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For the unambiguous understanding of the sentence
“Thou art that” the preceptor says thus to the pupil -
Differentiate the worcr tvam (and understand it) from this
(Philosophical) instruction tat-tvam-asi.

(2)
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The word tvam - “You/, are not the body for it is
perceivable possessed with various adjuncts such as class,
enus and so on; it is conglomerate of five elements,
thus) impure and hence temporal.
(3)
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“You’ are impreceptable, formless, without adjunts
and not a product of elements. "You' are pure and eternal.
Like the pot, the body can only be an object of preception;
and ‘You’ are the perceiver.

“)
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"You' are not the sense organs for they are said to
be instruments. “You' are distinct from them as ‘you’ are

the doer (or inducer of senses) and the doer cannot be
an instrument.
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(5)
AT (o 3 e 4[] |
A A framuRTd WaaTE Uatferd: I
These senses are many and ‘you' are one. The reason
for ‘vour’ distinction from them is [or the reason that
‘you’ are not identified with any single sense organ for

in each (perceptual knowledge) these is the experience
of “1” as knower.

(6)
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Further ‘you’ are not the collection of these as the
experience of “I1” is present even at the loss of any Eingkl,a
sense organ. If not (i.e. if collectively senses were to be
Afman then even at a loss of the sense) the “1” hood
shouldnot be felt. (ic a blindman at loss of visionary
sense still experiences “1” hood).

(7)
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ATETESAIST AvATEEEE: Il

Neither can each of these sense organs be afman
individually it will lead to confusion since the body will
have many afmans and so has to be obedient to many
masters at the same time.

(8)
AT e faefivae: |
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Due to contradictory opinions (of various selves)
acceptance of multitude of selves is unacceptable. For, the
presence of a single emperor alone ensures co-ordination.
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(9-10) -
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“You” are not the mind nor the vital air as they are

inert. We experience the difference between the self and
mind, as that mind is gone elsewhere.

The vital air is also known seperately from the self
and also while experiencing that my vital air is afflicted
due to thirst. Hence the perceiver has to be distinct from
them just as the perceiver of the pot is different from
the pot.

(11-12)
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Oh Twice born ! you are not that intellect which is
immersed (hence inactive) in sleep and when awake
pervades the entire body by its association with consciousness.
While awake the intellect assumes various forms (buddhi
vrili) and is extremely unsteady (on account of assuming
various forms) and which causes sleep (such cannot be
you); you are essentially consciousness and are the
illuminator of intellect, thus distinet from it.

(Since buddhi is essentially insentient, changing, variegated
and sometimes non-existant, it cannot be self).

(13) :
YIH grerTa sy wvaf duf e 79 |
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(Acarya shows that self is essentially knowledge).
Even when the body and intellect are on sleep, there is
a saksi (witness)to these. activities, namely the Self. There
is none to illuminate the Seclf, since the Self is the
experience of itself by its own peculiar nature.

(14)
Ut eI | ared /e A S
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Those who wish to know that which illuminates the
means of knowledge (such as senses, etc.) through the

same means, are like those who wish to burn the fire
with sticks.
(Tt is vmly fire which can burn the stick not vice-versa)
(15)
RramresTyafs A9 TIEA |
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The Self experiences the world and the world doesnot
experience the seclf; so also, the Self illumines the world
and is not illumined by the world.
(16)
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You are that Brahman which cannot be denoted such
as this or that which is not mediate (i.e anything except
knower would be mediate) and which is the eternal truth.

The seer of all cannot be the seen-objects such as body,
etc.

(17)
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Those which are denoted to be ‘this’ are rejected to
be non-self for self is knower of all and hence cannot
be denoted as ‘this" and its nature cannot be expressed
through words; since it is self-luminous; it cannot be
known (through means) (Upanishadic Statements such as
J9Tes, Fudl, #F‘% corroborate these statements).

(18)
W ST ¥ A5Ici&viead |
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 The characteristic of Brahman is said to be “Truth’
‘Knowledge’ and ‘Infinity’. By the same characteristic of
‘truth’, 'knowledge and mfimity’. it is you indeed.

(19)
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When the limiting adjunct is body etc. then jiva is
its controller and when mays is limiting adjunct then
Isvara is its controller. But when both the limiting factors
are removed only the self-luminous consciousness is the
remnent.

(20)
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IR THTOT % FEITCATRIA 5 i
The Vedas which are anticipated bff all other means
of knowledge (ie. other means should not contradict
Vedas) and which need no such means (to arrive at
knowledge as they are revealed texts) are the only means
tor direct Self-realization.
| (21)
37T 3 SeawT; ST ayETR: |
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Thus we declare those methodology by which the
wahavakyas such as ‘tat-tvam-asi’ are considered to be
proof of Brahman’s existence.

(22)

MR & g=rd & aeareniRRf=aaT
WEIAT-IAT RHTEBIaE P ||
Having analysed the word “thou”, the analysis of

sentence “thou art that” should be completed; thus the
analysis is made from the beginning.

(23)

e a: TR |
el eI 1 areaTeived gae - Il

One who having falsely superimposed the differen
features such as body and senses, on Self consider:
himself to be the doer and enjoyer, is to be taken a
denoted by the of word “thou”.

(24)

Sxfarfeeh gl Wit et |
@4 digaRdcaTEeaTdRE 0ad w: I
One who is the witness of body and senses, and thu

distinct fram them due to self-conscious nature of onesel
is taken to be the signified sense of the word “thou’

(25)
GBS CIE D RER I EEIRIRIERECET
fre1 TovR! AETAEEE 6 |
The signified sense of “that” is denoted by th
Upanishadic passages to be one who i3 beyond th

limitations of nature, imperishable, non-dual, blemishles
& self-conscious.
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(26)
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There is samanadhikaranya between the words “tat” and

“tham” and by that relation, the non-difference between
selves is established. Samanadhikaranya is defined as:-

(27-28)

;ﬂgilﬁ%gﬁmmﬁl

I g Ha T ||
AHFTSERY JerraaRRRa |
qo1 geriaRe feorfaeisae i

Samanadhikarariya as well the adjective-qualified relations
1s defined by knowers of canons be convergence of two
words having same case-ending and different functions
into a single object.

(eg. “sukla gauh” - white cow - the term sukla
functions as indicator of colour white and term gauh
functions as denotate of genus (gotra) yet both being first

case ending nouns, point to the single cow)
[Acarya shows the need for acceptance of lakshyartha of the Mahavakya)
(29-30)
3 W: WsTHTaerra= wafey w41 |
qegered Alaciiacd oRIed o gofan ||
ORISR T Aty e |
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When said that “He (Isvara) is this (Jiva)” and "this
is He” there is a relation between both the words. But
(if denotative meaning is taken then) there exists mutual
contradiction due to qualities such as incomprehensibility,
wholeness and immediate comprehensibility and
multitudeness. Thus only signification has to be resorted
to as the relation between the word and its meanin
namely the Self, is ‘significance - signified relation’.
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(31)
HFRITRTEITe] 2 ETaRes |
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Significance (lakshana) is defined fo be the word
function where another meaning is associated with denotative

meaning, if denotative meamng is unacceptable and is
coniradicted by some valid means of knowledge.

(32)

ffiremm sarom ST STEcTE! a2l |
raTfeRanr ST ST F9 WEHT I

The lakshana is of three varieties (jalat) abandonment,
(ajahat) acceptance and (jahamjahat) of nature of both. Of
the three the first variety is not applicable (in interpreting
the Mahavakya)

(33)
areaneiafias wacar gf: wren aef=aa |
T Y sfasrE wen R ar i

The significance where there is abandonment (jahi
Jakshana) is applicable where entire denotative meaning
is abandoned and where meaning of other is acceptec
as in case of gangayam ghosah ie, "hamlet in Ganges’
(Here as hamlet cannot exist on the flow of Ganges
Ganga’s denotative meaning of flow of river is abandonec
and instead ‘on the bank of the river’ is the acceptec
meaning; thus there is no contradiction of meaning).

(34)

e ES IR WO TR $5 |
Sedl FRaad AusrfeRie: Il

Here in Mahawakya (tat-tvani-asi) only a partial abandonmer
of denotative meaning is desirable (ie. only the (upadhi
limiting adjunct of tat and fvam, is to be abandone
retaining the conscious element in them) thus jaha
lakshana would not be applicable hete due to contradictio
of scriptural evidences.
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(35)
qrearFuRersT gRreRiP g an |
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Ajahat lakshana or significance with acceptance is
where instead of abandoring anything from denotative
meaning some additional meaning is added to it such as
“sonoyam dhavati” ie. ‘this white gmrse) runs’. (As "sona’
18 denotative of colour and colour being a quality cannot
exist without a substance, a substance, say a horse is
added to understand the meaning resulting in the meaning
‘this white horse runs’).
(36)
A wEEf @1sers areardsfifRies: |
RRrerieraRemit zead yod 79: 11 .
As m the present context (ie. interpretation of Mahavakya)

the contradictory meanings (ie. upadhis) have to be

abandoned in denoted meaning; thus even ajahat lakshana
is inapplicable.

(37)

aregrdme el 7 uReedpa ey |
a1 Srerafer |1 S T TRTeEon |

Where a part of denoted meaning is abandoned and
only one part of the meaning is indicated that third
variety of signified meaning is called as partial abandoning
significance (bhagatyaga %akshana).

(38-39)
RIsd g 35 anrr ArerreRasa |
TepTeTcd I 13TE T g T ga ||
HTETANAEE AT b |
LI ERE R B LS U R IGRE ]

In the sentence “He is that Brahmin”, it denotes the

person conditioned by that time in the be inning -and also
the person conditioned by this time. Thus, just as the

contradictory quality of conditioning by time is abandoned
13



and sentence is said to signify the person Brahmin
similarly by the same analogy in the contextual meaning
Mﬂhﬂ‘ﬁ'ﬂg;/a “tat-tvam-asi” too is to be known.

(40-41)

Abandoning the qualities of tvam (signifying individual
soul) such as immediate cognition etc, and also the
E[ualities such as omniscience, immediate cognition etc.
rom tal (signifying the Lord), the ﬂw}mvakqﬂ Tat-Tvam-
Asi shows meaningfully and explains clearly the unity
between (object signified by) Tat and Tvam which is pure,
immutable, supreme Brahnan, the one without the second.

(42)
Teaw: TEANETHT T e |
AT F 51 €8 74 |l
Thus by such reasoning of unity the supreme knowledge
of a person becomes firm and from it arises the realizatior

that ‘T am Brahman’. Such a person transcends the pair
(of birth).

(43-44)

a7 sl st o e e |
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AT srerge g SR e B I

Even though the self is self-luminous and the unit

between the words ‘Thom’ and ‘That’ is instructed b
Muhavakyas Upertaining to the previous and forthcominy
ideas (in anishads) still its significance cannot b

known by the fools who consider themselves as wise
without the grace of a preceptor.

14



(45-46ab)
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It i1s not proper (to think) as to what purpose does
a preceptor serve, for, the knowledge of Upanishads will
‘dawn in the pure mind by itself.

(46cd-472b) s

STl f& 3 R |
STTRTE WER dadl R fE

As the Vedas have themselves declared that only a
person who has (the guidance of) a preceptor knows (the
Self), thus, know the preceptor to be the only imparter
of knowledge in this beginningless world.

| (47cd-48)
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Thus knowing the unity between Brahman and Self
(from preceptors advice) and considering this visible
manifestation of universe to be devoid of reality, one
should ever establish himself in the Brahman which is
not different from Individual Self. The non-dual Brahman
‘which is of the nature of consciousness is known immediately.

V.

y (49)

g afcrTel aSeTe AEE =1 o
; gy e g-asaaass Il
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It is the fact established by Upanishads here and not
the dual universe. Consciousness is one and blissful
whereas the insentient are not really existent and arc

painful.
(50)

FerRagad aras il awgat F el
F=aNd U @ e st il

The difference between the two has been well established
by the Upanishads using various reasons and nature of
objects. Understand the non-dual Brahman to be the
Reality and dual manifestation to be unreal.

(51)

o BYTYE:TATSES A1aTy Ta: Il
SIh! T T e e orAf ol
How can a blemishful object exist in a pure substratum
(and the world cannot exist anywhere else except Brahman);
thus know the perceivable duality to be neiscience, Just
as the silver is present (superimposively) not actually in
nacre, similarly the world in supreme Brahman.

(52)
frerd =1 o Wed A et T |
TG Aoe A e |
Its existence is neither by itself nor due to others
(Acarya defines neiscience here) As the world of nature

of duality is ultimately not real since it is comprehendec
it is not unreal too.

e o frafzawaa aq
q: qeHE QAT Iy ey qHTes ST |l
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It cannot be both real and unreal as they are mutually
contradictory. Thus it is something beyond definability.
(thus in Advaita, neiscience is not ‘absence’ but only non-
real) that which was one without second prior to creation
and later manifested itself as the jagat.

It has entered the body as Jiva; It is the supreme self
which is you. You are of nature of Truth, Consciousiess
and Bliss. You had forgotten your form of Supreme Self
and got the idea of individual self.

(55)

Now due to knowledge (of self) you are that self
which is non-dual, blissful, pure-consciousness and pure.
You have come to the realm of immortality.

(56)
e celTal = AT Y FETE TR |
AT Rremd= 7 T awa: )
Let us now reflect as to the real nature of the qualities
such as doer, enjoyer, etc., which were ascribed to your

 self which is beyond all manifestations and is supreme
' non-dual Brahman.

| (57ab)

3737 4] FRIHGE TR |

Listen to a new illustration in this regard narrated
in the Vedas, (Acarya narrates the storv described in
Chondogya Upanishad during the Mﬂfﬁﬂﬂ%‘}{ﬂ upadesa to
‘Svetaketu)

17



(57c¢d-58ab)
iR TEE: |
TR T I W ARhara |
Once a native of Gandhara bedecking himself with

El‘ECiD‘LlS stones was carelessly asleep in the room of his
ouse. ,

(58¢d-60)

Y =IR: TR T Feihia: |
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VUGN SHIeTaNuTes: ||
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In the night he was abducted by thieves who were

greedy for his ormanent and was led to another country
and was left in the dense forest with thick foliage of trees
and inhabited by animals such as snakes and tigers and
abode of scorpions, darbha, gram, thorns, etc.,, with his

eyes, hands and feet bound, after robbing him of his
ornaments.

(61-63)
ATATRGEHR I HERUY TR: |
RemaresiR<sw ultigars: 1i
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In order to escape from the tiger and such wild
animals in the forest, he crawled due to fear and as he

did his body was torn and scratched due to unfavorable
pebbles, darbha and thorns.

18



Incapable and powerless he was tormented by hunger,
thirst and other factors such as heat, rain and forest fire
causing extreme pain. Pained and with great pain in his
mind, eagar to be relieved from bondage and to reach
his country he cried to somecne for help from there.

(64-65)
A>T IR P amfify: |
ARSI FarresTRRAL: |y

AT, W TSt AsTae e |
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Simi'larly unattentitive as it were in the bliss of
Brahman you were over powered by the individual ignaorance
and thereafter you were bound by the hostile groups such
as attachment which cause pain, the sense of possession
of body, etc. which are like theves who rob one of one’s

happiness and by bondages such as enjoyment, pain and
greed,

(66)
HEATTHYTed] TeTeaTdiy eies: |
RIS SRY HARRT Y )
You have been led far away into the dense forest of
wordly existence and different hodies by making you slip

away from your non-dual blissful nature by the rouges
(such as kama-desire etc.)



You have entered the various births as a result of the
subtle impressions (vasana) caused due to the bondage
of actions done in the three bodies (gross, subtle and
causal) which are the cause of all sufferings. You have
been created as you have your true form of bliss hidden. |

(69)
R |
Rr=a fayoont sgyasea=aenaar |l

You are ever despondent from time immemorial
undergoing the pain and the scrics of birth, death, old
age, the faults (rage and dvesha) and hell,

(70)

sifEmEERy g g ETe d |
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You have not attained the right way for the removal
of the bondage which is a resultant of ignorance which
is a source of all pairis and the ways to attain the bliss
of one’s own nature.

(71-73)
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Just as the resident of Gandhara who was released
from the bonds of eyes and legs by travellers who had
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reached the place due to stroke of luck after long time
and he being instructed by those who were well-inormed
became an intelligent steadfast, steady and wise and who
stuck to his path deligently went about from one village
to another and reached Gandhara and having attained
‘his house was embraced by his relatives and became
‘happy and established as before.

(74-77)
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Thus even you having been deluded for many painful

births are now due to luck treading the beneficial path
and having attained firm faith are engaged in good
actions and the duties of Varnashrama. Due to the
efficiency of great merits and due to the grace of Lord
you attained a preceptor who is the knower of Brahman
and having attained the initiation into monastic life
endowed with the dawn of discrimination and the best
intellect to practise extreme dispassion; and having attained
the knowledge about the Brahman you have become wise
and intelligent and using the reasonings you discriminate
the objects and are engaged in meditation and have thus
li}btained the highest stage.

L
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(78-79)
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O courageous one! the knowledge of Self and Brahman
has been imparted to you in the right way by me, your
preceplor. Be dispassonate free from the dualities of life
and free from the doubts regarding the pluralities of
Atman and free from the bondage after a well done
practice and thus enjoy as you please and wander.

(80)
Tl fFeastsRy Feas: wavrEe: |
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In actuality by your very nature, you are without any
worldly attachment and are ever liberated. There is no

bondage and liberation for you as they are only super.
imposed on you.

(81)
qﬁﬂ‘la‘rﬂﬂ‘mﬁﬁmﬂﬂmmi
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The supreme state is that where there is no delusion ner
creation. No one 1s bound, no sadhaka, no onc desirous of
liberation, and no one to be known as liberated.

(82-83)

yfaEFTaRIsd a39 o w9afer |
i Aiesyrey Fomsrerd oIl
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This is the essence and purport of the Vedas and you
after a detailed enquiry using your intellect and reflections
know for yourself immediately one’s own blissful nature
and the unconditioned non-dual immortal Brahman.
Thereby you would attain liberation and peace while
alive and thus be bereft of sufferings.

(84)
ot AT IVl TEaT |
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Upanishads are to be reflected upon; the preceptor
has to be respected always; the advices of, and services

to and the vision of the preceptor is the beneficial factors
for men.

(85)
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The preceptor who is the immediate form of Brahman
has to be served, bowed by one desirous of liberation.

He should never be infuriated by wise and grateful
(student).

(86)

ST 37! Jar=<il JoRa: |
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Till the life sustains, Upanishads, the Preceptor and
the Lord have to be served by mind, words and actions.
This is a vedic dictum.
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(87)
VTaTae Wt patfebarad A plafe |
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One can practice non-duality mentally but not in
action. One can practise non-duality in all the three
worlds but never with one’s preceptor.
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