatriate of nescience, the
consciousness reflected (in nescience) and pure consciousness.
Of the three the reflected consciousness being a non-entity in
reality can’t be Isvara individually, the pure consciousness
being changeless entity can’t be Isvara individually and the
nescience being a insentient product it can’t be Isvara hence all
these three are severally unreal; hence they can’tbe Isvara. (ie.
Only when all the three are simalised due to ignorance, Isvara

exists as a reality).

(42)

UCTHITOTHIN HETHI GHa) |
vd 7Y e el oRafa) |

Jiva and Isvara apparently manifest due to the ignorance
of self’s nature and hence nattre and hence are not existential
realities. Just as the either compartmentalized by pot or choultry
are illusionary being super imposed on ether similarly the
notions of Jiva and Isvara are superimposed on me the
conscious being.

(43)

AT Ao 2R 7 g |
a0 JERRarE g freafa: i
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When the nescience and its products cease to exist the
notions of Jiva and Isvara also becomes non-existing. Therefore

I am pure consciousness as eternal and omnipresent as ether
without any limiting adjuncts.

(44)
R IP e b s Lo 01
Tdeearfad fRmay |
deacrsefafe S i

[ exist silently in the state where I am always present as
truth and consciousness, infinite, one without the second.

(45)
PULESEICISD R
Rreremamnieafiay
aeaaTsefAfy Jamrs o

I always exist silently being omnipresent, one-without the
second, immutable consciousness, devoid of the
metamorphosis of the world, incomparable supreme gnosis.

(46)
SRU R L ERCTIT |
EUREINCISUIECRULE
Rifsadsratsw sroi
deaarsafafe | sr i

I always exist silently as the causal matrix for this world
which is but a projection of conscious being and as one
unaffected, by birth, death, pleasures, pain, genus, moralities,
family or lineage. |
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Just as the owl perceives darkness during the sun-shine
similarly a fool visualizes darkness (ignorance) when the self-
luminous and blissful self manifests.

(48)
a7 eftfRteTd: wat arefy g |
AYTSTTIGA! S8 T5T AR 7= 11

Just like a man without vision thinks that there is no sun,

S0 too a man enveloped by ignorance thinks that there 1s no
Brahmam.

(49)
AT fAuTefirst e+ R |
A Tt ST SRR I

As the ambrosia being different from venom is unaffected
by the faults of venom similarly I being distinct from the

insentient objects don’t come into contact though T shed my
light on them.

(50)
waeatsf Susfire agst AreRe: |
wealsfy giel Feciafien erRraar i

Just as a glitter of lamp however dim destroys the darkness

similarly even a slightest knowledge subsides the great
ignorance.

(51)
W#WWW|
STT=eaTs ¥ G- @HeTSafy 399 11
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I being conscious principle have no insencience, being
truths have no untruth, being blissful have no pain, these three
are products of ignorance.

(52)

BT YT WY XS A1y g1 "l
IETRI BT AHTEHET: |l

As the illusionary snake never really exists in all the three
division of time similarly the illusionary world from the
principle of ego till the physical body never exist in me for 1
am one without a second.

(53)
WFY 9912 AP WS |
THRTCraTay urgfaRer afy

Just as intellectuals would not accept the shining nature of
darkness in sun (for they are mutually contradictory) similarly
imprisingly deluded people consider me to be witness of all
the working and products of ignorance.

(54)
1 2 et afgraregsorasa |
mmq%u

As the cool water appears hot due to its contact with fire
s0 too the doership which is not innate in it is attributed to the
self as it shines forth in the intelligence.

(55)
SrerfdrgfiRTaTel 7 R 7 7 ggsafy |
qAT TFTOAE 7 & FreagEa: i

Just as the ether is neither drenched nor purified by water
droplets similarly the self is not purified by the water of Ganga

as pristine purity is its eternal nature.
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As the tree laden with fruits is never fed by the fruits
similarly I am never satisfied /nourished by food, drinks etc.
which are projected in Me. (The reason being that the self is
ever content as it has nothing to be achieved).

(57)
T2TON SHFRILER: T TATIEE 7 qTER |
wafSrsfcaoias arftrg ¥ 7 e i

Just as the thief who is mistakenly conceived in a stump
never affects the nature of the stump similarly the individuality
superimposed on the self never influencesit. (Acarya proceeds

to explain the stages of waking, dream and deep sleep aren’t
that of the self)

(58)
ars gfafrerd s v woaa g9 |
Rrefrstereerd Al fsn & wae

Sleep is described by wise as a state where the intellect
merges with ignorance, but bow can sleep be attributed to me
wherein ignorance or even its traces don’t exist.

(59)

g%: iﬂfﬁ'ﬁmsﬁﬁmﬂ:qﬂﬂfdﬁl
RrerTRREREETR & 7 e

Waking state is v){nen the intellect is completely functional
But how can waking state exist for me as I am bereft of al
modifications.
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(60)

[eTATEry WU I TqH: Yo |
FEREFERRS T AR a1 A

The movement of intellect in subtle nadis turn out to be
dream. How can dream state occur to me who lacks the quality
of locomotion (for the self is omnipresent).

(Acarya enumerates that self is bereft of other qualities/

functions of waking state.)
(61)

me as the impurities

What purpose would bathing serve
Eternal, Pure and

do not touch me who am Complete,

Resplendent.
(62)

FeTITad B el ST & a1 e |1
qut = TR BfcaaraEed: |
ncept of limited space

Where would I go or stay as the co
or contained space do not exist inme who am complete. The
concept of space is actually imposed upon Me, the one without

the second.
(63)

QTR ST Sad | -
SN RIEY AN WA HIH I
Isn’t thirst created due to the dryness caused by movement
of vital air? How then can thirst be created in Me who am pure

consciousness which provides no space for dryness.
(64)

ATy Sreemry arafial Had g |
i freege wiss B ARl
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When the different nadis are tormented (functioned) by
air and internal fire hunger originates. How can fire and air
have any substance to function within Me who am
consciousness personified.

(65)

Ry daamaafaad |
o1 vafa W afe PR afRradan

The old-age charecterised by feeble body and grey hair
can never exist in Me for | am omnipresent and partless.

(66)
TfehegEw=TIaied d1a+ o |
T R guf w7y Ay R drase

Youthhood with inner pride is for one who enjoys in the
company of women. Youthhood doesn’t exist in me who am
Supreme, complete and ever blissful.

(67)
TegfaaReTd - mme™ el |
I wgELiAT A ¥ gaaargs: |l

Infanthood too doesn’t belong to me as it is full of
intellectual immaturity, ever an abode of pain and furious in
objectivity,

(68)
Ud decataamres FEar=i wa&t o |
ORATSTASITAORI & 7 W 1|
The person who ever immerses is the ocean of intellectual

reasoning undoubtedly attain the supreme state of non-duality
and makes it a matter of experience.

-
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