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May this my obeisance be to the two Auspicious Ones
(Siva and Parvati), who constitute the essence of all learning,
who wear on the head the crescent-Moon as embellishment,
who are, each to the other, the fruit of their own respective
penances, who confer benefits on the devotees, who make
all the three worlds blessed, who appear repeatedly in the
heart, and who engender the experience of manifest
happiness!

{In this invoca tory verse, oboisance is offered to Parvati and Paramesvara,
the first parents of the world. In truth, they are not different from each othar;they

are aspects of the same reality. The ardhmarisnara (half malo-haif female)
form of the Lovd has a deep sign fieanece.)

(2)
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 Sambhu! Victory be to the Flood of Siva Bliss, which
flows from the river of Thy story, removes the dust of sin,
courses throught the channels of the intellect, yields the
destruction of sorrow caused by wandering in samsara, and
remains in the lakeland of m y mind!
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(The present Hymn bears the ttle Sreanm

it owhich manas ¢
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In oy heart do T worshi o Siva who s knowable throu ah
the three Vedas. who is del chtful to the heart, who destroyed
the three Cities, who i primeval and has three eves, who looks
majestic with a profusion of matted locks, who wears the
wrigaling snakes as ornaments and bears an antelope, whe is
the Creat CGord, the Dlivinity, who is gracious to me, who is the
Lord of Souls, and the hasic COMSCIONSNess, who is in the
cornpany of [is Spouse, and whao enacts the wavs of the world.,

(hiera are sei forth some of the characierisiies of Siva, e is

rrdena, the

e source of the seriptures: He s to

saprenice deity, the shining bwd (dova) e
Bo known through the serivtures (irnedys

first caitse ficdiqa)

Tie iy tiwe origin of ail things, their

Swva wears a profusion of mattod Locks Getnhiurg) - of the ascetic ideal.

Whon Fledanees, the hairsproads out ineight parts reps
points.)

ting the etght rordinal
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Thousands of gods there are in the world who *rant
puerile benefits; even in my dreams I do not ihmls o
S following them or of the benefits granted by them O S 1mb]‘n.1!
() Siva ! What | have been for a long time asking for is the
. worhsip of Thy Lotus-feet, which does not come easily even
tor these that are near Thee, such as Vishnu and Brahma.

{Siva is the supreme Reality; Caining Him stiwould be the goal of life.
Anything H‘mrt of this wdeal will nnl}r make one continue to revolve in the cyele
of bondage. Naothing but the saving Feat of the Lord will save the soul tru'n
samsaria. The gods and godlings - there are so many of them-may give worldly
success and even heavenly enjoyiment. But these, after all, have little vajue for
one whao seaks the final beatitude.)

(5)
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I am not iearned in the traditional codes, or in the
phitosophical texts, in the art of medicine, or in the
articulation of the science of portents, poesy or music, or in
the ancient lore, or in the technique of mystic tormulas, or
in the arts of praising, dancing and humouring. How then,
will the kings be pleased with me? O Lord of souls, the
omniscient and rencwned One! O the all-pervading Lord!
Save me, who am a soul, through Thy Grace!

{For wordly success, one should seek o plea:—:e thase who are in puwer. In

s order to please them, one should gain mastery over the secular aris wnd the sacred

lore. But this is not necessary and s of no use in the matter of desrving the grace of
Cod. What one has to do s to surrender oneself to Him)

{6)
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Whether it be pot or lump of day, or atom, whether it be
smoke, fire, or mountain, whether it be cloth or thread-wili
any-of these serve as a remedy for horrible death! You are only
straining your throat unnecessarily by chanting logic! O wise
one, hasten to worship the lotus-feet of Sambhu, and attain the
supreme happiness.

(7)
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O the supreme Sival Let my mind stay at Thy lotus-
feet; let my speech be engaged in uttering Thy praise; my
hands in Thy worship; my sense of hearing in listening to
Thy story; my intellenct in meditation on Thee; and my eyes
inlooking at Thy splendid form; This being so, through wheih
other sense-crgans will T learn other textis ?

{How should one seek the Lord’s Protection? With all one's facultios of
serse, mind and heart. The technique of devotion consists in concentrating
one’s atlention on God. When a man is in love with a person, how dooes he

bohave? He is drawn enlirely Llowards that person without any reservation;
his actions, specch and mind come to have only one end, which is to please his

L

abiort of fovae. Similarly, the devotee should dedicate his entire bang o God.
God stiondd become e sole obiect of his sense-funations and meatal modes.
Al the devotee's interests are thus contred in God. God Becomes his one
cccupation. How will he then attend to anything else? OFf what use are the
“texts” to him? For, he has gained the purpose of all learning.}

(8)
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Q Great God ' O Lord of Souls ! Just as one perceives
nacre as silver, glass-bead as gem, water mixed with tour
as millk, and mirage as water, so also the fool worships wht
is other than Thee under the delusion that iy is deity, not
contemplating Thee, the Lord with the mind,

{Thi ignorant worship the finite, ic\avin;; e infinite bacaise of delusion.
dives silver and mistakos nacre {or, =ilver Bocanse i rosombles it. In all casese
v delus

s 1o What one Ton 26 for is the Infinite, But ope wrengly imagines

et of Dlaastre will afford e Laflnite happiness Fven the finite
ase Because 1 bears o refloctiom af the fnfinite. 1o alone is
nled Dy the falwe appeatances and s constant in his devobion
v which s God )

¢

o the Tnfinite Ko

(9)
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O Lord of Umal One gets into a deep tank, or enters into a
feartul uninhabhited ferest, or roams on a high mountain in arder
to gather flowers-what a fool! Lo, he does not know how to
Hveain happiness here, offer] ng unto Thee the s ngle heart-fatus!

(10)
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Let there be hirths as a human being, as a God, as a
mountain, of forest-animal, as 2 Mosquito, cow or worm, as a
pird or ag any other. If the heart, here, isever given to sporting
in the flood of supreme bliss consisting of the contemplation
of Thy lotus-feet, what does it matter in which body one is
born?

(The Kind of birtls does notwaiter in the least, if in the presant e sne hus
surrendered neself b Ciod )
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O Lord; Let one be a student, a house- holder, a monk, an
ascetic, or some other individual - of what use is it? O Lord of
Souals! O Sambhu! when the heart-lotus of a person becormes
Thine, Thou dost become his; and Thou dost bear the burden
of his life,

(Hor fhe true devotee, ol ondy does the kind of next Bivth not miatter, Bt alse

the condibon or state in which he is 0 the prosent birth Devobion knows no

distinetions of orders of i)
(12)
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Letone live in a cave, in a house, 1n the openina forest, on
the top of a mountain, in water, or in fire. Tell me, of what use
is such living? O sambhu Uf a person’s mind remains always
at Thy feet, that, verily, is yoga; he, indeed is the SUpreme yogin,
yea, the one that is most happy!

{The conditiors undor which one live and the ansiorities one porfonns have
nointrinsic value. What really matters is the mind’s devetion to God. iBgi means
yokang the mund; the frae yoga is the yoking of the mind to God, When one thus
becomes Cod-cenitred, vne gains the supreme dalight.)

(13)
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Lord of Souls! Tt is but proper that Thou shouldst protect
me by Thy great compassion-me who am blind, and who
reviofve fOOLf«H‘ in the essenceless smmsar that is far away
fromone’s real s goal. To Thee, who can be DoOreT in spirit than
17 And, to me, who can bu a better expert than Thou, in
protecting the poor and in offeri ing refuge in all the three
winplda?

The relation ‘:ui"\wn‘r e sowd and God is an inseparable relation. The sou!

i newd o

ataction, Lusl b the wuprame protector. Whan the sand does not
frivedy, € relics o false P in this world. Blinded by ignormnce, it
@SR and dsery Decomos s lof When, howeo ar, devet

v

o enlars

s heart, and it barns bowards Cred, it recolvas sure sucee 11 and gets saved. The
o s he who is convineed that God §s his ondy help. For Rim, Here is no
saviony other than God i all the throes worlds.)

T S W TRATEY: 9O
YgElsE Jurfy feve areeaeml: |

AT gfrea: R SevRIens e
ST e WeaAfid qreefiy: ()

O Lord of Souls! Art not Thou, who art the Lord, the
greatest friend of the poor, and, of them, Tarm the furemust Is
nol this, then, the relatios ship between us? O Siva! All my
ransgressions 4J’10L1§ dbe forgiven by Thee alone. Fven through
effort, protection should be given to me. This, indead, ig the
way pursued by refations.

(Here the devolee defines his rela Honship to God
{15)
SueT A Afeh 7 R vagEa R
gurem e Rfefemers! af v

ﬁﬂwauﬁ TGS IO 9T
Wl a1 (e e g qfere i
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O Lord of Souls I Thou art not indifferent (fowards my
lot}, why is it that Thou dost not destroy the decree of Brahma
{(with regard to me) that makes me turnaway from meditating
on Thee, and that fills me with evil desires? It Thou art
powerless, how then was that head af Bralhma, which cannot
be plucked with a thumb-nail and which is hard, plucked
effortlessly by Thee with the merest tip of Thy thumb-nail?

{God cannot throw the blame on fate and keep guicl. For s He so powerless
that He carmaot set it right ? What can reaily stand against the might of God? What
~an fate do as against the grace of God 7))

(16)
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s GIET W &g 9 5 faRacar |
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(0 Siva, the Pure One! Let Brahma live long! Let the
remaining four heads of his be protected by Thee! For, indced,
he has decreed (for me) poverty in this world. Butwhat anxiety
can there be for me, when the operation of Thy kindly glance
which is always turned towards the poor will, out of its own
accord, protect me.

f Brahma has dacreed poverty foeany one, thenuthat one should feel thauktul

to the creator For, it is easy for ene that is pocy to tumn to God for successor, Arnud,
God Js the protector and friend of the poor {dina-raksakah dinaba rclhuly,

(17)
RATET GUATT AR HwurT a1 @iy faa
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O the All-pervading Master! Although either on account
of the fruit of meritorious deeds,or through compassicn for
12



me, Thou art graciously present, how am 1 to behold Thy
biemishless lotusfeet? The whole gathering of gods, who
press forward in their eagerness to make obeisance to Thee,
prevent me {from beholding Thy feet) by the splendour of
thelr gloden tiaras set with cems.

(The devotes may come into the presence of Cod either on acconmt of prist

meoril or on account of divine grace. But there s not guarantee that e will
berold the holy feot of God

(18)
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O 5Sival Thou art the sole supreme benctactor of all be-
ings. Vishnu and other zods, who occupy their present di-
vine status through Thee, beseech Thee again (either for
maintaining their status or for improving it). How great is
Thy Grace ! And, how great is my desire ! When wilt Thou
perform the function of protecti ng me through Thy look laden
with compassion?

{The various gzods owe their greatuess to Siva, They prav to Him for pre-

serving their gains and for making further progress. Siva is the source of all

Bl

whs the benefactor of all beings The devoire appeals to Siva for the

Bestiswval of His grace upon him)
(19)
SUTRIE RRTEgRRY R
T R gRafer gaemy |
AeTAT i | wqaaR svdiagad
97 diferara fira gonert: wq agw
Is it for benefiting Brahina that Thou wilt not remove
my suffering in sumsara which brims with evil desires, which
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leads to the doorsteps of evil rulers, which is endless, which
is the home of sin, and which generates misery? Tell me. O
Siva ! If this be Thy pleasure, we shall, indeed, be biessed!
(20}
et "ireegi 7 gaam Fain
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(J Siva bearing the skuil (as alms-bowh)! OO the one that
is All-pervading! O Mendicant! It ever roams the forest of
delusion, dances on the breasthiils of maidens, leaps quickly
in all divections and as it likes, from branch to branch of
desires-extreamely inconstant is this monkey-mind of mine!
{Accepting it as my alms-offering) bind it firmly with the
cord of devotion, and bring it under Thy control!

(Here, the mind s compared to o monkey Driven by desires, prompled by

passions, the mind moves from object to ebject, it whirls in a wayward manner,
freding no rest or peacs.

The mind ran be controlied ilrough devouon to God Among the many

rofas that Siva plays s the one iy whneh He goos about

wiendicant (bhikshu
) :

with o skull for alimsbowl Dogging for alme. I this vorse, the Lord & implored

i
b actept the sund-monkey as an offering. If only He would bind this monkey
with the cord of devolion and keep it under contrel, Te would receive plenty of
Fins)

(21)
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O Destroyer of Manmatha! O Master! O Siva, that art
worshipped by the divine attendants! O the all-pervading
14



Onel Enter along with Thy consort the shining lent of my
mind, that has the will as the supporting central pole, and
is fastened with the ropes of constant virtues, that could be
moved anywhere, is multi-co! oured, and is embellished with
the figures of lotuses and is moved daily on hj ghways; and
mavest Thou be victorious!

(The nund is comparaed, hore, to g strong, clean, and well-fimished ferd;

and the Lerd s invited ta use it in his ca mpalgh against evil)
(22)
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O Sankara 'O Arch-Thief! O all-pervading One! This thief
of a mind roams about widely, having fallen a victim to the
business of amassing wealth through greed, ete., and making
efforts to break into the houses af the rich. How can T suffer
him? Having brought him under Thy control,please bestow
grace on me who am innocent!

(23)
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fafered faroycd RrerRy g awm: warfifay |
g <@ g fafe iy g ufdmra -

wEngl qewd wfie W dwft i

O Sankara, the All-pervading One! 1 perform Thy worship;
and please grant me imimediately the (supreme)happiness!
shouldst Thou grant me the status of Brahma or Vishnu as the
fruit of my worship, I would onl y have the agony of taking

the form of bird or animal for the sake of seelng Thee in

15



heaven or on earth, again, and of not seeing Thee! How can
} bear this (agony), O All-pervading Lord 1

(The trae devolee longs for relesse frobshal from bondage as the frait of

his devotion. Nothing less will satisfy hirvnet even the status of He high gods
such as Vishua and Brafima )

(24)
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When shall I live in Kaiasa, in the Hall of gold and
emeralds, in the company of the divine attendants, in the
presence of Sambhu, and with folded hands gleaming on my
head, addressing thus "0 the All-pervading One! O, the One
with the Devit O Master ! O the Supreme Sival Protect mel”
and spend in happiness aeons of Brahmas as if thev were
seconds?

(Mere s agrand vision of Kailasa, the Abode of Siva. It is the realm of eternity
where Fime counts not)

(25)
wagagna sasaTa ittt
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When shall Lbehold Thee, that hast a blue throat, three eyes
and a body embraced by Uma, that holdest in Thy hands a
deer and a cutting axe, that art seated on the hump of the
big bull that is lusty and handsome, as Brahma and other
zods sing Thy praise, as the ascetics cry out "Hail, Hail and
as the divine attendants dance around?

{The devotee pravs for the visien of Kailasa )

16



(26)
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O Mountain-Dweller! Beholding Thee, and holdin g with
my hands Thy gracious Feet, pressing them against my head,
eves, and chest, embracing them, and smetling the sweet scents
of the full-blown lotuses, when am I to enjoy the happiness
that does not come even to Brahma and others?

(It is Siva that should Al ane’s bad vosensas, and mind, The pleasure that onoe

derives from sense-objocts is n othitng compared with the joy that comes from Siva.

votee longs for the constant presence of, contact with and dissolution in

J—
HER LR

(27)
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Tevd TSRt |
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O Mountain-Dweller! When the Golden mountain (Meru)
5 1n Thy hands (as bow), when the lord of wealth (Kubera)
stays near Thee (as Thy servant), when in Thy houschold are
the heavenly trees, the divine cow, and wish-granting gems,
when the cool Moon 15 on Thy head, and whene verything that
1s auspicious is at Thy Feet, what tribute can I give Thee?
May my mind be dedicated to Thee!

{There is nothing of valus that we ran give to Siva; for He is the spuree of
all value. What has He not that we could uffer Him?)

17



(28)
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Oy Consort of Parvati! Sameness of form (saripyal through
worshipping Thee, nearness (smmipya} through singing Thy
names Siva, Mahadeva, sameness of residence (salokya) through
conversation with, and the company of people who are experls
‘1 Siva-devolion, and union {sE11iya) through meditahon on
Thy Form which comprises all Beings, moving and non-
moving, become accomplishcd by e, even here. (O Master! |
have, indeed, achieved my end!

(Althongh there areno grades in muklf (final rale
in the expoericnee of {smarg or Sagwna Braliman Frur love

) thote arve differsut Jevels

o usually dislingudshod:
(1} salokya {sameness of rosidonce with God), {23 seripys (neaimess vy Oeddd, (33

(S

SAFUPYR (Saneness of furmyand (4 saywgia {umond:

(29)

RIS AT O @ RraaraEE
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O All-pervading One! worship Thy lotusfeet; I meditate
daily on Thee that art supreme; I seek refuge in Thee that art
the Lord: through words I beg of Thee alone; cast on me the
look of Thy eyes that are full of grace, the look for which the
gods have been praying for long. O Sambhu 1O World-
Teacher! Give to my mind the instruction about happiness!

{(Siva, the wiorld-tencheris be sought hewe tor instruction in fhe made of
i

giining rele iy order to

poceive e struction, one s o sarrendes on

solf to Him. It complete aolf surrendss that will ebiert grace from God, And it

is through fhe divine grace that the Niberating wisdom can be gained.)

18



(30)
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(3, the one who wearest the voung Moon as crest-jewel ! O
| ord of souls! O Master! (‘ng’wr of the three worlds Hf there
be in me the status of the Sun with thousand hands (rays) in
the matter of dressing Thee in clothes, the status of Vishnu in
t'hv.—z 1 Lath:; of'\-\-'ﬁrf‘ hipping Thee with flowers, the status of Vayu

i the matter of npplvlnh sandal-paste (to Thy boady), € the status
cz? e Ir'u, l‘w chief of Agni, i the matter of cooking food, and
the status of Hirany a"ubua in the matter of making vessels,
ther may I render service o Thee!

(i the previous verse, Sive was addiessed as the world teachor {(foki-

sornl in the provont vorse, b is enliod P toacher of the thres woerlds (el

(31)
15 a1 RAETGGREBEE d g0 5o
yeg=pRiraisRTaTTIFAI g AT A |
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O Lord of Souls! Is not this single suprerne deed of help
eriough to proclaim Thy maercy)? K\’lth a view to protech the
beings, moving and nen-moving residing inside Thy
stormach,as well as outside, Thou didst place in Thy throat
the flaming and fearful poison that was making all the oods
viie for life; iF was neither taken in nor thrown ottt

(i this verse and the next, Siva s pralsed as the sole benefactor o the
world %o often s Siva regarded as the world destroyer that His role as protec
tor i seldom remembered

10




(32)
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O Sambhu! How was the poison that was Hlaming and was
causing fear to all the gods, looked upon by Thee? And, how
was it borne by Thee in the hand? Was it a ripe rose-apple in
the palm of Thy hand? Or, was it a medicine used by Siddhis ?
[t was retained in the throat: Was it a blue gem ornament? Tell
me, O Creat One!

(33)
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() Magster! O Cod! Is it not enough for people like me to
serve Thee even once through making obeisance, singing praise,
worship, meditation, listening to Thy story, or having a sight
of Thee? Other than thus, how is release possible? This being
so, what is to be gained by following, with effort, gods who
are impermanent? And why should they be prayed to?

(34)
fth g ATEw ggIad SRRy ¢l 9E -
& Feerre: ARG =17 B @1ad |
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O Lord ! of Souls! What shall we say about Thy exploits?
O Sambhu ! Who can possess Th veourage inthis manner? How
can this status of Thine be obtained by others? Beh olding the
state of dissolution, when the gods fall (from their positions),
the ascetics are seized with fright, and the world gets destroyed,
Thou dost revel all alone, without fear and filled with biiss.
{The Saiva texls give this as one of the arguments for establishing the
supremacy of Sivar at the time of dissolution when all beings are destroyed, He
alene remains without any muotation, [Le is the stillb-puint of a turning workd, The
entire universe passes away. But that makes no difference to Him. It i only when
thera is another that thore is foar for one. Since Siva is the non-cual reality, He is
fearless and of the nature of bliss. His happiness is not fugitive and conlingent, Hao
is happiness itsell. His revelry is not object-conditioned; He s atwma-ram '}
(35)
ATERYR LRV WHANT- YT AT
ERTEEHAIYR TG RIAT FIgn=avefi: |
w5 saeR vaa: B Afged wan
191 & geHTEeE SRy ° R TREG-gEA 1l

O Sambhu! Thou bearest the responsibility for the welfare
{of all beings); Thou art intent on giving all that is good; Thou
dost teach the way to all desired ends, seen and unseen; Thou
art allvpervading inside and outside; Thou art omniscient and
merciful: to Thee, what should T make known? Thou art my
inmost self: thus do Talways think in my mind.

(Siva is the source of all auspiciousness He is the giver of all good, and ihe
vuarantor of the welfre of afi. e savos the sond Ly irn;.sari"irlg Lo it the krmwl(rd;;c)
of whatis good, and by revealing the suprenie trith . [He is emnigresent, oninisciont
arid compassionate. Where is the neod for the devatee to make known anything to
Fhim? Por, He knows all. The only task that the devotee should do is to rememelbr
Hie greatness of Siva, and to realize Hiat he is the inner ruler immorial )

(36)
Feh! Hieh gl Garenquol gws we: -
I+ AT FATETRRYT dvercy e |
Wl AYERAaeRR IR a3 -
FIUITE AP Bl FearorarET ||
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3 Samba | Entwining with the cord of devotion, filling

with the water of joy, in the shining pot of mind, [, who am
a devotee, place the two tender leaves of Thy Foel; keep
thereon the cocoanut of wisdom; utter the sacred formulas
of goodness; purify the house of my bady: thus do [ perform

sused ness.

the pumynla rite, occasioning the suprome 5]

(37}

SMFTGTGIErATER O] AT R
T ggnihRoafed dedl afdiegy ad: |
AT Feaad Gaagii A g
et FReRTETarEETa=ad |

]

Making the resolute intelligence the churning rod with the
rope of firm devotion attached, those of good mind churn the
ocean of scriphuwre with eagerness, and obtain therefrom the
Moan, the wishfulfilling tree, the cow of plenty, the wish-
yielding gem, the ambrosia of eternal bliss, the perennal
delichtiul Blessedness pertaining to the wise,

s is atesorised horel Dl of the

(The stary of th

AUenn aless ATETIcious ol ;e

shiful things-ooch fulfilling sone wisl,

tepire of man. The ingulry inie the purmort of Sevipture wit

telhrence 5

(38)

orFgugTEemTTEidiag e awe: fara
1Y AR TR quiveHTaas: |
A geaRafaE ary Fgmaaiff
urerdH et gAaal giRder ad

(1Y When the clear auspicious Moon bearing the figure
of the decr rises with a white form seen through the open-
ing in the eastern mountains, accompanied by the stars,
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releasing (the world) from denqo darkness and casting its
reflection in the lucid lake, then the delightful ncean leaps
magnificently, and a way of living becomes possible for
people who are d igent.

(2} When the tranquil Siva holding the deer in his hand
appears with a immorlal form on account of the mountain -
like merit acquired earlier, acc ompanied by the gods,
releasing (the world) from primal ignorance, and being felt
in the mind. then Brahman Bliss bm omes cleariy mamlum,
and a transformation takes place in the hearts of the good.

{Thera fen pun o the wonds comstituting this verse. The words a apply to the
Moon as woll as to Sive, The two functions that the Moon Filfils are reos oving
darkness angd glving delight. Siva's grace liberatos the soul from primal ignoranc:
ne Maon,
i aius peans Tie One who has Uma by THis side ! vig, Stval

and f,:;m tva iy Hhe franscendent divi

wrm s

it the plenary happiness. -

(39}

g4 7 gz e gaRa: aa e
PHTBIEHETEAT RTioraT: Srem: gunfassar: |
SITHIT-CHEINTY: wBiAaT Saeame |ar
A1 AAYUEIBTR ASaas 3 I

When the worshipful Lord of perfection who bears the
Moon as crest-lewel {like the great king) is crowned in the
esteermed cliy of mind - lotus, the four - footed dharma
becomes w._m.i.e, sin gets destroyed, passions such as lust,
an%“f"‘, and pride are removed, the times begin to manifest

happiness, the crops of wisdom and bliss bu ome plentiful.

{Saints and sages have given us a vision of the C aty of Gaxd, the kingdom
or Fleaven. Siva is i’i‘n King of kings, When he makes the mind His capial-cify
and takes his residence 'Iwrv all will be wal] \\‘ith the world In his kingdom
dharma witl reign, and there wiil be no trace of <o wisdom ard bBliss will be m
ane’s possession; perfection will be the reward 3
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{40)

=0 qE A BleTpeaagans i -
U wETiireRy e |

EFSRYTTH ihdeTdT: WIhedHTa-ag
gfierr=oa TR wraf-aeder Wify: ga: 1|

Q' God! O Lord of the Universe! With the lnwmortal waters
of the story of Sadasiva. brought with the heip of the intellect
as water-wheel, speech as vessel, and poesy as channels and
sub-channels in sequence, the crops of devetion in the fields of
the heart become extensively fruitful. How, then, will there be
for me, Thy servant, the fear of famine?

(Hera is the parable of agriculture. Por soul-culiure, the waters are the stories
relating to the greattiess of Siva, the watar-whael 1s the intellect, e bucket is speech,

and the chaunel is poesy. When the heart is irrigated in this mannaor, Lhere ix a rich
vield of devetion resulling in release )

(41)
gl fATETE SRR g -
AGlEEIR LIPS ERS G Ca el
fSerafRI ey miiar
HIHTEISE Sfaug ggaivg /1 Asa9: (i

O Conqueror of Death! Tam being entreated by my tongue,
mind, head, feet, hands, cyes, and ears, for engaging them,
respectively, in singing. Thy praise, meditation, bowing,
circumambulation, worship, beholding and hearing so that
the trouble of sin may be removed and the beatitude may be
gained. Do order me; show me the way again and again! Do
not observe silence with me.

{The essence of devation i o keep all the sense-organs and mind engaged in
the serviee of the Lord . Buthow showdd the Lord be served? Whatare the disciplines?
What are the technigues? These the Lord alone showld reveal. Even to warship His
foet, His grace there should be. Henee the devotee implores the Lord 1o show the
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means and methods of worship, and entreats Flirg not to remain silent. Siva in His
rofe as Daksinamuartt tught through silence. The devotee confesses that he is not
competent, like Sanake, Sanandana, Sanatana and Sanatkumara, to urderstand
the tanguage of silence. So he wells the Lord, "No Daksinamurti business with mo!
! Thy mouth and teach me through words.”)

(42)
TR aRETE SR TR SR -
TGS gAfgae gt &2 e |
feen aeguafERaRaermiee |a
gifafgea armeage FHa $% 1

O God, who art tond of inaccessible fortresses (or, Durga)!
Do stay always in the fortress of my mind which has mag-
nificence as its surrounding moats, great courage as ram-
parts, high qualities as royal armies and is provided with
the gateways of sense-organs that are firm in the body, and
15 endowed with a profusion of provisions consisting of knowl-
edge, and thus is complete with all the necessary appurte-
nances.

(43)
o1 TeY i) iR W 953 g 5%
FTHATT AR AT SIARAATR |
aei~! gl § HEos! ATeHdHIEEd -
TR JrafdRies e 9 dursay i

O Mountain-Resident! (Y Master! O Primeval Hunter!
Do Thou not wander here and there (in search of game)! Do
reside in me alene. With in the limits of the dense forest of
my mind dwell various kinds of infatuated beasts, viz., jeal-
ousy, delusion, ctc. killing them, Thou shalt gain the de-
light of engaging Thyself in wild-game.

(The mind is a donse forest replete with wild game. Let Siva, the Hunter-
chinf, indulgze in His favourite sport of hunting in this rich forest. Thus the mind

will b rid of its passions, and Siva will have the satisfaction of having dene a
good o)
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(44)
FRATIT: FRGIF]
LR CIEIEre RIS ST o
frRen Remgpfay = -
P TFIEIsfRT A Bl i it

In the cave of my heart dwells the Lord with five [aces
(lion), the Mountain-Resident, who holds a deer in the hand
(which has caught a deer a prey), who killed the Elephant -
demon (which can destroy elephants), who destroyed the
feracious Tiger - demon (which can overcome even figers),
who has on him dead animals (which has near it animals
which it has killed), and who has a white form (which has a
majestic appearance). Whence is there fear for me!

{The present verse is in the furm of a pun. The eX[ITessInng apply both to
Siva and lion. Siva has five faces; so. Pie is called Pancmnukha. The word also
means THon’

The mind of the devolee is describad as a cave. When the Siva - lion resides
in this cave, the devatee need have no foar at all )

(45}
g nRafiraf=ad forat: wafad med
diReify Ay garan: weEifd |
AR S ATHTARTIREA
e eTERUTEAgTTATS [4EN 3% 1l

O) Mind-bird, the beautiful! Rest always in the nest of
the lotus-feet of Sankara, which 1s sought after by the most
learned in the sections of Vedanta (the birds sitting on the
branches of the tree), which is eternal enduring, which af-
fords happiness (comfort), which removes sorrow (weari-
ness), and which shines with fruits of felicity (nectarine
fruit). Leave off futile wanderings. You have had enough of
other pursuits!

{The devotee addresses the mind as a bird, and exhorls it 1o take shelter
in the nest of the Lord’s feet. Why should it fly about here and ticre in vain,
only o get exhausted and tived? Iis security and safety lie in the nest. Let it
rest there in peace and joy! )
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(46)

BN TR ey -
TSR 7 TRAERR SR |
e wftwasmmory efy WesfieR TG
Fedrear srereroTe RrRoeTe R eT=y 1y

O Mind, the royal swan! Stay in the mansion of the feet
of the Mountain-Daugther's Lord, which is it by the bril-
liant splendour of all the toe-nails, white-washed with the
rays of the waxing moon, made charming with rubies, and
resorted to by the swarm of swans (saints)! In privacy, along
with the wives of devotion, ma y you disport yourself as you
please!

{The bircl-analogy is continued in the present verse. Here, the mind be-
comes the roval swan, and the Lord’s feot its stately mansion. Lot the mind
stay alb Siva’s feet and derive ail its pleasures there from ! It is at His fuot that
the saints and sages revel. The word fimsa means both “swan and ‘saint’ or
Tsage’)

(47)
MYIHIATH Y ZeRMsactivfesar:
I Wieheretiewel R quamarei3m: |
Q= YOI SITH- TSR Wi
AT ETR e Wiewmemag=fy: ||

In the garden of the heart that is in the spring season of
meditation on Sambhu, the assemblage of creeper-plants of
devotion which have shed the old leaves of sins and taken
on the fresh tender leaves of merit, the buds of virtue, the
biooms of waords that repeat the sacred names, the sweet
scents (good impressions), the profusion of the nectar-jutce
of flowers of wisdom and bliss, the increase of the fruit of
consclousness-these abound in a brilliant manger,

(Here is a postic descripti:m of the devoted heart. Tlie heart is the de-
Hghtful garden where the creepers of devotion grow in profusjon. The season
tha is propitious-the spring season of meditation. A rich harvest s assured, of
beautiful flowers gid delicious fruits-good words, goomd deeds, and good

throughts )
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(48)
fregrTeRared YRYFRErargodTse
oD ﬂ?f?;gﬁﬁ , H1
YA 9 AT RA¥
R afgIsTcacr TR ST aH Ui il

O Mind, the best of swans! Go to the lake of the medita-
tion on Sambhu, which is the reservoir of etern] bliss, which
blooms with the lotuses of the hearts of gods and ascelics,
which is clear and is resorted to by the good and the wise
(swans), which removes dirt (sin), which emits good scents,
and which is calm, Why do you tire voursell by wandering
in the muddy pools of service o the low? '

(Flere again the pund is addressed as the royal swan. It proper place s
5 the Hmpid Inke of Siva-meditation. Lot it not demean tsell by resorting to
sondidy poolsthe so valled partrons who e small-minded and hard-hearted?)

(49)
AR SRUSTFIISITe Tl e
verat e HicherferenT erRaTaRnEnf=adi |
FUHT I BTIRTATC 1 4 (s
franfremayar vag A awedaaitdr ||

May the creeper of devotion yield me the fruit that I
always desire - the creeper that has been nurtured by the
water of joy, that has sprouted and gorwn from the lotus-
feet of Siva, that is rich with shoots and sub-shoots, having
entwined itself around a supporiing pole (constancy or firm-
ness), that has spread itself over the lofty mind-pandal, that
is without blemishes, and that has been nourished with good
deeds!

(50)
Fearedfaamad iR -cenararifefyd
FURHARII R FeA g A1 H |
HIETHRTT FATGAT: G oG
33 AR Rrafafsaa
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[ adore Mallikarjuna, the great Linga at Sri-Saila (the
Arjuna tree entwined (by jasmine creepers on the beautiful
mountain) whe is embraced by Parvati {which is auspicious),
who dances won dufully at dusk (which blooms profusol\’ in
the evening), who is established through Vedanta (whosc
flowres are placed on one’s ears and head), who is pleasmg
with the loving Bhramarambika by His side (which is 5mnd
with eager honeybees humming around), who shines in the
tepea’red contcmp!dtmm ofpmuq people (which always wafts
good scent), who wears serpents as ornaments (which
embellishes those who seek enjoyment), who is worshipped
by all the gods (which is the best of flower-trees), and who
expresses virtue (and which is well-known for its high
quality).

{In this verse and the next is celebrated the Siva-lings of Sri-saila. Sri-
saila in Andira is a rencwned place of Saiva pilgrimage. The Linga of this holy
place baars the name Mallikarjuna’; and the Devi is known by the name
"Bhramarambika” The term "Arjuna’ is also the name of a tree. And,
"Bhramarambika® may mean also the female-bee. Hence, there &ia pun on the
words of this verse)

(51)

U euTHeAmhe: HRAGHTE IR ~
FEATE! 1 aﬁmﬁ{a‘ag TSI AR |
HTTAL: ﬁqﬁﬁaﬁg q Y AR | -
rotd yHRIfe faevai et g

The all-pervading Lord of Bhramarambika who resides
in Sri-Saila (the bee that resides on the hili and goes about
everywhere), who dances in accordance with the wish of Sage
Bhrngin (which follows the lead of the queen-bee), who quelled

the pride of the Elephant-demon (which drinks the rut of

elephants), who is delightful with the effulgent Mahavishnu

(w h](h delights in the spring season), who is endowed with

the sound "Om’ (which makes the ringing sound), who has a

shining body (which has blue-black body), who is the refuge
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of Manmatha (wvhich is an accomplice of the God of Love),
who is intent on protecting the good (which is found in the
flower gardens, and has beauliful wings), and who 1s
immediately present (which is before one’s eyes) - may He
revel ine my mind-lotus!
{HMere again is a pun on e words, The meferences are o the bard of Bri-Saria
and Lo tho chief beed -
{32)
Frevamaafie aafugiiefoaims e
ERIREE IR BR R ERTR EAG DB Ca R L
ERELLPGIFECUIEB MY G L]

9t g ufd TAHER Tal & § HAAIGSH: ||

O Giver of Auspiciousness! Gblue-throated Lord! (O dark
water-cloud!) The cataka bird of my mind always longs tor
Thee who dost shower the ambrosia of compassion {the clood
which pours down merciful water), v ho hast the power to
remove formidable difficulties {which is capable of remov-
ing burning heat), who art adored by the pious for the sake
of gaining the fruit of wisdom (which is desired by good farm-
ers for cultivating plentiful crops), who canst take any form
{which assumes odd shapes, who art swrrounded by danc-
ing devotees which is pleasing to the dancing peacocks). wha
livest on the mountain (which is over the peaks of hills},
and who hast moving matted focks (and which 1s accompa-
nied by brilliant lightning).

e o

{(There is a par i this verse adso. Thae raforences are o

ciosl, The term Nilakamdhara means (1) the Blae-throated Lard, (2% the raime-
i

searing clowd. Cataka 15 a i which dopends for ik sustenancs on e amedrops
directly as they fall. Henee, its intens tr-clonds, "Sinilady
savs the devotes, "does my mind pant for Thee, G Landi™ Al the sight of the
Soodo the

creing for the oo

15

rain-rleud, the peacocks spread thelr plumage and dance in glee
dovotees dance in joy at the vision of the Lord. The gentls rain that folls from
abave romoves the bad effects of heat, makes the soll fordle and provides sus

s oall sor

fenanee for all boings, Siva, the suprome §ord, deste v A grants

thas final Beatitude to the soul, through the grace thai flows rat of Tim)
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(53)
MBI el ARABEET 137 FHeAndt 737 -
TfRguEIGR LTS Behifer at AR |
YA EFARA] 9T 7V wed g
EEARIRGE ﬁgmﬁ?m d FaEd v i

P adaore the blue-throated Lord (pt‘&(i)f‘r\i who has the
skyv as his crest, who wears the chief of all the serpents as
ornament, who is praised as being endowed with "ke ki’
sounds by the ulterances of instruction in the syllable "Om’
which blesses the devotees, who dances in mirth seeing
Parvati, daughter of the Mountain, bearing a sheen like the
cloud, and who eniovs s sporting in the forest of vedanta.

(B thoes and the next iu\ verses, the dancing fore of Siva is pratsed

(54)

HeaT gAY eRERTISTIYaTE~
s ariveTiold et eftewer azam
EEARHE IS IL RILE CRING |t (A REIET
afASSaeaUSd faorad | Saere woy i
I adore the blue-throated Lord (peacock) whose
scintifating dance prevails, with the evening as the end of
the summer secason, with the sound produced by the heat-
ing of the drum by Vishnu as the rumbling of the clouds,
with the row of eves of the heay enly gods ay hsr li_,.ming shafts,
with the fears of joy shed by the devotees as rain, and with
Parvati a peahen.
(55)
smaETEA S yfrasdeng aregra &
Ferem T emaeR frora: dramnefing |
s Reaai Ry Rt [rafs
ARIHITS IR AT Sifey [ Afy: oivg o
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May this obeisance be to Thee, Sambhu with the matted
locks, who art the first cause, the limitless li ght, whoart known
through the texts of Scripture, who art what is to be gained, of
the nature of knowledge and bliss, who art intent on saying
the three worlds, who art the object of meditation for all the
isoging, and whose praise is sung by the groups of gods, who
art the wielder of mays, and who art engaged in dancing
exquisitely.

Tt froms the danst
that the universe is sus

ol Sambhu that the unjverse arises; it is v that dance

ined; and it is through tho divine dence that the wuniverse
s dissolvad. 1t is dance that veils the trath, and itis dance that showers grace upon
the soul. The five [unctions of Siva are but differont for

(56)
freara Bromers gefi srearisa™

wRTG e g T |
IR ESATAT Aharraraaaro
QAEAIrSTEYHRE Afe |9 afy: ohwd i

May this obeisance be to Thee, Sambha with the mat-
ted locks, who art eternal, who art embodied in the three
gunns who didst conquer the cities, who art the supreme
value for Parvati, the truth, the first pater fumifias, who art
of the nature of consciousness directly perceived by the as-
cetics in their minds; who didst create the three worlds
through maya, who dost move in all the Vedanta texts, and
who art engaged in dancing the evening dance.

as af Ths danee)

{tlere, again, we have a glorous vision of Siva's evenine-dance. [t is the

Extarnal that dances—-the great Lord with mattod lTocks, ind

i

Fing the cardinal
drrections in space, Ttis with Parvati by His side that e dances, and thos creates
the world through mayes.)

(57)

frd wEIRQRIT AR frnew
e uded #Rify wae: Jai 7 7 R
T AR YU halted 214 Aat=aR -
frrewda f& 47 a1 agua & eibsee
el




O Lord of Souls! O, the all-pervading One! O Sival |
seek all people always, motivated by desire for wealth and
for the sake of filling my belly, and thus wander in vain;
and to be in Thy service T do not know. On the strength of
the maturation of the merit acquired by me in previous lives.
Thow stayest as the inner ruler of all. Therefore it is but
meet that I should be protected by Thee.

{The futility af seeking the pa tromage of low people by serving them s painted
out more than etce in this poem. Even if such people oxtend their patronage, it is
not good. Such patronage blesses neither those who give nor those who receive.
Yel, the average individual, prompted by greed for wealth dance attendance on
those whom he considers o be rich and powearful, on account of delusion. What a
waste of time, and what misuse of God -given opportunity!

In spite of this, sumae souls feel tha presence of God on account of past marit.
The way to perfection lies open before them. If they take to the way, they wili be
saved.}

(58)
Ul GIRGETEg: RifHieTE gerees
fivear t==rmarsiy wafty & efevgday: |
aer: i 9 warsl aas Bierd=aas -
TIEE GO A 9T WIETSHAR] A 1l

O Lord of Souls! The one Sun, destroying the darkness
that pervades earth and heaven, becomes visible. Thy lumi-
nosity exceeds that of crores of suns! Why, then, dost not
Thou beceme known? Oh, how intensely dense my darkness
(ignorance) should be? Do destray this entim‘ly, and become
directly manifest to me.

{The Supreme Self is self-lumingus [t does not requite any other {ight
for becoming manifest.)

(59)
&9: g3 wfsehl g fargd arge:
DIF: Prdaad TR T aPIRT T |
AT Bl A ayud R g
TR WaRIEIeAg el haea@IRegqad i
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O Lord of Souls! O the All- -pe rvading One! © Consort of
Parvati! Just as the swan longs for the {olus- i:ml\[ the cataka
bird for the dark mmciuuds, the cakravaka bird for the sun,
arcd the cakora bird for the Moon, so does my wming long for
Thy lotus-feet which are to be reached t‘f‘mvr' the x_mt_g of
know ledge, and which \flelc the bliss of pe erfection.

(Some similes wre given heve for the fonging of the devatee’s hienrt for

Gl In emch of Hie patrs moentioned, the fowoer mombor cannoet desowithout the

devotad b ihe other, The pairs are

Eu"-'hor member; it s Llcpun(_isn-, fan, s s

ea bird and the raineciowd, the

anad fthe Moond

Hhose o swan and the Toros-tank, the ©

calravaka bird and the Sun, dhe cakora b
(60)
eRaTaEd: s afymenTal axrfedl
Wa: muu{; eaafafEta: o ooy |
&1 AT HEd 1%?! sfrrgased g
At FIIIIE T GRE e TEmaiese

Tust as a man being dragged by a current of water seehs
te; reach the shore, a tired tr raveller the shade of a tree, the
one afraid of rain the shelter of his house, a giiest the house-
holder, the one who is poor the philanthropic gentleman,
the one who is troubled by dense darkness & Tamp, and the
one who is afflicted by cold, fire, even so, ) mind, reach
with ease the lotus-feel of Sambhu that can drive away all

fear!

(Bome more sirniles, to axpiamn tha need for the soul to seek shelter at ihe
foot of the Lord. [n each cf the prairﬁ there s the relation of the protecied and
protector, the ¢ helterad and shelter, the saved and saviour. Thers are bitter
situations from which one may wvant 1o be qaved: o oeach ruse, one longs for
that which will save Rim}

(61)
argie Prodoraa ks qﬁm
e rafn] o fRifed ey AREe T
FTCHTEE g2 a7 9eIud: grarRfeEd
FeighRTedc Riefr wer @ uitsReg= if
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Just as, here, the seeds of the ankola tree go and attach
fhemselves to the tree, the needle sticks to the magnet, the chaste
woman to her lord, the creeper to the tree, and the river {runs)
t the ocean, eveln so if the flow of the mind reaches the ioivm-‘
foet of the Lord of Souls and remains there always, thatis catted
devotion.

ation i defined.,

715}

- (The previons tve verses fead to the present one where de
The simles given here are taken from the living as well as non-in

(62)
sy AR gad AHegenTE
areneTg I s SeRTgfel BRaTd: )
Be1anifaaa g ayst & vagTat -
iy fafaeg witpaaT aeRrd 8R!

O C u)di the Mother, Devotion, protects the child, the

devotee, by bathing (thritling) him in (with) the waters
(tears} Lf bligs, by cressing him in the clothes of purity, by
feeding him with the ambrosia of Thy stories confained in

the mouth of the conch, the specch, by L“il‘dl{ hlb body with
the amulets of Rudra-beads and sacred ash, aml by puttmg
him to sleep in the cradle of Thy centemplation.

(Dovation is, here, compared Lo o mother, and the devotee Lo her thild

Nevolion invesios the dovobee wilh both axternal indications and internal
characteristics of God-fovae)

(63)
ATl aRfaag®! 9YTaRE gaiad
ogETrg e qRIRT e i@ |
frfrgiRemiadvmad TAUERIT
afp: b 7 SR FTER] WRRTEaaEa |
The foot-wear worn out through use on (forest) paths
became the indicator betwixt the eye-brows on the body ¢ of the

Lord of Souls; the pouring of water borne in the muutn ha-
came divine bath for the Conqueror of the Cities: the rem-

35



nant handful of meat, part of which bad been eaten, became
fresh food-offering. What witl not devotion do? Ah, the hunter
became the best of devotees!

{64)

FERATSHAA P PICATIRART LA
Yy e TGN BIERT U |
HHS dra@usg-ad 6 aifed
ARG EIfaERv e ] AETRIDT I

O Sambhu! Kicking at the chest of Yama, destruction of
the hard Apasmara (nescience), roaming about on Kailasa
Mount, rubbing against the crowns worn by the rods on therr
bowed heads—these constitute the work of Thy tender feet.
But is this proper? Do agree to go about wearing the jewel-
led foot-wear of my mind.

e devotee offars his mind as footivear to the Lard, Siva has W perform
very hard taske with His feet. Withowt proper protection for His feet, He should
not undertake these tasks.)

{65)
gaRATSANE e fad] Java fFrof:
PIERITTITRE SIOHABTARISH H |
el HRAASRRART FyaTeaty vt
TR TSRS awiE i g i

O Consori of Parvati! What 1s impossible for him, here,
whose mind worships Thy Feet? Seeing him, Yama runs
away, fearing another kick at the chest; the gods wave the
tamps consisting of the flaming gems that are set in their
crowns and the Mukt bride (Release) holds him in msepa-
rable embrace.

(Markandeya’s was not the only nstance of a develes conguering dueath,
Every devolee of God realizes deathlessness. The status of the deveteeis far superior
even to that of the gods, the so-calied immortals. The gods adore the devotes, for
in doing so they know that they are adoring Siva, When they pass before the
devatee with bowed heads wearing bejowelled crowns, it appears fike & row of
lamps being waved ceremumially in worship. The fruit of moeishe iz what the

devotee reaps through his devotion to Sival
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(66)
Hrsref TRy asHRas BISTTI S
TR v 7 1ag- IR ey de |
T T PIFORY v TRt e
TEHIFHTHSHRETT] USIUTT Befeasia @ |

O Sambhu! Thowu createst the entire universe in sport; the
people (in it) are Thy game. Whatever deed is performed by
me--that is for Thy pleasure alone. Hence it is certain that my
deeds are only for Thy exultation, O Lord of Souls! my pro-
tection, therefore, is Thy concern.

(Gad croztes the world in sport. When il is said that creation is God’s

SPOTE whal f meant is this: the eroation I3
worid, as g potter prod

tfortless; God does net create the

a3 ot not 1S creabion con'l}"far‘u!:!::\ to the transfor-

mation of milk infe curdy, Croation is effortless in the sonse that i1 e 4 trans

v, God doos not crante the world with any salfish
mative. He has ng prepose of His own to gain }

(67)
agﬁmvﬁa?wmqq ~
PRI a T R |
[EEEELTSEaa Tt ot
REHE¥TTERi yoe |

I'seek refuge in the contemplation of the supreme Sadasiva,
which s the pretty land of enjoyment charecterized by tears
of joy and thrills of body engendered by various del; ehts,
and which is adarned by those who desire the frujt consist-
ing of the status cternal.

Fguration fafmma) Soean

Maditation of Siva jg compared Lo a rich and {ruitful feld of enjovment.)

(68)

- BATTAH |
W< 9Yud gYugarast
79 aRuTerT TReSgRET 1)
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O Lord of Souls; O Compassionate One! Please protect
this single cow of mine, Devotion, which s the truit of meri-
torious deeds, which yields repeatedly and plentifully the
delight-giving mulk, and which resides in the cow-pen of Thy
Blemishiess Faot

(Devation is, here, deseribed o be a Llemishioss oo thal doscrves o bo
orotected by the [ord. Davetion is the i i
immortality s the milk that it vields. The fee
yesidonce)

iadhen {eow of plenty).

wed comstiintes its place i

(69)
TEAT G Hertgdl
Ppfesmied 9 e Al 241
arfey af ope
WIEIRURY A1 & G 11
Tnertness, animality, impurity, and crockedness of move-
ment are not in me, O God! Lven if they be, O Crescent-
crested One, am I not fit to serve as Thy ornament?
(70)
3reER% I8l waa=ag g
aRafig gent: gaswgfd: |
IFTReRTE®: BH
SFTEfirp! BfE IraEisi |

In the open and in secret, He is easy to live with, with a
mind that is independent; He has a form that is gracious; Heis
the giver of measureless fruit, the Lord who exceeds the
world: the Crescent-crested One who resides in [Heart!

(71)

ITESIRFUH T -
Tob: R RUTETURTORAT: |
e fepeeRy =3t gatw=:
AR REIRRITAAEH I Il
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With the unerring arrows of Siva-remembrance fixed to
the how of m (‘[]Jtdtlon bent with the string of tirm devotion,
the one who has a good mind conguers thc eneniies that are
sins, and gainsther mval wealth of stabi lity endowed with bliss.

{The devotee s, here, companzi @ oan sxpert archer, A reyal prince whao
wishios Lo sa & Juni_dum should destroy his cnemies in a stratght fight, in order

t

ieditation, and the arrow, remenibrance of

stnphish this, i st have - =~iwnt arme and skl in fighting. I the spiritua
fwtih evil, the bow fo be used is

Siva The devoioe wi SAPNT 1N A Sure and expert manner, cvercomoes
gherance and Its brood, and gains the supreme goal, mokska )
(72)
EATATSSHE AHIET 089
Preean werafidiarame=: |

& arenfiE o Rra F genert: i

QO Sival They, indeed, are those who have gained their end,
- they who, here have reached Thy lotus-feet which are the
refuge of the gods and which wear ser penls as ornaments, after
acquiring a clear vision thr ough the ointment of meditation
and after breaking through thv region of darkness through
making ritual offerings consisting in the name-for-muias (,f
the Lord.

(The one who wants ko come by g buried treasure applies Hrsl some king

Erragicad aintment o his eyes so that e may have a vision of the treasure,
Bons e divs up the earth &t the ezt

clice, offers oblation to the deity gnard-
g

iy dreasures, and thos sans his end

Flere, the riches o b gaired are the Lord’s foel; the aintmoent = o wiilta-

Cthe hard erust o be reamoved is ighorance,; and the obiations are the
uttering of the names of Siva)

(73)
YRIRATHEIEESU /AT 31 -
HER 0 forAe: o vsa |
PERATHIAT eh Tt gs=T

grRRfa=YSE R8T |1
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O Good Mind! Do get to adore the lotus-feet of the supreme
Lord which are the field for the growth of the medicinal herb
of release thatis desired by all--the feet for gaining which even
Vishnu, the Lord of 5r1 and Bhu, teok the formm of a boar. What
else should ane do?

cricuiturs. The Lord s fect are the fartile [1olds

iHere, again, is the :;111{:1(.\3.y oif o
on which the cure-herb of moksha grows,

e praising the Lord’s feet, the story of Vishiu making « rutile attempt
reach Hem s, again, alheded o)

(74)
ILMIILTFA TG AT ~
WS YehfEeITERAS: |
HILMLNEIHET qrERfa<
= U qIRIT | a+ig 1!

May the lotus-feet of the Lord whose virtues are the
carclinal directions of space make the box of my heart sweet-
simelling through the strong divine scents that overpower the
bad odours of desire, delusion, passion, etc.

(The mind s, here, compared to a closed box, filled with bad odovrs--

didusion, desires, passions, ete. And, the Tord is requestad to open it and miake
it smell swaetl)

(75)
HITOH ARAfETfi wat
wAEasm= gaaetoneTd |
BARIFHEGg aX TR

A FREITA] JEHTTERS 1

O Destroyer of Passion! O Leader of all the worlds! O Rider
of the Bull! Move about, mounting my mind-horse which is
auspicious, which can move quickly and in various wavs,
which has speed, which can understand all signs, which is
without blemish, and which is endowed with stable
characleristics.
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(Siva is the Overlord of all the worlds, e is our great leader in the fight
against passion, The Puranas tell us that the Cod of lust, Manimatha, was bt by
Hing. Stva has fo g0 wherever Ho is called - and that, gquickly - in order 1o s
piaintive sours. Fow can Ha de this if He only uses the Bull as His vehicls

{ Such
ax low-moving mount is no good. The dovetss places al the Lard's service a good,
iﬁ“—ii’--l'ﬂ()\"il\g haorse, his mind Lar the Lord ride this horse, farpessing it to de His
bidding )

(76)

IipH g TSR
PIEfra-ta Fod aRatTasH |
AR wafey av Fverers -
TSI HATIHRIS Tohet 9 AT |l

Devotion, like th cloud, residing in the sky which is the
great Lord, sends forth the shower of bliss: he, the lake of whose
mind gets filled, reaps the entire crop of life; not any other.

{(Here once again, is the analogy of agricubture. It is tha mind thatl is filled

with devotion o God that will gain the final rroksha,)

(77)

gfe: fedrr whagdterurems -

AhT aYfARTEoTT Wy TRt |
HETERUG AR

A RiaaerdT fawe 1

O Lord! Like a woman separated from her husband, the
mind that is attached to the lotus-feet constantly remem-
bers in order to becomoe firtm, and being charmed by the
muttering of Sieamantra, it engages itself in good thoughts,
memiory, sight, singing, eic.

{The devotees mimd 15 compared toa woman separated from hor hnsband.
The mind cannot bear the separation from the Lord, No other thoughts have any
room i it TEconstandy thinks of Tim. And, the Lord becomes the only concern of
the various facultios such as seaing, speaking, rexembering, ot
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(78)

agrarfafasagafemt
dta=gi gas agaiaa |

uq AR gfafmi oW
AU A1 1|

O Lord! Do uplift this intellect of mine, as one would a
new bride, by endowing it with supreme excelience--the in-
tellect which is Instructed in the ways of good service which
is humble, which is good-hearted, and which has the good
as its resort.

{(The language of bridal mysticism amploved i the provious vevse is con-
tnued kere, The intellect 15 the bride endowed with all the victues, She has all
the qualifications required to become the bride of God, et Him come and wed

this bride )
(79)

et IR AicEEd AR Eh:
FHT A Hef HEIHUZ R FATSHI: |
Y~ Ggel cAag Mg 8 H Ay -
ATATTTNGE P& W] T Fared Iy

O Sambhu; Thy feet are ever accustomed to walk on the
lotus-petals of the yogins’ minds. How, then, could they kick
at the hard chest-door of Yama? Very tender are Thy feet!
Ah, my mind ponclers! O Lord! Bring them within the sphere
of my sight: T shall bear them with my hands.

{Iir verse 64, refercnce was made o the hard tasies that the wondir feetl of
Siva have to perform. Among them is the kicking ot the chest of Yama. In ihe

st the

present varse, Yama's chest is C(’-.mg,iared toy g skrong door. By contr
minds of Yogins are like lotus petals. The Lords” feet ave nsed o walking un
thase petals; and this is only proper But how can [y teet baar the rough
usage as against Yama's chest? The devoiee k

and implores the Lord to reveal them)

g5 o massagze the holy feet
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(80)
Teey S 7S HieH af e ify g -

gend IR Sreag=ag: wranfia: |
. - h
1 AfeeEray YRy Jenfey
urg: ARy ey Fe ot Rewef aq i1

"This one is going to be borw, His mind is hard. I have to
dance on it”. Thinking thus in order to protect me, Thou
didt practise placing Thy tender steps, in former times, on
Mountain ridges, O, Sambhu! Otherwise, while there are
the insides of divine houses, flowery bedsteads, covered ve-
randahs, etc., in abundance, swwhy didst Thou dance in rocky
regions?

{In the previous verse, the devotee wondered how the Lord's tendar fest
could bear the strain of kicking at Yamu's hard rhest, in the present verse, the
devotee remembers that his awn mind is made of very hasd stufl. The Lord
vy not enter it saving that it is too hard for His tender feet. But, says the
devores, such an excuse is not available to the Tord. The Lord had known that
cand that He wonld
have to use it as His dance-ground. it was because of this fore-knowledge that
He chose the Mountain as 1iis habitation, se that His feet might get used Lo
walking un hard ground. What other reasorc could there be for this choice? It
was not as if there was no better placa for the Lord io reside in. Theve are
plenty of them-the hearts of gods, the minds of good and pious people, the
altars where ritual offerings are made, tc))

(81}
IUCHTTHHIARST Yad: TERRREA:
- Szt afaf sfRiesameti:
dferchfigdary iy sRemdieel
g: g g e tasn ofe g @ i
O Consort of Uma! Sometime in worshipping Thy lotus-
feet, sometime in meditation and concentration, sometime
in otfering obeisance, sometime in listening to (Thy) stories,
sometime in looking at {Thy} form, sometime in singing (Thy)
praisehe who gains such a state in exultation, having sur-
rendered his mind to Thee, is verily a fizan-mukta |
43
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(Devotion, when it becones mature loads o Jfmeremakds, Hieration-in
e, The frult of devotion 15 not an unsean resudt i is 1o be enjoyed here
riow. When the mind has been surrenderad 1o Cod, the mind ceases to b
is the state ()F mindicssness (wuanibhava), 1t is the mind that binds the soul;
s the mimdd that libe CThe mind that is attached o extarnal obacis
Minds; the mind that is attac wJ to Godd Hiberates.

(82)
0TS gEHeaAEaysT vrgiaTraied
10T g gagasa 9 s wu g |
TS T F Haaicasg e eR:
JSARYSIqR: 9 @7 {2 7 et ar ag=arsfre: 1)

Q Consort of Devil Hari, indeed, took many forms--that
of an arrow, that of a bull, that of a wife cczupying half the
body, that of a boar, that of a friend, that bearing a drum,
etc,; he also offered his eye at Thy feet. That one, who forms
part of Thy body, is verily the most worshipful; for, who can
excel him?

(Here, the Hari-llara furm s relebrated, Vishno (Hard) is associated with
Siva (Hara} in several ways. (1) Ho became the arrow with which Siva de-
stroyed the three cities (ql Fle serves as the vehacle, Bull, for Siva. () He
e the wife of Siva, ur(upyu.y half 1his body. (4} im ook tha form of a boar
in order to reach Siva's feet by burrowing the mrth (3) He served as Sva’s
companion, taking the form of a ravishingly beautiful mmdr‘ﬂ (Maoninil, (a} for
disteibuting ambrosia i the gods and for seaing that the demons did vot get it
and (b} for destroying Bhasmasurs who had hamﬂd from Siva the powear of
burning sl those on whose heads he chose to place his hand. (8) V ishn beais
i drum as Siva Dances. (7) When He h;und while performing avchana to
Siva, ihat He was shoct of one thousand lotuses by one, Ue offered His eve in
the place of the lotus, ‘

Hari is the nearast to Hara, and is greater than all other gords)
(83}
STl WEdT SaAari
T gk gEeter: Ferl AR G5 |
TRy AR AT W
g 58 WHNIRE d & =1 s 1y
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There remains not even the least trace of happliness
from worshipping the gods that are endowed with birth and
death; in regard to this there is no doubt. They who adore
here the Lord of Parvati who has no birth and is eternal
are, indeed fortunate; they gain the supreme happiness.

K3

(A1 idea with which we are familiar is repeated here. There is no use of
woershipping the minor gods and godlings. They cannot help us in gaining the
final gral, parfection. Sjva alime, who iy external, can save the soul by grant-
ng it suprame happiness.)

(84)
Rra aa aReaivifyarry wraf
M9 7\ quieaf gim-at gemey |
ML CEEEC RGP ME o ety
AT FSTIR QAT o v i
O Sival O Bhava!l O Friend of all the worids! O! Ocean of
Existence-Consciousness-Bliss! () compassionate One! To be
with Gauri engaged in Thy service, 1 give niy mind-maiden
who is endowed with excellences. Do Thou dwell always in
the house of my heart!

(The duvotee dedicates his daughter, Mind, o the service of the Lord, Tat
Mind be with Parvati and sarve the {ord along with Her! Lot the Lord deign to
use the Heart a His place of residence’ Let Him always liva there, and never
leave 1)

(85)

SeTfermREl g qraTerdt

T T A e udior: |
SMTGYTUTRTARAT Augf

PUT HAHE I HuqHIHI 1|

O Crescent-crested Lordi I am not skitled in churning
the ocean: nor in splitting the neither world; nor am [ a
hunter, expert in hunting game. How, then, may I offer Thee,
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in worship {inaterials such as) food (poison), flower (ser-
pents), ornament (serpents), clothing (the hide of the ei-
ephant), etc? Do tell me!
(The devotea is at a loss to Lrow how he is to woership the Legd. The
things that are nr_r:ep!ab'le to the Lord, he is im:‘apabhf of prn(‘,urix‘ag__’,.)
(86)
qongesEa foRfEra: gu wel e
uftred = = a1 fefecamfy 7 uTe w741 getvH |
SN RAFSRIgEagHTas 7 dsg for
F 37 £ frarse gRon aea= agfdon

O Cansort of Parvati! The materiafs for worship have
been gathered, But how shall | perform the worship? 1 have
not gained the status of a bird or that of a boar--which 1s
difficult of attainbment. O al}-pervading Omel! T do not see
Thy crown or Thy lotus-feet. Venly they were not seen even
by Brahma and Vishnu who assumed those forms!

{Granting that une has somelow ;;athervd all the materials recquired for
ihe worship of Siva how is one to perform tie worship? [t is not possible to see
cither the head or the fect of Siva, Even Brahma and Vishnu could not see
them How, then, is worship to be offerad?)

(37)
31971 et oY HaATd
Fa+ a9 o 98- AETE |
aa =Trafy fh frmfe o
d4 urargonifead 2 11

O Sambhu! Thy food is poison, ornament, serpent, clothing
hide, and transport the great buil, What wilt Thou give me?
And, what (else) is there? Grant me only devotion unto Thy
lotus-feet.

{In vorse 85, the devales satd, "Hew can T offer Thee the things that are
meant for Thee~things such as poison, serpents, and hides?” In the present
veorse, he says, ""What useful thing is there that Thou canst give me? The
hintigs that are with Thee, such as poison, et are not usefu! to me. 1 ask only
fior devotion untoe Thy feet”.)

(This verse is a afndastuti, praise disguised as blame )
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(88)
a1 HareIFfeRgaa:
SRR EERIE R
et A FSTITusRivE -
e f¥rarairaavra-e™: i

O Sival It is only when | become the one who built a
briddge on the ocean (Rama), or the one who pressed down
the deh“\'a mountain with the palm of his hand (Agastya),
ar surpass the lotus-born Brahma (who creates the worlds
and reveals the Vedas) that I shall be able to worship Thee,
sing Thy praise, and meditate on Thee.

{It is not pﬂ«dbit‘ for an ordinary maortal to worship Siva, atter His praise,
o meditate on him. in order to be able to do these, one should be either a
Ramacandra, or an Agasiva, ur a Braohma. Sri Ramacandra, who buidt the
bridge to Lanka, offerad swworship to the | Lord at Kamesvaram. Agastya, the
sagedwarf, queliod the pride of Mount del\yq by pressing it J:\\\n with {he
palm of his hand; he could sing the Lord's praise. One woukd have o excel the
creator Brahma, if one wers fo medifate on Sival)

(89)
Frerfie fhreaer g -
frferfeataamfafie ge: |
9T g AeAfial
Tg o W e w1 1

O Lord! Thou art not pleased with offerings of obeisance,
singings of praise, procedures of worship, meditations and
concentrations. If through (hitting with) a bow, a club or
stones (Thou art pleased), tell me so; 1 shall do what pleases
Thee.

(90)
Faw1 aRd ag1fd 24T -
EATIETRY dSUWE: |
HATPHIIAIERE 9

far=an g werfard A i
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I am unused to the methods of meditating on Thee with
effort. T shall utter through speech the story of Sambhu;
shall abore with the mind the form of the Lord; and shall
bow with the head to Sadasiva.

(If one has not yer gained the competence to offer heart-worship to the

Lord, fet him not lose heart Let him begin with the lower muades of devotion:
and he will be eventually lifted to the higher levels.)

(91)
Jmenfaen Fear Frtardt -
ferem g=n FeaT caeTwTR |
| e it caegereot
HT Heb i AT I

O Crescent-crested Lord! Through Thy grace the
beginningless nescience resident in the heart has been re-
moved: and the delectable (Brahman) knowledge has taken
its seat in the heart. Thy lotus-feet, which bring auspicious-
ness and are the repositories of liberation, I meditate on
and adore.

{The supreme end of devotion to Siva is moksha, liberation from bond-
age. Nescience 15 the cause of bondage. Wisdom is what removes nescience. [t
is God’s grace that grants wisdom.)

(92)

Liparf gRa gremifiy

iy EgRETfagdify |
AR wEraaRd e e

ArYer ArfHE AR Fewerar: ||

O Consort of Gauri! [l-fortune, misery, bad egoity, and
wicked speech, which are the result of the bad fates and sins,
have been driven away. Me, who am drinking deeply the
sweet story of Thy greatness, please do save, here.

(It is t'hmugh Cod’s grace that sverything that is bad 1s ramoved  Evil,
sin, misery - all these disappear like mist before the rising Sun of divine grace)

48



(93)

AIABATRY

PIAATAFER AETHERY |
varfaf fiRrrs;

ATHBESY faR=d o )

Let my heart ever revel in the Lord who is the Consort of
Girija, who wears on his crest the Crescen-t—Moon, whose throat
is beautifully blue like e cloud, and who has greatly
luminous form.

{The devotee recapitilates some of the deads of grace performed by the |opd
and meditates on their deep significance. The very form and features of the
Lord remind one of these ducds )

(94)

AT G F 75+

a9 IR 1 99 g |
1 3 Y Y et

TEAE Werda: wRiy |

Thatis tongue which speaks of the glorious Siva; these are
eyes which behold (Him); those are hands which always
worship (Him); he alone ig the one who has gained his end,
who (ever) remembers (Him).

{An iddea expressed in several verses earfier is repeated here. The funetions of
the sense-organs and the mind should all ba directed towards the Tord}

(95)

ARG 79 Hxoy -
IRABIS F 797 wearrfhor |
3 ffafreTr das
FRra oY qor g3er: ¢y
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O Consort of Parvati! Do relinguish the idea, "My feet
are too tender; your mind is too hard”. O Siva! How, then,
didst Thou come to have Thy residence on the mountains?

{Viere, aygain, 15 ropented o reguost Lo the E

wd already exoreaed by te

devetse, The lord should not rofuse Lo onter the mind seying ghal it s Lo hand

for His tender feet)
(96)

iy Frgd

TETEeg vithy et |
qRER AT

FEaRay guT e |

O Purahara! Destroyer of the Cities! Do bind the el-
ephant of my heart to the peg of Thy feet with the chaln of
devolion, dragging it speedily with the help of the goad of
courage and the machinery of intelligence, so that 1t may
not stray.

{in this verse and the next, te mind 1 compared te an slephant, This wiid
alephant should e captured and brought under check, The Lord alone can do
it

(97)
geEIIiTE: TTeHgl
HEaTRY 79 T TR |
gyl A HiehRowdl
ORH TATUIS & TTH i
O Supreme Lord! This mind-elephant is in rut and is
mighty; doing daring deeds, it roams about in all directions;
with the cord of devotion scize it tactfully and iead it firmly
to the place of stability.

(The mind-elephant, which misbelhaves and is wayward, stonld be con-
trofied by being bou
the feot of the Lovd,
an appellation of Siva.)

T with the cord of devotiow; and slowly i shoutd be fed o

. stables, and made Lo rest thery Sthanu, the Stable, i-



(98)

ARG RG] Ay gat
WS A axagorel sl ez |
Fe TSNt aameRE
FeA & M T FRAEs & T g

O Beloved of Gauri! O God! Do accept my daughiter, Poesy,
who has all the embellishments, who has a graceful gait, who
is given to the ways of piety, who is fair, who is praised b y the
good, whe has pleasing manners, who is an ideal {bride),
whois endowed with good characteristics, who wears shinin g
ornaments, who is modest, who bears clear marks of fortune
(on her palm), and who is auspicious.

{The poct makes an of&:ring of his poern o the Lord, as a pavent wondd
offar lis daughter in marriage to the groom be has chosen. A applicd to the

poeem, the characteristics would Le the following: the poem has ail the elaiikargs;
its words are graceful; fine metres have beon employed it composition; it is

beautiful, it deserves the praise of all good peopls; i eems with the various
goud rasas; its aim is good; Hs featuros are good: it has all the excellences, it is
expressive of humility; it shines with deep and suggestive mesnings; it confers
AUSpiciousness on its readers.)

(99)

35 8 gdh a1 Al Srevase
el Rt @ TeRRYeF e |
“ eRagIro &t ffy iy av=at syt
e B 4! TG UR 79 JetsRY e ()

O Supreme Sival O Ocean of Compassion! With a view to
behold Thy feetand head, Vishnu and Brahma took sub-haman
forms; moving about beneaih the earth and in the sky, they
suffered. Is this proper for Thee? O Sambhu! O Master! Tell me
how Thou wilt become revealed to me imrnediately.
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O Sambhu! At the time of enumerating those who are
worthy of adoration, Thy servants, Brahma and other gods,
enow that Thou are the first. While enguiring as to who is
the first among the great, they become like chaff covering
the grain; they know that Thou art the highest fruit. T am
not uttering a falsehood. How amn | to praise Thee.

(Hlere, the poem onds, prodaimlng Siva as the Suprame Daity . in the
assemblage of the aods, He b3 easily recognized as the foremost God. No praise
ie adeguate (O eXpIess His greatness. Even to be able 10 praise Him, His grace

is essential.)
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