qreFg:
VAKYAVRITI
(1)

wiRAfTeegafa-a Lt
farer fafeafaeama=aafiq |

e aRgETRIfR]
sfaend fmeratere= = 11

[ make obeisance to the beloved Lord of Goddess Lakshmi
the prime cause of the world for its creation, preservation and
destruction, possesing inconceivable powers, omnipotent,
omniscient, of infinite forms, free from all bondages, an ocean
of unbounded bliss, and an embodiment of pure knowledge.

The term sri denotes Goddess Lakshmi and srivallabha, her consort Lord Vishnu. The
reference to Him as the cause of the three actions - creation, preservation and destruction denotes
the three attributes-sattva, rajas and tamas. Each one of the expressions here refer to his attributes
such as omniscient, omnipresent and omnipotent. This verse refers to his forms both with

attributes and without attributes and makes obeisance to such a form.

(2)

T gdISTesdd faeoy -
429 wd aRafad 9 |
zc2f faoTfe wareRd
awfeaagn yurarsie ffeas 1l

[ ever bow to that pair of louts feet (of the Preceptor) on
account of whose grace I know my sentient form of the self to
the effect that I indeed am Vishnu and that the entire world is
superimposed on me.

This verse explains that true knowledge has to be gained by the grace of the
Preceptor.



(3)

AT : HING T |
IRy h: SeraRgesfy ||
An aspirant endowed with the means such as the
tranquility etc., being scorched by the three kinds of sun-like

sufferings and becoming perplexed in his mind asks the
virtuous preceptor

(4)

SFIATA ATRATHEAT HIq=e7 |
T Qe e Pae wouT IE 1|

O Venerable One! describe to me briefly how I may get
released without much effort from this bondage of worldly
existence.

(5)

wiedt  FEmeafn: ufrnfy aefy
g afefey v wrgemeee: 807 11
Your query seems to me to be noble. I shall describe to you
clearly which is which. Listen to me attentively.

This verse indicates that the purport of the great enunciation That thou art’
15 easy to comprehend. In this verse the Preceptor appreciates the earnestness of
the student since he is endeavouring to engage himself in selfinquiry.

(6)
TaETRArEae aoH auRATeHY: |
arere g 51 afed gfepwmee
The knowledge relating to the indentity between the

individual soul and the Supreme Soul gained from statements
such as "That thou art’, is the means for attaining liberation.
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(7)
Pl S11G: B: WRLGTHT AT 91 B F41: |
deaaefearad a1 @ Jofoaedd |
What is the individual soul? What is the Supreme Soul?

How can there be indentity between the two? How can the
statements such as "That thou art’ establish that identity?

(8)
373 H: [T PISAT Siawand 2 |
I&d geBfy 7 BISE QAT F We: 1|
We shall explain your doubt. What else, indeed, is the

individual soul but yourself? It is your own self that asks me

the question "'Who am I’. You are verily the Brahman without
doubt. i ;

In this verse the Preceptor replies the query of the pupil. He explains that the
self is the same as the person (pupil) raising the question. This assertive pointer
will be helpful for clearing the doubts of the pupil. It will be enabling the Preceptor
for assessing the earnestness of the pupil,

(9) WMo
UgTAHg S ARy wrEeped |
g gRIfa g ufoge & ag
O Venerable One! I have not yet understood clearly even

the meaning of the words. (Hence) how can I comprehend the .
purport of the statement ‘I am Brahman'? Tell me. o

(10)

wegaTe WarEa e A9 Qe |
gq: uerare f' areraiaaie i

What you have stated is true indeed. Certainly there is no
contradiction in this matter. Comprehension ofthe sense
conveyed by the words is really essential for understanding
the purport of a sentence.



(11)

3T ERUTgRTE Aaafays: |
ATaHY: Wd: Wi=h AT ques I
Don’t you know your own self-that is blissful, real and an
embodiment of consciousness that is the witness of the impulses
which arise in the internal organ consisting of the mmd intellect
and ego?
(12)
ATH<x<awy HIHTia sfamsy |
Frareaa e caaan S forre ol
Meditate always on the soul (the self), that is of the form
of reality and bliss, a witness of the intellect, and an
embodiment of knowledge, after withdrawing the intellect
associated with the body etc.

(on account of its association with the body etc., the intellect ignorantly
identifies itself with the body)

(13)
wuIfeHT=a: Rvswaal T gerfead |
fereTRmeaReReaa Fvad i

Whence the gross body has form, colour etc., like the pot
etc., it cannot be the soul. Since it has the body like the pitcher

and is composed of the five elements such as the ether etc., it
cannot be the self.

(14)

3T Al fus) sygwagasTa: |

PRIHABIATEGIHT Ty ||

[f the body cannot be the soul on account of the aforesaid
reasons adduced by you, you make me perceive the soul like
the berry on hand.
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(15)

Yol Helfes: Gad1 | 9l g7 |
SESET FUT B ATeaURy 1l

Just as the witness of the pot is always different from the
pot and cannot be the pot in any case, so also is the witness of
the body. Understand, therefore, I am not the body.

(16)

vafifaes Aefif=arify Him
a1 gfgwaan g FArefiaerRy |

Similarly you know certainly that I am the witness of the
senses and not the senses themselves. In the same way you
firmly grasp that I am not the mind, the intellect and the life-
forces.

After having pointed out that ‘I’ am different from the gross body in the
preceding verse, the Preceptor makes it clear that T’ am different from the subtle
body also.

(17)
dararsfy qen Arefifa eeafdesror |
TERAFHMA gl AUy
In the same way I am not the combination (of these).

Understand well by reasoning the witness that is distinct from
the objects. E

(18)
SRfared WraT ey asm: |
T AfAfemRv FisefegayrRy

Understand "Tam He", by whose mere proximity the body
senses and other objects become capable of all activities o
selection (of the desired objects) and rejection (of the undesirec
ones)



(19)
IFTIHRABR: AHIEHdad I: |
g8 A LAAI AP ISEHATRY I

Know "I am that inner self", which impels the internal
organs such as the intellect, but without itself changing, like
the loadstone.

(20)
ISTSTHaaTT IoaTfHsaToors! 31 |
SR uToT: [YsEfieay=a o

Comprehend "I am He’, by whose proximity, the body,
senses, mind and life-forces, though inert, yet appear to function
like the self.

The gross and subtle objects such as the body, senses, internal organs ete. dc
not have the ability to function independently.

(21)
I AT Aiud 9 Rerkigad |
vd O1 A i Hisefeausa i

| "My mind had gone elsewhere, but it has now been made
steady.” Understand "I am He” who knows as above.

(22)
Ao g vrarardr feri aen
Q1 Joafafipa: Qe AiseMeayRy i

Understand "l am He"’, who himself is without change and
is the witness of waking, dreaming and sleep, the witness o
the presence and absence (of objects) and the functions of the
intellect.

(The inner consciousness is aware of the states of existence etc. It 1s aware o
the impulses arising alternatively on the consciousness during the first two states
and totally disappearing in deep sleep. [t does not undergo any change just as :
lamp thatsheds light. That inner consciousness which always remains aloof withou
any modification is to be known as the self.)
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(23)

TS S9! SeE=a! AT |
Wﬂaﬁﬁmﬁm: 1

In the same way as it is stated that the lamp revealing (the
presence of) a pot is different from the pot, so also am I an
embodiment of knowledge, the dweller in the body that reveals
the body.

(24)

gAfaEdl wiar ¥ e o |
TEl QANITH: WIsEas =y Il

Understand "T am the witness”, that is most endearing,
for whose sake alone, sons, welath and other obejcts are dear.

(25)

URUATEIET T AT 7 dHe §al |
IR 1 S AISefEeaaurd i

Comprehend "I am the witness”, who being the most
endearing object (feels) let me never cease to be, but let me
ever exist.

(One loves the self above all other objects. Hence one is prepared to sacrifice
anything in order to save it. Hence one entertains the fear whether he would cease
to exist anytime and he desires to live for ever. This feeling arises only on accounb
of the association of the self with ego.)

(26)
q: wrfdrereror QeRcaraerd: 9 3944 |
Aifarenf aigcanfasRaars=: 1l

The consciousness that is the witness is stated to be the
sense of the word “thou’, The nature of itself being the witness
and the knower is due to the changeless nature of the self.

(By its mere proximity the consciousness impels the internal organs in their
activities and remains as a witness without any transformation.)

"



(27)

Sefaae: gromgafaral faeremr: |
ST S yrafamRTauaTfie: 1|

The word "thou’ denotes that which is different from the
body, senses, mind, life-forces and ego and which is entirely
free from the six states of transformation.

(Since the gross and subtle bodles are not capable of functioning
independently they appear to function by themselves when impelled by the lustre
of the internal consciousness, namely the self.)

(28)
amdad e agef ;|
g RIRUTT ATATSfAfergE = |1
After having understood the meaning of "thou’, one should
then examine the meaning of "that’, both by the process of

elimination of what is not "that’ and by means of direct
definition.

(29-30)
FRETIITIAREI ST ATfeeraroT: |
G AATUTP: GRIGATHITA: |1
frrfysaT=: 9 ysmafare: |
[TATIAETVT: UT: GRATHTT T |1

Devoid of all taint of phenomenal existence, characterised
by (phrases like) "not gross etc.’, qualified by imperceptibility
etc., outside the sphere of the stain of darkness, bliss
unsurpassed, embodiment of reality and knowledge,
characterised by its existence and wholesome, stated to be
Supreme is "that’.

(The object that is devoid of cycles of birth and death, always beyond the

darkness of ignorance, imperceptible by the organs of sense such as the eyes,
possessing bliss above all.)
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(31)
dsicd GReTed qUT ArguieTfad |
I%: FEAd I ASHRIIaERY |

Know that to be Brahman in respect of which the Vedas
establish omniscience, supreme lordship and omnipotence.

There are three causes for any creation: the material cause, the efficient and
instrumental cause. For an earthen pot, earth is the material cause, potter’s wheel
is the instrumental and the potter is the efficient cause. Whereas in the cause of the
pot, the potter is different from the other two, in the cause of the world comprising
manifold objects, all the three causes are the manifestations of Brahman

(32)

gosATeaarasT 3yfery aferarfeas |
JeRMAGGEIRSHRIITRI |

Understand that to be Brahman which the scriptures
explain, by various illustrations like clay etc., that, by knowing
it all things are knwon.’

(33)

e aftrema YRraf@ged SF
deprdcd GUE dgaalcadeRy ||
Understand that to be Brahman,which the scriptures

declare as beyond the range of time and space, and to establish
it, they state the universe to be the effect of that.

(34)
frfsrseaaar g=a gAY qHaf: |
S NG UG ERGEE IR EEIRG A

Understand that to be Brahman which is established in
the Vedanta with great effort, as the thing to be realised by the
aspirants for liberation.

13



(35)

Siiarea 1 gagien Fravge 7 arufy
AT TR AR TFRIIILRY Nl

Understand that to be Brahman which is stated to be in
the scriptures as entering all the beings as the souls and
controlling them.

(36)
HHUT BerRIged TRIT T el |
ST e cd aeHaRIIaYRY I
Understand that to be Brahman which alone is stated to
be in the scriptures as the bestower of the fruits of actions and

the originator of the cause of the individual beings in their
respective activities.

(37)

aedgeref Foffat araaneifRard sy |
AT qraaTAaaRg garefat: |
The meanings of the words "that’ and "thou’ have been
determined. The import of the sentence is now dealt with. The

meaning of the sentence is the identity between the senses of
those two words.

(Although the word "thou’ explicitly denotes the individual soul bound by
the internal organs, after inquiry it has been understood to be Brahman )

(38)

et ar fafdrey ar arasmnat ar3 dua:
USRI araaret fagat w4 1

In this case the meaning of the sentence is neither accepted
as co-existence (interdependant) nor particularisation. The

14



meaning of the sentence, according to the learned, is essential
identity without any break.

(This verse answers the objection relating to the identity of the sense conveyed
by the two words.

In general if two words have to denote the same object, there should not be
case~-distinction between the two.)

(39)

JeEIE F TTTEY A STIATA-IEIT: |
AT RILT FegTqI THETT: ||

What appears as the inner consciousness is that whose
characteristic is secondless bliss, and whose nature is secondless
bliss is no other that the individual conscious self.

The soul force denoted by the word "thou’ and the omnipotent Lord denoted
-by the “that’ are the incomparable from of bliss. The individual held in bondage
due to ignorance shines as the witness when the veil of ignorance gets removed.
There is total blisss. This is the state of realization of Brahman. Thus Brahman is
the self and the self is Brahman, 1.e., Thou art that))

(40-41)

Y arRTggfader wad |
3R @auAd @rada 39 R 11

deeiv o yRIed 24 & aa: 9y |
QUi wU Gegrarslsafersd i

When the mutual identity of the two is thus understood,
then only will the characteristic of being not Brahman of the
meaning of the word "thou’ be eliminated, as also the
unknownness of the meaning of the word "That'. If it is so,what
then? Listen. Theinner consciousness remains absolutely in the
form of infinite bliss.

15



(These two verses give the complete meaning when read together. The
Preceptor explains how one gets rid ofthe wrong meaning of the words "Thou'
and "That’. Then the pupil asks further, what then is the result of correct
comprehension. The Preceptor replies that one will realise that one is Brahman of
the form of Reality-consciousness-bliss.) -

(42)

FeaaaTiearad g arereagfaane |
e deguerf E@guRE gadd Il

Moreover a sentence like "That Thou Art", in order to
denote identity, proceeds on the basis of the inner meaning of
the two words "That and "thou’

(Although the two words each one explicitly mean differently,considering
the implied sense, both denote the supreme Brahman. The great statements signify
this truth. The word Lakshya means secondary sense and vacya the primary sense.

Constant practice of fixing the mind in God and faith. The word srvanadikam
refers to listening (sravana), reflection (manana) and concentration (nididhyasana).
The main target of Vedanta is to get the experience "l am Brahman" and be firm in
that state. The preceptor after explaining the pupil the import of the great statement,
mstructs him how long the practice should be made. One has to practise reading
the listening to the scriptures, reflection and meditation. One has to practise
tranquility etc. Then only he will be able to attain Brahman by the grace of the
preceptor.)

(43)

focan gat eraa ared) arad aragTiale |
AT gacid ST AT AT TSI

Excluding the expressed sense of the two words it has been
carefully explained by us as to how the sentence makes its own
meaning clear.

(If we consider the explicit sense conveyed by the word tat-that, we may use
the terms denoting the characteristics of the Supreme Being such as omniscient,
omnipresent etc. and for the word tvam-you, denoting the jiva as the doer, enjoyer
etc. Hence it appears to be that the sense conveyed by these two words is discarded
and the soul whose veil of ignorance has been removed and the Supreme Being
beyond the influence of Maya (illusion).)

16



(44)

TG W TSI LG |
1 PRUTH HIaTel: | GuaTfie: ||

The consciousness, conditoned by the mind, which appears
; the connecting link between the idea and the word is
pressed by the word "thou'.

(The word alambana means a support. Even for a word, an object is needed

a support. In the present instance there is a need for an object of support between
e thought "I’ and the word "I That is the consciousness conditioned by the mind.)

(45)

qraaTfestenf: AdscaTfeataT: |
RIS AATITCHBRT G I

The first cause of the world, conditioned by nescience,
1aracterised by omniscience etc., of the nature of reality etc.,
nd affected by non-cognizability, is expressed by the word
hat’.

(The term “sarvajnatvadi’ stands for omniscience, omnipotence and

nnipresence. The term ‘salyadyatmaka’ denotes reality (safya), knwoledge
wmanam) and infinity (ananta).)

(46)

TIFRISAHE AfaciaeaquidT |
freega oA HIeASon W gdd |

But cognizability and non-cognizability, having a second
nd being infinite, are inconsistent in respect of the same object.
lence there arises the necessity for the secondary meaning.

In this instance if we consider the expressive sense, the word “tvam’ (thou)
enotes the directly known entity inward. The word “fat’ (that) denotes an external
1e known outward. Moreover one denotes the individual soul endowed with
istinction and the other the Supreme Being, the single one that is complete. On
-count of these two distinctions. there arises a need for discarding the expressed
mnse and taking the secondary sense. The next verse explains the term "lakshana,”
1e indirect meaning.

17



(47)

AATRfRIY § gEariemRag |
grerATfaTe udtferetamn=ad i

When the adoption of the primary meaning is inconsistant
with other valid proofs, the adoption of a meaning not
unconnected with the principal meaning, is called derived
meaning.

The derivation of meaning in the case of passages like that
thou art is a partial derivation, and no other, as in the case of
the words in sentences like ‘This is he’.

The method of comprehension excluding one part and comparing with
another part in Vedantic texts is known as "bhagatyagalaksan”. For example, in
introducing now a youth seen in his childhood employing the sentence "This is
he’, the word "he’ denotes the child seen in the past and the word “this’ denotes the
youth now seen While introducing the true sense of this sentence, the past time
and the physical features as a child are discarded and one has the impression tht
the child seen in the past and the youth seen now are one and the same.

Similarly when the words of the great statements are examined in this manner,
discarding the part "that which is reflected united with the antaltkarana on account
of ignorance,in the sense of the word toam (you), thé caifanya that is left and
discarding the part "that which functions as the Lord in the acts of creation ete.
coupled with maya, in the sense of the word fat (that), the eaitanya that is left are
single entity becomes clear by means ofthe word “asi’. This has to be borne well )

(49)

378 FrRlfel arerameiaten araggdhad |
NGNS IESERIEC S BT LG A
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Until the meaning of the sentence "I am Brahman" is firmly
understood, one should possess control of mind etc., and
practise hearing etc.

(The word samadi stands for tranquility, self-control not thinking of sensual
objects. ideal forbearance, preceptor points out these and explains that the two
words "thou’ and "that’ denote the supreme Brahman. In order to establish this
identity the preceptor states clearly that the individual soul is the supreme Soul.
and the supreme Soul is the individual soul.)

(50)

YATARIGATA G arel a7 ¥aq |
FRETIRfE: gower i

When one acquires firm understanding (of the above
sentence), then he is entirely free from phenomenal conditon
and its cause.

(51)

faefiviepriaRo YagearaTg: |
fergarTefrTer: Wer va R 1

Having destroyed all ends and means, unconditioned by
the subtle elements, and free from the bonds of action, one is
immediatley liberated.

(52) .

UIREIHHANT Sia-qad! aaT Had |
fepf>achIaRE IR War ||

When one becomes liberated while living by the
destruction of the bondage of past actions not yet ripe for
enjoyment, he remains as such for a short time by virtue of his
past actions which have brought about his present life.
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When the fruits of past actions are not yet ripe for enjoyment, that state is
known as sancitakarma. When it becomes ripe it becomes prarabdhakarta and one
has to experience it. But a wise person liberated while living, gets rid of all the
sancitakarma. But the does not get liberated from the body. He has to live for
sometime in order to experience the prarabdhakarma. It is just like an arrow
discharged from the bow reahes the target and cannot be withdrawn. One may
refrain from discharging an arrow. Hence it is necessary to enjoy the fruits
prarabdhakarma.

(53)
Freafaea==< awrd uH ueH |
gRIgRREd Pacd gfcrgerd I
(Thereafter) he attains absolute liberation without any more

birth, which is of the nature of unsurpassed bliss, namely, the
supreme abode of Lord Vishnu.

(“Kaivalyam" denotes oneness without duality. It is equated here with the
abode of Lord Vishnu. it is that state from which there is no need to return and is
free from rebirth.)
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